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PREFATA 



Cartea de fata este o carte inedita fiindca este o carte trilingva: greaca, engleza §i 
romana. Acest lucru se datoreaza faptului ca autorul a facut parte din mai multe asociatii §i 
organizatii eline incepand din anul 2005 cum ar fii: Prietenii Sfantului Munte Athos, Jurnalul 
elen, Monitorul de Tesalonic, Asociatia romano elena Elas sau Comunitatea elinilor din 
Romania. Pentru acest lucru, autorul a scris unele randuri in limba greaca §i altele in 
engleza fiindca mai multi membrii ai acestor asociatii au fost vorbitori de limba elena. 
Autorul a scris aceste articole ocazional §i in functie de anumite cerinte pe care le-a avut din 
partea diferitilor colaboratori cu care a lucrat in ultimii 10 ani. Unii sunt anonimi §i altii sunt 
cunoscuti. Cartea este in special una despre Grecia §i greci in mare dar mai este §i o carte 
care face mai multe referinfe la spiritualitatea cre§tin ortodoxa care este tipica Greciei §i 
grecilor. Prin urmare, cartea pe care o punem in fata cititorului este o carte care este 
compusa din mai multe articole sau se poate spune ca este o carte compilatie. Am lasat 
aceste randuri a§a cum au fost ele publicate in faza inifiala fie ca au fost publicate online in 
Jurnalul elen sau in Monitorul de Tesalonic. Intenfia acestor articole a fost de a intarii §i 
consolida relatiile ecclesiale greco-romane§ti in secolul al XXI-lea. Romanii sunt cat se poate 
de mult ata§afi de greci fiindca ambele popoare imparta§esc in mare o credinfa cre§tin 
ortodoxa. Ortodoxia este prin urmare o credinfa comuna Romaniei §i Greciei. Am omis sa 
vorbim in randurile de mai sus despre neinfelegerile care exista in plan ecclesial dintre 
greco-catolici §i cre§tinii ortodoc§i. Aceasta este probabil una dintre cele mai mari probleme 
care exista intre romani §i greci. 1 

Am omis sa vorbim despre problema greco catolicilor din mai multe motive. Aceste 
motive se leaga foarte mult de faptul ca din punct de vedere religios greco catolicismul este 
un experiment nereu§it care a fost regizat din nefericire de cei care sunt adepfii 
catolicismului §i a papalitafii. Adepfii greco catolicismului sunt adepfii unei viziuni 
fundamentaliste care graviteaza in jurul Vaticanului ca §i singurul criteriu in probleme de 
credinfa §i de religie in lumea cre§tina. Acest lucru insa este infirmat de istoria cre§tina §i 
mai ales de istoria cre§tin ortodoxa. De§i mai multe lume vorbe§te despre Vatican ca §i 
singurul criteriu al invafaturii §i al doctrinei cre§tin ortodoxe, in trecut se mai §tie despre 
patriarhii de la Constantinopol, de§ertul egiptean in care au trait mai mulfi sfinfi, Palestina, 
Muntele Athos §i nu in ultimul rand de nordul Moldovei care are mai multe manastiri 
celebre in lumea cre§tin ortodoxa. Este cat se poate de adevarat ca Vaticanul are un rol 
important in istoria cre§tina dar nu se poate ca Vaticanul sa fie criteriul ultim in Biserica 
Cre§tin Ortodoxa. Acest lucru fiindca in vechea Roma au fost martirizafi Sfinfii apostoli 
Petru §i Pavel. 

Prin urmare, am voit sa punem la indemana cititorului un volum care sa aduca pufina 
lumina in intricata problema a relafiilor dintre cre§tinii ortodoc§i, greco catolici, catolici §i 
romano catolici. In primul rand trebuie sa spunem ca a fost in intenfia autorului sa fac o 
distincfie intre caracterul etnic al unui popor §i credinfa sa religioasa. In timp ce italienii 
sunt catolici, balcanicii sunt majoritari ortodoc§i. Acest lucru a fost subiectul la mai multe 
controverse §i neinfelegeri care au existat in istoria. Se §tie astfel ca in jurul anului 1700, 
papii de la Vatican au fost autorii a§a zisei uniafii care a vizat foarte mult spafiile din estul 

1 Radu Teodorescu, Greece: tradition and present (Cugir, 2009). 
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Europei. Mai mulfi istorici biserice§ti au considerat aceste incercari §i eforturi ale 
Vaticanului un e§ec fiindca in acestea nu se facea decat sa se reafirme primatul papal sau 
faptul ca papa este in cele din urma infailibil. Se §tie foarte bine ca dogmatic papalitatea a 
respins in ultimii ani nofiunea de ortodoxie ceea ce face extrem de greu dialogul dintre 
Biserica Catolica §i Biserica Ortodoxa. Crezul ca ortodoxia este o nofiune exclusiv greceasca 
este unul eronat. Aceasta fiindca popoarele salve nu denumesc ortodoxia cu termenul de 
origine greaca de ortodoxie ci cu termenul de pravoslavism. Credinfa pravoslavnica este 
prin urmare credinfa ortodoxia §i nu credinfa greco catolica. Ca §i popor majoritar ortodox, 
romanii au obligafia morala de a menfine relafii §i legaturi de prietenie §i de frafietate 
cre§tin ortodoxa cu grecii. Afirmam acest lucru in contextul mai multor falsificari §i 
contrafaceri care se fac in acest sens, mai ales prin ceea ce am denumit mai sus ca §i 
Biserica Greco Catolica. Vremurile noastre sunt vremuri in care trebuie sa vedem parfile 
bune ale Greciei §i ale grecilor §i sa cautam impreuna un drum spre mantuire. Acestea au 
fost in mare dezideratele acestei carfi care a fost scrisa in criza de timp §i cu multa truda in 
ultimii cafiva ani. 
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AOrOc; nEPI LINAYMATOAOriA EAAAAA 

EAAsuiKa siuai ap^soc; ylvoooa. Erin sAAsuiKa siuai 6uo Aoyoi cnuopiuoc;" npoxg 
Aoyoc; siuai LINEYMA Kai bsuxspa Aoy oc; siuai WHXHq. riusupa Kai vprixDG su>oa aiuouipoc; 
oxp pouo Aoyoc;. Ano nusupa siuai IINEYMAOAOriA Kai ano ii/rixpc; siuai WHXOAOriA. 
LIusupaxoAoYiot siuai smcjpsxs nsupaxiKoc; (pgau; LIusupaxiKoc; cpgaxc; siuai (3iou acpiaiKa. 
Biou ttcpicriKtt siuai (3iou 0soc;. Osoc; siuai cpiaiKog. Osoc; siuai psxacpiaic;. risupaxoAoYia 
siuai crxiu apicrxoxsAiKoc; EnioTEps psxaaupic;. risupaxoAoYia siuai (3ioi> MniXic; 0soc;. 

Osoc; siuai psxacpiaxKri unoaracric;. Ynoaraaxc; Osoc; siuai psxa-au0poniKoc;. Zxiu 
sAAsuikoc; nuEupaxoAoYioc nusupaxoAoYia siuai Eniapxsps ii/rggic; 0soc;. Biou 0soc; oxp 
siuai (3iou au0poniKoc; ii/gxPP (3iou 0soc; siuai (3iou nusupa. riusupa siuai noAuAoYioc; Aoyooc;. 
Aoyoc; nsupa siuai npoxg Aoyoc; nusupaxoAoYia. Yxiu au0ponog siuai i|np(T|c; axiu 0soc; siuai 
nusupa. Ynoaraaxc; nsupa 0soc; ectxiu sAAsuikoc; cpiAoaocpia Kai sAAsuiapoc; siuai Ayiou 
riusupa. nsuuYa 0soc; Kaxa naxspsc; SKKAiaia Kai sAAsuikoc; SKKAiaia siuai aYiog. Osoc; 
siuai aYiog. Osoc; siuai npoxg xsAoc; aYioYpatpia. Tpatpia 0soc; siuai 0soAoYia Kai 
aYioYpatpia. Zcug 0soc; siuai psxaiaxopiKoc; Kai siuai nsupaxiKoc; ^cug. LIsupaxoAoYia siuai 
apxsog sniaxspai. Yxiu AaxiuiKa nsupaxoAoYia siuai spiritus. Llpoxg smaxspoAoYia su ^cug 
su Osoc; siuai nusupaxoAoYia. 

Eipspa nsupaxoAoYia Kai nusupaxiKoc; ^cug siuai Oauaxoc;. Eipspa ^cug apapxia Kai 
^goog spamapoc; siuai npoxg a^ioAoYia Koapou. A^ioAoyioc nsupaxoAoYia siuai psYa. AAiOoc; 
YYOOtikoc; nusupaxoAoYia siuai aYOi naxspsc; SKKAiaia. nsuupa Osoc; siuai psxacpiaiKg 
ouaxa. Osoc; siuai nsupaxiKoc; Kai Kpaxia Osoc; siuai nsupaxiKoc;. LIsupaxoAoYia siuai 
sniCTXspoAoYioc Osoc;. Osoc; siuai nsuupa o^p aupic;. LIsupaxoAoYia o^p siuai cpiaiKoc; 
au0ponoAoYia. LIsupaxoAoYia siuai psxa/auOponoAoYia. AuOponoc; siuai Kpaxia ©sop. 
rYoasoAoYia ©sop siuai npsxapxoAoYia. Llsupa Osoc; siuai ouuaia sAAsuiukoc; Kai 
nsupaxoAoYia sAAsuiapoc;. Exiu npoxg xP ol>o g sAAsuiapoc;, nsupaxoAoYia siuai npoxg 
sngaxsps sAAsuaipoc;. 
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EAAsyiaiiop kcxi nEuiiaxoAoYia siyai poyo. nsujiaioAoYia siyai sy ayOponiKop ^cup 
lisxaiiopcpoaxp ayOponop. nsyuiiaxoAoYia siyai npoxp psxaiiopcpoAoYia Osop sy (3ioy Osop. 
nysupaxoAoYop £iyai o ayOponop acncpaip. Actkectip £iyai ayOopnoAoYia nyspaoxoAoYia. 
Actkectip Kai nsuiiaxoAoYia Eiyai poyo ^cup nsupaxiKop sAAsyicpiop. EAAsyiaiiop Eiyai 
noAupopcpoiiKop. Eiyai sAAsyaxpop AAs^ayOpop MaKsOoyop, sAAsyicpiop ApicrioxsApp Kai 
nsuiiaxoAoYia cpiAocrocpia sAAsyicpiop. npoxr| nsyjiaioAoYia sAAsyaipop Eiyai aaKsenp. 
Actkectip siyai Kpaxia \|xrjcTic; iisxacroiiaiiKop (3ioy. Zopa Kai vypxpp Eiyai poyo. AyOponop 
siyai Siocpiaxp. Aiocpioxp ayOponop siyai syiYlicx sAAyicpiop. Moyo ayOponop siyai sy ap^sop 
Kai ysa sAAsyicpiop cpiAocrocpia nsuiiaxoAYOia. nsupa siyai xsAop acrKpaxp sAAsyicpiop. 
EAAsyicpiop siyai acncsiiKop ^cup. 

Actkectip siyai xsAop nsuiiaxoAoYia. TsAop acrKsaxp siyai ^cup jispa aixapxia Kocpiou 
Kai iisiaKaxaCTiacnp ayOponiKop youp. AcrKpaxp siyai jisYa npaYliaxa. Eiyai npaYliaxa 
nsuviaxoAoYioc. Eaxiy acrKpaxp o ayOponop siyai jioyo sy Osop Kai oxp sy (3ioy Kocpmou Kai 
OaAAacra koctiiou. Actkectip siyai KocpiiKop. Actkectip siyai npaYliaxa aYanpp Osop. 
EAAsyaxiiop siyai cpiAocrocpia aYanpp ©sop. OiAoaocpia apxs sAAsyicpiop siyai 
KAAOKArATIA. KaAoKaYana siyai o;xp lioyo cpiAoaocpiKop smarsiis. KaAoKaYana cnxy 
apxs sAAsyicpiop siyai npoxr| nsuiiaxoAoYia. nsujiaxoAoYia Kai acrKsaxp siyai jioyo 
sniCTXsiioAoYia. 

Tyoctk; nsujiaxoAYOia siyai sy sAAsyicpiop Kpaxia Kocpiop. O Kocpiop siyai Kpaxia 
Osop. Eaxiy ap^s sAAsyiaiiop o ay0ponop siyai ojioouoxoc; Kpaxopop Kcpiop. O ay0ponop 
siyai sy nsujiaxoAoYia sAAsuaxiiop Kpaxia Osop. nsujiaxoAoYia siyai npoxr| smcrisiioAoYia 
acTKEcnp. AcrKsaxp siyai ^cup Kaxa Osop o^p Kaxa koctiiou Kai aiiapua koctiiou. O ayOponop 
siyai acrKsxiKop ^cucuy. Ey Osop siyai jioyo ^cup nsupa oxp ^cup cpicrip. Ey sAAsyicpiop ^cupp 
nsujia siyai YY 0CJ£0 ^ 0 Y ia acrKscrip. 

Zuy EAAaOa siyai noAu acrKsxiKop naxspsp. AYioy opop siyai sAAsyiKop oiKia 
acrKpaxp. Eaxiy aYiop opop jisYa acrKsxiKop naxpop siyai Y£P 0l> Iocricpop o Haxxacrxop [20 
scuyop]. Actkskoxp nsujiaxoAoYia siyai vxpia. Ayiop rpiYopiop naAapap axiy OsdcraAoyiKp 
siyai o Ayiop icn^xa. Zcup ayOponou axjispa siyai ^cup noAixicrKop Kai oxp ^cup 
nysujiaxoAoYia. Zpispa siyai ppspsp Kpicrip nsujiaxoAoYia Kai icrixacpiop. O noAoi crijispa 
siyai xonoi ajiapxia Kai axsicpiop. Osop o^P siyai o Ksyxpop ^cup noApp ppoy. rioAixia Kai 
noApp siyai ^cup Oayaxop tpicnp apapxia. 

risuiiaxoAoYia siyai marie; sy aYanpp 0sop Kai npaxip sy sAAsyiapop. EAAsyiCTjiop 
siyai nsupaxiRop. O xsAop sAAsyiapop siyai ^cup 0sop. Oacna sAAsyiapop sy koctiiou siyai 
KaKop. Oayia sAAsyiapop siyai cpayia aaKsenp. Actkectip siyai nsupaxiKop spYia. EpYia 
nsuapa o^P siyai spYia ayOponop siyai spYia 0sop. Zxiy sAAsycrippop ap^sop Kai ysa, ^cup 
0sop siyai npoxp. EAAsyiaiiop Kai nsupaxiKop sAAsyiapop o^p siyai ayOponoKsyxpsiKop. 
Eiyai OsoKsxpiKop. Osop siyai Ksxpop sAAsysiapop Kai YY 0(J£0 ^°Y ia sAAsyiapop. 

EAAsyiaiiop oxp siyai iiuctxikop YY 0(Jl( A Tyoctip sAAsyiapop siyai YY 0cr£0 ^°Y ia 
aCTKSCTip. npoxp acrKSCTip ayOponou siyai aaKsenp op0o6o^ia. Op0o6o^ia siyai aaKsenp 
ayOponop sy aYanpp. Osop. nsuiiaoxoAoYia siyai aaKsxiKop ^oop Kai aYaniKop oxyxscjip. 
Zxiy apxsop ppspsp sAAsyiapop siyai o iiuOoAoYia aciKSCTXiKop cpiAoCTOtpia. OiAoaocpia 
apxsop sAAsyiaiiop siyai nspupaxiRop aaKsenp. Actkectip siyai nopxp spYia aciKSCTXiKop 
sAAsyiaiiop. npoxp naxpop ysa sAAsyicpiop siyai Ayiop NiKoSipop saxiy AYioy Opop. Zxiy 
aYioy opop Ayiop NiKoSipop siyai npoxp acjKscjxiKop ppspsp. EAAsciyipiiop aYiop NiKoSipop 
siyai psYa sAAsayippo Kai nsupaxiKop sAAsyiaiiop. 
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nsuiiaxoAoYia siyai ouaia sAAsyiaiviO0 Kai iiucttikoc; ^a)0c; EAAa6a. AaKsaic;, cpiAia 
ayotTiKoc; Kai ayocToc; siyai GspsAioy nsyuavixoAoYioL EAAsyiaiiO0 siyai snsKaxaic;. Elpox0 
snKsxaai0 sAA£yiaiiO0 siyai nsuiiaAoYiAia, ^u)0c; ©soc; sy nsojia Kai 0sxacpiaiK0. 
nausiiaxiKri ^oo0 siyai 0 soYY ocrio 0 0 so 6 ouAia, GsoAaxpia, GsocpiAia, Gsomaxia, GsopYia Kai 
noAu n£U|iaxiKO0 npa^ic;. ripa^ic; nsuiiaxoAYOia 0x0 Eivai poyo y.sxacpiaiK0 siyai ao]iaxiK0. 
ripa^ic; naujiaxoAoYia siyai aaKsai0 Kai aYanpc; 0so0. 2 xiy apx£ o ysa sAAsyiaviO0, 0so0 
siyai aYans Kai yy octi 0 - 

riEuviaxoAoYia siyai npoxp smaxsvis sAAsyiaiiO0 Kai EAAa6a. nsuiiaxoAoYia siyai 
Pioy sy a^ioAoYia nsujia 0x0 a^ioAoYia apanxia Kai koodoo. 0 so 0 siyai Kpaxopoc; Koaiiou. 
0EO0 0x0 siyai ]ioyo Koaiiou. ©sAijia 0so0 Kai GsAiya Koaiiou siyai 2 GsAoijioi. ©sAijia 0so0 
0x0 Eiuai aijispa GsiAa kojiou. Koajiou aijispa siyai PaaiAia noAniKO0 6iyaiii0 Kai 
noAniKO0 Kpaxia. nsuiiaxoAoYia siyai Kpaxia nsujia 0x0 Kpaxia ^ap^. nsupa 0 so 0 0x0 
siyai i|i 0 X 00 ay 0 ponou. ¥0x00 ay 0 ponou siyai siKoya nsujia 0 so 0 . 

Ey apx 0 sy 0£O0 siyai nsupa Kai Aoyo0 0eo0. Zxiy sAAsyiaiiO0 Kai cpiAoaocpia 
£AAsyiaiiO0 nsupa 0so0 siyai npox0. nysuiiaxoAoYia siyai npox0 smaxsiis 0so0. nsujia 0so0 
siyai Kpaxopo0 ^o)0. Zuy apx£O0 sAAsyiaiiO0 nsuiiaAoAoYia siyai jisYa smaxsiis. Zijispa, 
sAAsyaiiiO0 siyai sy jiaYa Kpiai0. Kpiai0 sAAsyiaiiO0 siyai Kaipi0 nsuiiaAoYia. O ayGponoc; 
siyai 6uocpii0: aojia Kai ip 0 X 00 - 0 £O 0 siyai iiouocpiai0 "nysuiia. nsuiiaxoAoYia siyai npox0 
sy ispap0ia a^ioAoYia. A^ioAoYia 0so0 siyai nsujiaxiKoc;. Ayoi anxsps0 0iyai npox0 aSsAcpoi 

0EO0. 

Apsxc; siyai Kpaxia nsuiiaxoAoYia. Inojioyoi, aYanpq, 6ouAia sy 0so0, cpiAoKaAia, 
cpiAoaocpia aaKsnaiiO0 siyai npaYliaxsc; apsxsc; nysuiiaxoAoYia. nsuiiaxoAoYia siyai 
op 06 onpa^ia. Opxonpa^ia 0x0 siyai op 0 o 6 o^ia. Op 0 o 6 o^oc; cpiAoaocpia siyai cpiAoaocpia 
nsuiiaxoAoYia. EAAa6a siyai Y 00 nsujiaxoAYOia. ripo0 suponiKO0 Aao0 aijispa EAAa6a siyai 
Y00 cpiAoaocpia"nAaxoyiaviO0 Kai apiaxoxsAia]iO0. EAAa6a siyai Y 00 nsujiaxoAoYia. nsuiia 
0so0 siyai sy noAu xonoi Y 00 - ©£O0 siyai noAuxponiKO0. MopcpoAoYia EAAa6a siyai 
nsuiiaxiKO0. 0so0 siyai nsu)iaxiKO0, Y 00 0£O0 siyai nsuiiaxiKO0. MopcpoAoYia EAAaya siyai 
aaKsai0 nspiiaxoAoYia. 0 x 0 siyai nsuiiaxoAoYia 0x0 siyai KaAoKaYaxia Kai cpiAoaocpia 
op0o6o^ia. 

npox0 cpiAoaocpia EAAa6a siyai op 0 o 6 o^ia. Op 0 o 6 o^ia siyai PaaiAiKO0 0600 sy 0SO0. 
Ano n£U]iaxoAoY0oc op 0 o 6 o^ia siyai cpiAoaocpia nsuiiaxoAoYia. Op0o6o^o0 aYoi siyai 
unoaxaaic; nsuiiaxoAoYia. 2 nu EAAaya siyai noAu aYOi”aYiO0 TpiYopioc; naAajia, Ayio0 
Niko6i]io0 ano AYioy Opo0, Ayio0 NsKaxopiO0 ano Eyiu 00 , Ayio0 Ispoyi]iO0 ano I0aK00, 
Ayioc; Koaa)ia0 ExioAiayo0, Ayio 0 ©soSopoc; ano 2 xou 6 ioy Kai noAu aYOi. Oi Ayoi EAAa6a 
siyai Kpaxia nsujiaxoAoYia 0 so 0 . Ayoi siyai nsuiiaxiKO0 ay 0 ponoi. 

KaxaPaaic; nsuiiaxoAoYia siyai Gsyaxpoma Kai 0say6pia. 0say6pia nsuiiaxoAoYia 
siyai op0o6o^oc; nsuiiaxoAoYia. Op0o6o^ia siyai auGponoAoYia nsuiiaxoAoYioc O ayGponoc; 
siyai ay0ponoKi0 ^cny. ripox0 ^000 sAAsyayivio0 siyai nsujiaoAoYioc. nsuiiaxoAoYi siyai 
Kpaxia ay0pono0 sy 0so0. nasuiiaxoAYOia siyai op0o6o^o0 0soKpaxia. ©soKpaxia 0x0 siyai 
noAuxiK0. ©soKpaxia siyai n£U)iaxio0 op0o6o^ia. 

Hipspa nsuiiaxoAoYia siyai jioyo laxopia. AaKai0, aYan00, niaxic;, aSsAcpia Kai noAu 
spYia nysuiia 0so0 siyai 0ayaxo0. Op 0 o 6 o^ia Kai aYOi op 0 o 6 o^ia Kai cpiAoaocpia opoSo^ia 
siyai aoxipia ysa sAAsyiaiiO0. MsYa sAAsyiaxs^ aisiipa siyai riaya0xic; NsAAa0, 
Koyaxayxiyo0 2Kouxspi0, Tspoy ria0aio0 AYiopix00, Tspoy Ioaupoc; PaxonsSiyoc; Kai noAu 
Y£poyxs0 saxiy EAAa6a. rspoyxsc; siyai jiEYa Kai npox0 a^ioAoYia sAAsyiaviO0 Kai ysa 
sAA£yiaiiO0. Nsa sAAsyiaviO0 siyai Y£P OI>TIK O0 Kai nsuiiaxiKO0. Op 0 o 6 o^oc; y £ P oi>T£ 0 £i^on 
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a^ioAoyioc eAAsiaoyioc; Kai oxb (piAoaocpia Kai siiicttsvioAoyiol EnicrrsvioAoYiot Kai 
YY OCT soAoYia sAAsiactiioc; sivai loroxia Kai nsuixaxoAoYia. Ev sAAsvkjiioc; icnopia sivai 
aaKsxiKop Kai oxn KOaillKOQ. 

O Koaiiou sivai KaAop'Kpaxia Kai 0£OKpaxia 0sop. Osoc; riavTOKpaxopoc; sivai 
Kpaxopop sAAevioyioc; Kai aYanrip nsuiiaxoAoYioc. nsujiaxoAoYiot sivai npoxr] cpiAoaotpa 
sAAsvictiiioc;. OiAoaotpai nEUjiaxoAoYioc sivai aYanip 0£op Kai YY £0(J£0 ^ 0 Y ia 0£op. Ev 
YY OCT soAoYia 0sop oxp sivai apxs Kai iisxaaxxaaic;. EAAsviaxiioc; sivai iisxaaraaic; 
nsuiiaxoAYOia. O nvsu|ia Osoc; sivai saoviKoc; Kai jiaxacpiaiKop. Msxacpiaxc; sivai cpiAocrocpia 
Osoc;. nsuiiaxoAoYia sivai apanrip av0poniKoc; iprixTIB 0soc;. Ev sAAsvcnvioc; aYanpp 0soc; 
siyai iiExacpiaiKop. Noscric; sAAsvictiioc; siyai nvsuiiaxoAoYioc ©sop Kai nsujiaxoAoYioc 
sacoviKoc; 0soc; sy oupavoc;. 

Iaxopia sAAsvcnvioc; siyai oxii(3oA0koc; laxopia nsuixaxoAoYia, siyai laxopia SiaAoYop 
ay0ponop Kai 0£op. AiaAoYnp ay0ponop Kai 0soc; siyai apx£op 6iaAoYop. AiaAoYop ay0ponop 
Kai 0£op siyai nvsuiiaxoAoYiot Kai op0onpa^ip op0o6o^ia. Ey apxs sAAa6a Kai sy y£a 
EAAa6a cpiAoacpia nsuiiaxoAoYia siyai npoxr| cpiAocrocpia Kai pisxaaicpiKri a^ioAoYia. Zijispa 
laixaaiiop Kai SKKAsaxacnxiKri ^oor) siyai a^ioAoYia sAAsvkjiioc;. EAAsvictiioc; siyai apxsop 
Kai ysa sy nsujiaxoAoYia 0sop. risuviaxoAoYioc 0sop oiyai jiovo Kai y.sxaiCTXopia. MsxacpiaiKri 
sAAsvicrvioc; siyai nsuiiaxoAoYia. Ilvsuvia Osoc; Kai ^oor| 0sop siyai YY 0(J£0 ^°Y ia sAAsvkjiioc;. 

Zijispa, sAAsvkjiioc; siyai jisYa iaxopia Kai jisYa npa^ip. AYioYpacpia siyai npoxr) 
nparpc; sAAsvaxiioc; Kai ^cor| sAAsvkjiioc; sy kocjiiou. 

Aoyoq axo xaviyr|pr| ApxayysAoi Mixar|Ao<;, r a.PpiAog Kai PacpaiAog 

Hpspa 8 vosPpiog sivai psya ppspa xpog opOoSo^og sKKAiaia. A 710 ppspa 8 vospPpiog, sivai ppspa aiva<E,i<; 
ApxayysAoi xou Kipiou. Axo opOodocog So pa sivai xoAu apxayysAoi. IIpoxr| apxavyysAog sivai apxavyysAoc; M lyiaA. 
MixiaA sivai psya sv oupavog axo opGoSo^og Soypa. MixaiAog siva Kxiaig 0sog. 0sog sivai xavOoKpaxopog 2 
Koapoi. ripoir) sivai OiaiKog Kai Ssuispa psxacpioiKoc;. ApxayysAoi sivai psxaqnaucri Koopog. r aAaKxucog Koopog 
sivai Koapog avOpoxou. nsupaxiKog Kocpog sivai Koapog ayysAoi. OpGoSoqia sivai xiang sv Koapou apxayysAoi. 

Zips pa saxiv apxayysAiKog ppspa. Axo SiSaaKa/aa Ayiog Aioviaiog Apsoxaymru;, ayysAoi sivai 
psxa.KoapriKog xapaSoqog. IlapaSocog apxayysXoi sivai asoviKog Sou/aa 0sog. A(rxayysAoi sivai xpaypaxa 0sog 
psxa Koapog. Axo opOoSocog Soypa sivai xoad apxayysAoi. PacpaiAog, M ixaiAog Kai r a.P(iiAog sivai TPIAAA 
apxayys^oi xo 0sog. TPIAAA APXArTEAOI sivai aipPo^ov xo^oxpoaoxoapot; Qeoq. 

0sog sivai xo/atxpoooxiKog ouaia. Ovopa M ixaiAog sivai «xi saxiv opoouaiog 0sog?» Ovopa TaPpiAcg sivai 
ano lapasAiKa «Awappi; 0sog.» Axo lapas/aKa ovopa PacpaiAog sivai «0sog sivai xaoupaxoi)pyog.» ApxayysAoi 
sivai xo^o aivaqig. XivaAg a.(rxa.(pyysAoi sivai psxa XP 0V0 ? Kai P sxa voug. Kscpa.Aog Kai KapSia avOpoxooo sivai 
piKpa xspi Osopia apxayys>.Koi. 

Ts^og apxayysAoi sivai Sou/aa Kai ^axpia 0sog. 0sog sivai icsxpog apxayysAoi Kai ayysAoi . 0sopia 0sog sivai 
suxapiaxia apxayysAoi. ApxayysAoi sivai ccoi] Osopia. Ouaiva apxayysAoi sivai psxaxpaypaxiKog. Zivaqig apxayysAoi 
sivai aivaqig aocpia 0sog. Zocpia 0sog sivai aocpia apxayysAoi Osoq. Qcoq sivai povo xsAog ayaxrp apxayysAoi. 
Ziva^ig apxayysAoi sivai aipPoAov aivaqig avOpou sv Piov Kai Aaxpia 6eoq. 

Aaxpia 0sog sivai xpaypaxa apxayysAoi Kai ayysAoi. Hpspa oivaqig xpiaSa apxayysAoi sivai aipPoAov 
AiOoupyiKog Piov. Biov apxayysAoi sivai aivaqig. Zcoi] avOpoxou sivai AioupyiKog Ccor], 8 vospPpiog sivai psya ppspa 
xpog opOoSo^og Aaog. 8 vosPpiog sivai ayysAiKog ppspa. AyysAoi sivai xoAu psxapopcpoosg. Zivaqig ApxayysAoi sivai 
psxapop(poai<; avOpoxou sv oSog ppov axo 0sog. OSog avOpoxou siva oSog axo 0sog. 

Axo Ayia Tpacpi sivai xoAu Aoyoi xspp apxayysAog r a.PpiAog. ApxayysAog T a.PpiAog apxayysAog suayysAoia. 
Ev suayysAia Ksxa Kai axoKpiOsii; 6 ayysAog sixsv auxco, ’Eyob sipi TaPpif]A 6 xapsaxr|K(i)(; svooxiov xou Osou, 
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Kai d7isaxdApy AaApaai rcpog a£ Kai suayysAlaao0a( aoi xauxa: Kai i5ou £ar| aicemcov Kai pr] 8ovdpsvog 
AaApaai axpi r]g r]p£pag yEvrpai xauxa, av0’ obv ouk £7tloxsoaag xoig Aoyoig poo, o'lxivsg 7tAr|pco0f]aovxai sig xOv 
Kaipov auxd)v.» (Aodko. 1). 

ApxayysAog PacpaiAog sivai apyaxmog f:U(}Aia ToPix ano IlaAso Aiaxioy riasAog Aiaxio] sivai 7tpoxr| 
apyayysAocpavia Pacpar|Aog. A 710 opoPogia (pavia apxayysAoi sivai TioAopopcpoaig. Mopcpoaig apxayysAoi sv 
7ipoao7iov av0po7ioi) sivai APXArrEAOOANIA. A pyayy sAo cp a v la sivai ppispa 8 vospPpiog. Oavia 0sog sivai sv 
opOoPogia 0socpavia. Oavia ayysAran sivai ayysAocpavia. Oavia apyayysAoi sivai apyayysAocpavia. Oavia aspaqnvoi 
0sog sivai aspacpocpavia. Oavia yspooPipoi 0sog sivai yspooPipocpavia. 

ApyayysAog M iyar|Aog sivai 7ipoao7iov PiPAia A7ioKaAuiaog Ayiog Ioawig 0soAoyog. Ayiog Ioawig sivai 
0soAoyog ayysAoi Kai apyavyysAoi. A 710 ayiog Ioawig apyayysAog M iyar|Aog sivai apyayysAog TioAspog Kai paxia 
KaKwg Kai 8spovoi. ApyayysAog M lyanAog sivai ©sovopog Kai 0soKaxpocog. Ksxpog ApyayysAog M iyar|Aog sivai 
0sog Kai ^wr| 0sog. 

Ev opOociogog rciaxig sivai 7ipoxr| 0socpavia 0sog Kai Ssuxspa ayysAocpavia. AyysAocpavia sivai S7ucpavia 
ayysAoi xo av0po7too Kai xoo Koapoo. ApxayysAoi sivai 7tpoxr| ayysAoi Kai 0sopsxiKog 0soyyooia 0sog. 0soyyoaia 
saxiv ouo la apxayysAoi. ©soyyoaia sivai sjncxspoi apxayysvoi. ApxayysAoi sivai o8og av0po7too sv ayysAucog Ccoi] . 
Av0po7ioo sivai SKKAiaia ayysAoi Kai apxayysAoi. 1 1 pis pa opOoSogog SKKAiaia sivai 7iaviyipri ayysAoi Kai apxayysAoi. 
0sog saxiv psyaAo sv ayysAoi Kai apxayysAoi oopavoo. A710 opOoSogia oopavoo sivai oiKoia ayysAoi Kai apxayysAoi. 
0sog Kai ayysAoi [aipspa M iyar|Aog, ra.PpuAog Kai pacpaiAog] saxiv Kpaxopoi av0po7too. 

Xpovia 7ioAAa a7io nav a8sAcpoi Pacpar|Aog. raPpiAog Kai M iyar|Aog Kai KaAr| 7iavriyipri rcpog nav op0o^og 
Xpoaxiavoi. 

0EOOANIA KAI ATrEAOOANIA 

Sxiv op0o5o^og 8oypa 7ipoxr| zonoq sivai 0sog. Asoxspa zonoq sivai ayysAoi xoo Kipioo 0so g. Ano op0o5o<igia 
cpavia 0sog sivai psya 7ipaypaxa. Oavia 0sog sivai sv op0o8o^ia 0socpavia. 0socpavia sivai 0sopia 0sog. 0sopia 
0sog sivai 7ipoxr) cpavia. Ev cpiAoAoyia 0 so cpavia sivai axaaig 0sog sv Tipoaoiicov av0po7ioo. 0so)cpavia sivai 
psxacpiaiKr) SiaAsKxiKa. 0sog sivai psxacpiaig. Oavia 0sog sivai psxacpiaucog Kai cuioKaAomKog yyoasoAoyia. 
0socpavia 0sog sivai poaxiKog Kai smcpaviKog axaaig. Opoooaiog, 0socpavia sivai psxaaxaaig cpiaig av0po7ioo. 

Ooaia cpiaig av0po7too sivai psxacpavia Kai S7ucpavia 0sog. Ev apys ano Kpaxia yipg, 0sog sivai psxacpavia 
rcavxoKpaxopog. Zoovoi 0sog sivai ayysAoi. AyysAoi sivai siiicpaviKog Kai ayysAocpavucog. AyysAocpavia sivai S7ucpavia 
ayysAoi. AyysAocpavia sivai S7ucpavia 'PIXIs av0po7ioo. AyysAocpavia oyr| sivai smcpavucog cpiaiKpg ayysAoi. 
AyysAocpavia sivai 0 cpcog xoo nov/r\q. AyysAocpavia oyr| sivai cpog xoo ocpxaApoi Kai cpog cpiaiKiy AyysAocpavia sivai 
cpcog TivsopaxiKri. 

Ocog cpiaiKip Kai cpcog 7ivsopaxiKri sivai spyia ayysAoi. Ooaia cpcog cpiaiKi] sivai cpcoxovucog. OoxoviKog cpcog sivai 
cpiaig Koapoo. Ev ayysAocpavia oxr) sivai cpcog cpiaiKipg. O cpcog ayysAocpavia sivai cpcog psxacpiaucrig: sivai cpcog 
7isvpaxiKri. Ocog 7isvopaxiKri svsi 0 cpcog xoo ayysAoi. O ypovog ayysAoi sivai psxaiaxopiKog. Owg Qeoq sivai cptog 
ayysAoi. Owg ayysAoi sivai sv op0o8o^ia cpcog ^cop Koapog. 

AyysAocpavia sivai TivsopiaxiKog Kai cpcoxoviKog spyia Qeoq sv Koapoo Kai npog av0po7ioo. AyysAocpavia 
ayysAoi sivai psxaxpovog Kai psxapaxopia. AyysAocpavia sivai 0savxpo7iia ayoi. AyysAocpavia sivai cpcop av0po7ioo 
psxa.0avaxog. Ev ayysAocpavia Ccop av0po7io0 sivai asoviKog. A710 Ayoi Ilaxspsg SKKAiaia ayysAocpavia sivai 
Xpiaxocpavia Kai 0avaxog Ppvapig KaKcog. Ev ayysAocpavia 8oypa op0o8o^ia sivai op0og: cPpvapig KaKcog Kai 
cPiafioAog [laxav] sivai 0avaxog. 0a.va.xog av0po7ioo sivai uop Tisvpa.xiKog, uop sv Kipiog 0 0sog. TsAog ayysAocpavia 
sv Koapoo av0po7ioo sivai uop Kai cpcog 0sog. Ocog 0sog sivai acoxipia av0po7ioo. 

A 710 ayoi 7taxspsg SKKAiaia 7ipoxp cpavia ayysAocpavia sivai Owg. cPcog ayysAocpavia sivai ycog 7ivsopaxiKog. 
AyysAoi sivai cpcoxocpoviKog goov. AyysAocpavia sivai cpoxocpoviKog 0sopyia. AyysAocpavia sivai Kaxaaxaaig. Ev 
ayysAocpavia ooaia av0po7too sivai povo Piov ayysAog. AyysAocpavia sivai TivspaxiKog 7iroAspog ayysAoi Kai 8spovoi 
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7tpoq 'K HXHs K(a Ccor] av0po7iou. Ayystaxpavia sivai pr.ia.av0 (iotto A oy ta . AyysAocpavia sv opOoSoqoq 5opa saxiv 7ipoxp 
oip[)oAov 9s og. A 710 PcypaiiKT) 0soAoyia ayysAocpavia saxiv 0sAsaiq 0soq. 

Ayioq Ioavviq ©soAoyoq sivai 7ipoxr| Kavovuavoq ayioq sv op0o6oqia Tipoq ypayia ayysAocpavia. AjioKaXuioiq 
Ayioq Ioavviq sivai ypacpia a.yysAoAoyia. Ayioq Aiovimoq Apsojiayixpg sivai ayioq ayysAocpa.via. Opoouaioq Ayioq 
Eupsovog Nso ©soAoyoq sivai ayioq ayysAocpa.via. Ev fUp/aa Ayioq Ioavviq AapaciKivoq 0soAoyia sivai ttoAu ypacpisvg 
ayystaxpavia. Ano 7ta0o<; xou Kipiog Xpiaxog sivai ayystan xou 0 s og 7tpo<; Kipiog Xpioxog. 

©sog sivai ©socpaviKog. Ayystan sivai ayys^ocpaviKog. Ev ispapxia 7tpoxr| sivai ©socpavia ©sog. Asuxspa sivai 
ayysAocpa.via. AyysAocpa.via. sivai psya 7ipaypaxa. Ev ayysAocpa.via ipty/pq av0po7ioo sivai pa.Ka.pioq. Op0o6oqoq 
0soAoyia. sivai ayysAocpa.via Kai S7U(pavia. O S7iiaxspoi ayysAocpa.via sivai a.yysAoAoyia. AyysAoAoyia sivai S7iia7ixspoi 
7 ra.va.yys/aap 10 q. navayys/aapioq sivai xsAoq avOpoTiou. navayysAiapoq uoi] sivai Coir] sv 0soq Kai uor| Tipoq Qsoq. 

A/a0oq OsoAoyia. sivai a.yya.Aocpa.via. Kai a.yysAoAoyia. Ilpaypaxa 9sopia a.yysAoAoyia. sivai ayysAocpa.via. Ev 
opOoSoqiq sKKAioia. sivai 0 cpsvopsvov ttoAu ayysAocpa.via. AyysAocpaviKoq opOoPoqia sivai qcoi] pisxa.0ava.xoq Kai 
K'a.xa.cpa.aiq. AyysAocpa.via. sivai Ka.xacpaxiKoq OsoAoyia. ©socpavia sivai a.Tiocpa.xiKoq BsoAoyia. Ev ispapyia. vouq 
av0po7ioo 7ipoxr| sivai a.Tiocpa.xiKoq 0socpavia. Asuxspa xoTioq sivai Ka.xacpaxiKoq ayysAocpa.via. AyysAocpa.via. sivai 
§oi)?ua 0so q Txpoc^ av0po7ioi). Ev op0o8o^ia sivai povo ©sog. ©sog sivai a7tocpaxiKo<;. Ayys>.oi 0soi; sivai KaxacpaxiKog. 

Ajiocpaxiapog 0soi; sivai sv 7tapa8o^o<; op0o8o^ia 0socpaviKo<;. ©socpavia sivai apxog ayys>.ocpavia. 
AyysAocpavucoq 0soAoyia sivai psya yyoosoAoyia. 0soq. Ev ayysAocpa.via 0soq sivai ayysAocpavucoq. Ilpopo7iov 0soq 
sivai ayysAocpaviapioq. Eipspa, opOodoqia Kai opOoSoqoq skkaioio. sivai 7ipoxr) a.yysAocpa.viKoq xoTioq a7io xpq ypq. 
AyysAocpa.via. sivai TrvsupiaxiKoq Ka.A 0 Kaya.x 1 a. Ka.A 0 Ka.ya.x 1 a sivai ayysAocpa.via 0soq sv cPia.Aoyoq av0po7too. 

OIAOZOOIA NEA EAAENIZMOZ 

EAAa 6 a sivia xonoc; Kai X w P a cpiAoaotpia. OiAoaocpia sivia ano top Aoyoc; aYanpc; 
aocpia. Zcncpia o^P sivai jiovo yyooiq, sivai npa^ic; Kai npayiia. O cpiAoaotpia sivai 
ViuToAoYia Kai xsAoc; sAAsviaiioc; sno top ap^soc; piispsc; ApiaxoxsApc; Kai nAaiovoc;. Nsa 
sAAsviaiiic; sivia sAAsviaiioc; EAAa 6 a apjispa. OiKonopiiKop, noAixiaiioc; Kai 060 c; 0aAAaaa 
sivai vsa sAAsviaiioc;. Ano Tip piispsc; ap^s sAAsviaiioc; Oiiipoc; Kai Ap 1 or o (pause; sivai noAu 
Xpovoc;. Xpovoc; sAAsviaiioc; o^P sivia laxopia Kai napaSoaic; EAAa 6 a sivai laxopia Euponpc; 
Kai cpiAoaotpia. 

AoYPop ppov armspa sivai nspp vsa sAAsviaiiioc;. Eivai vsa sAAsviaiioc; armspa vojio 
apxs sAAsviaiioc; XP 01>0 P Mapa0ov, Kopivx, Znapxp Kai OAupnia? Nsa sAAsviaiioc; sivai 
aipispa o Kpana spop Kai apYotpiAia. O aopia av0ponop sivia o Osop av0ponop sovop 21. 
Etiv sAAsviaiioc; sivia noAu cpiAoaotpia nspr) SoYlia Kai yyooiq av0ponop armspa. OiAoaocpia 
sAAsviaiioc; sivia av0ponoAoYia. Av0ponoAoYia sivia Aoyoc; nspr) av0ponop Kai cpian; aou. O 
av0ponoc; sivia axiv sAAEViapioc; Kpaxia Osop Kai SouAop 0Eop. 

O aAi0op sAAsviavioc; sivai npaYlia e0ikk;, YY 0CTia Kai aYanrip. Oxp sivia sAAsviaiioc; 
jisxa aYanpc; av0ponoc; Kai Osoc;. EAAsviapioc; sivia a^ioAoYia Euponpc; o^P liovo sAApvsc;. 
EAAsvsiiiaoc; sivia s0ponr|Koc; Kai sAAsviaiioc; oiioouaioc;. Exiv sAAsviaiioc; sivia 6 uo 
unoaxaan;. Eivia unoaxaan; EAAa 6 a Kai unoaxaan; Euponpc;. Nsa sAAsviaiioc; sivia 
YYE^ech-c; Euponpc; Kai a^ioAoYia Euponpc;. Exiv laxopia Euponpc; sivia noAu Kivsan; Kai 
liExapopcpoan;. 

O iiExapopcpoan; sAAsviaiioc; sivia iiExapopcpoan; cpiAoaotpia axiv Euponpc;. EAApvsc;, 
pojiaviKoc; Aaop. Esp(3iavoc; Aaop, Y a ^ lK °P Kai ixaAiKop, sivia aipcpovia ap^s laxopia 
sAAsviaiioc;. AYanpc; Euponpc; Kai aYanpc; suponiKoc; sivia 0avaxoc; a^ioAoYia. O a^ioAoYia 
vsa Euponpc; sivia spent; o^P aYanpc;. AYanpc; vsa Kai ap^s sAAsviaiioc; sivai aYanpc; aYaxop 
Kai o nap0svoc;. Zeup xs^oviaiioc; o^p sivia ^cup aAi0oc; sAAsviaiioc;. 
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EAAeiactiioc; eivicx nvsujia apxs laxopia naTspsp cpiAoaocpia Kai 0£0 o 6 oAoyiol 
Me0o6oAoyioc £ivia npaYlia cpiAoaia sAAsyiaiiop. ripox0 cpiAoaocpoc; sAAEViapioc; sivai 
nAaxovoc;. nAaxovoc; Kai nAaxoviaiioc; spivia npoxp cpiAoaocpia apx£ AsAviaiioc;. Nsa 
cpiAoaocpia sAAsviaiioc; sivai Xpiaxoc; Yavvapac;, Nikoc; MaxaouKac;, navaioxic; NsAAac; Kai 
noAu npoaonoi. 

Aoyoq 0110c; nspp vsa sAAsviaiioc; sivia Aoyoc; nspp nsupa Kai ippxpc; Euponpc;. 
EAAsviaiioc; 0x0 sivia 0avaxoc; laxopia. EAAsviaiioc; sivia napaSoaic; op0o6o^ia Kai naAsoc; 
SoYlia Xpiaxiaviaapioc;. OiAoaocpia sAAsviaiioc; sivai op0o6o^oc; XP 10 ^ 10 ^ 10- ! 10 ^ 
EAAsvaipjioc; sivia aaKsaic; Kai npaYlia cpiAia Kai aYanpp Koaiioc; Kai Y00- Zgo 0 sAAsviaiioc; 
sivia iioptpoAoYia ^oov KoaiiiKov. Nsa sAAsviaiioc; sivia cpiAiaocpia aYanpp Kai KaAoc;. 
OiAiaocpia sAAsviaiioc; 0x0 sivia aYan^p, cpiAia Kai ip 0 xoAoyikoc; aipicpovia. 

NEa sAAsviaiioc; sivai vsa ^a>0 ip0X00 Euponpp Kai fhov anv noAnaijioc; suponpaiiop. 
EAAsviaiioc; 0x0 sima napaAoYiciioc; Kai anopia. EAAsvaijioc; sivai o ©sAijia 0 soc; anv Y 00 
sAAsvikoc; Kai Eupon0p. EAAsvaijioc; sivia aYan0p noAuaSsAcpia Kai noAucpiAia anv 
aivYspcpia Ssjioc; sAAsviaiioc; Kai suponiKop. EAAsvaijioc; 0x0 Eivia iisxacpiaiK0 anopia. 
EAAsviaiioc; sivai 060c; npop aumpia Kai snupavia cpiAia 0 £op. 

©sop sivia aYiop Kai navSivajiiKoc;. Aivajnaiioc; Kai nav6i6avic; Osoc; sivia o xsAoc; 
YY OCTl,l 0 sAAsvaijioc;. EAAsvaijioc; sivia Kpsaxia sAscpxspioc; nvsujia Kai i|i0X00 Euponip. 
EAAsviaiioc; sivai yyooiq ouaia aocpia Kai smaxsiioAoYia. EmaxsiioAoYiot sAAsviaiioc; sivia 
yyoouq aocpia Kai napaSoaip laxopia Eupon0p. EAAsviaiioc; sivai unspcpiAia KaAoc; Kai 
aYaxop. EAAsviaijioc; sivia apsxsc; op0o6o^ia Kai niaxip EKKAiaia. EAAsviaiioc; sivia cpavia 
an0ponoAoYia Kai avOponiajioc;. AvOpomajioc; sima yyoouq av0ponoc; Kai cpiAia av0ponoc;. 
EAAsviaiioc; sivai av0ponoKsvxpiKoc;. 

OiAia av0ponoc; Kai cpiAia ^u )0 av0ponoc; sivai aAi0op sAAsviaiioc;. O av0ponc; sivia 
Kpaxia ©sop Kai ©sAijia 0£op. NEa sAAsviaiioc; sivai nsa YY £y£(Jl 0 cpiAiSocpia aYan 0 iaiioc; Kai 
sAscp0spia. OiAiaupa sAAsviaiioc; sivia cpiAoaocpia EAscpxspia Kai aYanpp. 0x0 sivai 
sAAsviaiioc; axiv ip0X00 ajiapxoAoc; Kai KaKop. Op0onpa^ia EAAsnai^op sima cpiAia Osop Kai 
oupanop. Yxin XP OI>O 0 Euponpp sima noAu Kpaxia cpiAoaocpia Kai anapaiiop. AAi0op 
aYaniaiiop sivai cpiAia Kai 6 ouAia Osop. OiAiaocpia aYan 0 p sima npoxp cpiAoaocpia Kai 
YY°a£oAoYia. rYoasoAoYia aYan 0 p sima aAi0op cpiAoacpia Kai snupania. Enupania sivai 
aAi0op yyooiq sAAsniaiiop. Enupania sivai cpiAoaocpia sAAsmaiioc;. EIpaYlia sAAsnaiiioc; sivai 
aYanpp Kai cpiAia anPponop Kai ip0X00 aou. 

KA0APSIE 

KA0APSIE EN NOEIIX EAAENIXMOX 

KaBapoig sivai 7ro>a)pop(poiiK'og koyoq. KaBapaig 0 x 0 sivai (piAoaocpiK'og Xoyoq. KaBapaig sivai Xoyoq 
piDaxiK'p. MuaTiKT) Ka0apaig sivia pisya oipifioAov anv 7ivsi)paxiK0 cop . EIvsupiaxiK'p Ccop sivia ccop icaBapaig. 
EAAsviapiog sivai cpiAoaocpia Ka0apaig. Ka.0a.paig 7isp0 0 apapxia xov Koapov sivai 0 xsAog 7xvsopaxiKog sAAsviapiog. 
EAAsviapiog sivia cpiAoaocpia. Ka0apaig. KaBapaig sivai Aoyog 7tspr| cpiaig av0po7ioo. Av0(io7ioAoyia sAAsvapiog sivai 
Ka0apaig. 

KaBapaig sivai xsAog ypacpia ppiov appspa. KaBapaig ano xov KaKcog sivai 0 xsAog sAAsvaivog sv XP 0V0 ? 
av0po7UKog. Av0po7uapog sivai Ka0apaig voug axiv yyoaig cpiAoaocpia. KaBapaig sivai cpiAoaocpia. s7isKxaaig. Xxiv 
Ka0apaig s^sviapog sivia 7io>.i) cpAoaocpia". 1. yyoaig sivai spyia Ka0apaig. 2. Ocog 7isopaxiKp sivai 5so0spa spyia 
Ka0apaig. 3. Xsvoaig 7ivsopaxiK0 sv cpi/aa. Kai aycnipg av0po7tog. O av0po7iog sivia Ka0apxiKog goov. KaBapaig sivai 
cpAoaocpia 7xvsopaxiK0. 
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AiSaypa (piAoaocpia Ka 0 apaig sivai av0po7toAoyia kou cpsvopsvoAoyia. O (psvopsvov Ka.0a.paig sma ayajrry; 
sAAsviapog Kai 7tapa8oai<; sAAsviapog axiv rcAspopa yyoaig (piAoaocpia. Ka.0a.paig 0x0 sivia povo (piaucri Aoyog. 
Ka.0a.paig sivia 7xvsopaxiKr| Kai \|/r|xoAoyiKog Aoyog. TpyoAoyia Ka.0o.paig sivia vprixoAoyia ayarcrig 0 sog Kai 
sAAsviapog. EAAsviapog sivai axiv Aoyia (piAoaocpia S7ti(pavia aycuirig. AAi 0 og aycuirig sivai Ka.0a.paig '| /T 1 Xris kou 
yyoaig avOpcmog. ryoasoAoyia Ka.0a.paig sivai jrvsupaxiKog aycuirig. 

Ayajiriq, aycutr|apog Kai qnAia 7isupaxiKog sivia agioAoyia. Ka.0o.paig. Ka.0a.paig sivia sgoSog 'p nXHs £V u,) 
yyoai g (piAoaocpia 7isupaxiKT|. Nsa sAAsviaipog sivai Ka0apxucog (piAoaocpia. OiAoaocpia aycuirig Kai 7xvsopaxiKr| 
Ka0apaig sivia (piAoaocpia sAAsviapog axiv yjnovog rjpov. Nsa sAAsviapog sivai Ka0apaig aycuirig axiv yyoaig 
(piAoaocpia. EAAsviapog, (piAoaocpia EAAaSa Kai a.ycutr|aipog sAAsviapog sivai a0o.va.xog agioAoyia. 

Iaxopia puaxiKog Kai TwsupaxiKog Ka0apaig sivai apysog. Ka0apaig sivia iptiyo Aoyia avOpoitog. Ilav 
(piAoaocpia Ka0apaig sivia cutarig sAAsvaipog. Aoypa sAAsvaipog sivai Soypa cutarig sv Ka.0a.paig. IIAaxoviapog, 
apiaxoxsAiapog Kai sAAsaviapog sivia 0801; Ka0apaig. Ka0apaig axiv (piAoaocpia sAAsviapog sivai aycuirig 
av0po7ioAoyia Kai yyoaig av0po7tog. O av0po7tog sivia ^oov Ka0apaig. 0x0 sivia Ka0apaig oxr) sivai aAi0og 
sAAsviapog. AAi 0 og sAAsviapog sivai yyoaig cpiAoaocpiKog Ka.0o.paig. 

Ka0apaig apapxia, Ka0apaig 7ipoao7iov, Ka0apaig spyia av0po7tog sivia 7ipoxr| Kai psya (piAoaocpia 
av0po7ioAoyia. Av0po7ioAoyia sivia (piAoaocpia Ka0apaig Kai 7iAspopa yyoaig sAAsviapog. Xxiv XP 0V0 S 0vop 0 
Ka0apaig sivai vsa Aoyog Kai vsa Aoyia S7tiaxspoAoyia. E7iiaxspoAoyia Kai yyoasoAoyia Ka.0o.paig sivai aycuirig Ka.Xog 
Kai 0 ayaxog. O ayaxog sivia Ka.0a.pig p/ HX l s- O Y0X0? 0pov sivai siKova 7tpoxr) nPOTOTYIIOE. 

Aoypaxa Ka0apaig sivai vprixoAoyiKog. 'PrixoAoyia Ka0apig sivia aycuirig, a.ya.Oog Kai 0 Ka.Xog. Nsa spyia 
Ka0apaig sivia vsa 7isopaxo Aoyia sAAsviapog. EAAsviapog sivia 7ipaypa Ka.0a.paig. Ka0apaig 0 a.ya.Oog, 0 Ka.Xog Kai 0 
ayanrig sivia a.XiOog sAs0xspia avOpcmog. Ka.0a.paig sivai sAscp0spia M /T lXns- ^0X4s £ wia Kpaxia Apysruiog ppov. 
MsxacpiaiKp, cpiaiKi] Kai yyoaxiKri Kaxapaig sivai xsAog ypacpia ppov. Ilpaypa KaOapaig sivia (piAoaoqna aycuirig. 
Aycuirig sivai 7ipoxr| agio Aoyia s0iKT|g Kai cpsvovspovoAoyia. OsvopsvoAoyia aycuirig sivai (psvopsovoAoyia KaOapaig. 
Nsa KaOapaig sAAsviapog sivai sipivp, qnAia, spyia Ka.Xog Kai nav apsxsg avOpcmog. 

O sAAsvaipog sivia acopaxiKog Kai TivsupaxiKog. XcopaxiKog sAAsviapog sivai apapxia, spcoxiapog Kai 7tpovia. 
IIsvuapxiKog sAAsviapog sivai qnAia, aycuirig, Ka.Xog, a.ya.Oog Kai 0 7tap0svog. A710 xpg ppspsg ppov, vsa sAAsviapog 
sivai TiapaSoaig sAK7ii8a op0o8ocog. Op0o8ocog sAAsviapiog sivai sAAsviopog Ka0apaig. EAAsvaipog sivia 
Ka0apxiKov. Ka0apoig sivia psya (piAoaocpia. Ka0apaig 0 voog, 'PHXIs Kai KapSia sivia xsAog sAAsviapog axiv Kivsaig 
(piAoaocpia. EAAsvaipog sivia (piAoaocpia Ka0apaig axiv XP 0V0 ? iaxopia av0po7ioi;. O av0po7ioi; sivia Ka0apxiKog ^oov. 
Iaxopia sAAsviapig sivia iaxopia Ka0apaig Kai uyaioq. Nsa Ka0apaig sAAsviapog sivia yyoaig (piAoaocpia Kai 
S7iiaxspoAoyia. 



AOrOE nEPH V PHXHI KAI 'PHXOAOriA 

O y/nxis £ivai 7ipaypa (i/pxoAoyia. 0 ; x0^ o Y ia £lvai siuoxsps 'PIXIs- O 'PHXPs £ ivai psya puaxspiov. O 
poxspiov 'pnXHs £ ivai 7ipaypa (|/px o A°yia. O av0po7iog sivai SuocpiaiKog coov. Oiaig 'PHXNs £lvai psxa/yyoaig Kai 
imsp/vosxiKog. Xxiv ETnaxsps oxn sivia a.Ai0og yyoaig ouaia \|/px0?- Ouaia ipnx T ls npov sivai nvsupaxiKog. Ilvsopa 
\prix0? £ ivai acpiaiKog. O av0(io7iog sivia Tivsupa Kai 'p HXIs DuspcpiaiKog. 

TpxN £ tvai 7ipaypa 0sog axiv XP 0V0 ? YPs- O XP 0V0 ? VPXP? °X0 £ ivai psxa/cpiaiKog. Xpovog ippxPs °X0 £ ivai 
Xpovog (piaiKog. Xpovog \|/px0s £ ivai acpiaiKog Kai psxacpiaiKog. O ouaia ippxPs OXI £ ivai yyoaxiKog ano xov 
ayioypacpia op0o8ocia. O xsAog ippxP? axlv XP ovo s ipov sivai aompia. Eompia sivai 7ipaypa Kai spyia 0s.og. Epyia 
0sog sivai awxipia vpiiXP?- *^0X0? °X0 £lvai £ PYioi av0po7ioi;. O av0po7ioi; sivai Kpaxia 9eoq, ao pa Kai i|/0X0?- O aopa 
av0po7to(; sivia yr|q sv popcpia 0sog. *P0X0? £ ivai 7xvsupa 0so q sv xro yr|q av0po7iou. 

Av0po7toAiyia 0x0 sivai i|/tix0 Aoyia. 'Prix0oAoyia sivai yyoaig 7ispri i|/0X0? Kai ouaia i|/0X0?- 0 ; 0X0s £ ivai (pcog 
ano xov 0s oq. O Ocoq sivai (pcog TivsupaxiKog Kai (pcog yyoaig. ryoaig \|/i]X0s £ ivai yyoaig ii/tyxoAciyia. 4 ; px o ^°Y ia £ ivai 
KaAog Tipaqia yyoaig ippxPs- O av0po7iog sivai sv (piAoaocpia TiAaxoviapog asoviKog 'pnX0s- O V0X0? 0opov sivai 
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Kpcraa Osog. 991 X 9 ? kou 7 xvsDpa sivai Siopopcpia av 9 po 7 tO(?. O av 9 po 7 to<? sivai §Dopo(pia: ODGia cpiaiKoa Kai ODGia 
acpiaiKoa. 

O M /T lXns sivai siKova ayycAoi o 0soq. O 'Pixris sivai Tipaypa aopaxoq. 991X9? 0 x 9 sivai /rvsDpa. O avPpo/roq 
sivia M/rixTl^ cod. Kpaxopo<? i|/r|X9? eivia Qeoq. Exiv op9o8o^ia M/TIX 1 !^ sivai aQavaxoi?. Kpaxia Qeoq sivai xsXog Kai 
SoDXia Qeoq. Exiv i|/r|X9? ppov sivia 7 ioXd 7toXspo<? Kai 7ta9o(?. O 7ta9o<; i|/r|X9? 0 x 9 sivai 7ta9o<? aopa. O oopa sivai sv 
SoD/aa 9avaxoq. O 'p HX 1 !? sivai sv 8ouXia 9soq. Ev ipnxns sivai 7toXu yyooiq Kai yyoasoXoyia. 

ryoaoXoyia ipriXIs sivai i|/rixoXoyia Kai TrvsDpaxoXoyia. Nsa i|/rixoXoya xpovog ppov sivai 9 / 9 x 9 ? aPspoxoq 
Kai a7xvsDpaxiKo<?. O vi/rix 1 !^ Kia aopa sivai povo av9po7to<?. O av9po7tO(? oxr) sivai av9po7tO(? psxa aopa Kai cpiou? 
aopa. 9 ; pxpq Kca spyia ip nxis sivai 9 /pxoXoyiKOi? spyia. Epyia 9 /pxoAoyia sivia 8 ua: 9sioxoq Kai a.9sioxoq. 
99ixpoXoyia sivai 7 ipoxr| op9o8o^ia. Op9o8o^ia sivai 9 /pxoXoyia 9 / 9 x 9 ?- O av 9 po 7 tO(? sivai op9o8o<!;o<? Cpov sv xov 
9 / 9 x 9 ? cod. O 9 / 9 x 9 ? sivai KaXog 7 ipaypa 0so<?. O aopaxoq 9 / 9 x 9 ? 91 -iov sivai Kpaxia 0so<?. 0soi? Kai cpiou? Sou sivai 
aopaxo?. 

99ixp? sivai aopaxo? siKova 0so<?. 99 ix 9? Kai aopaxo? cpiou? av0po7toD sivai yyoai? ayysXoi x® 9s®. 
IIpoasDX9, aaKsaic? Kai Aioopyia sKKKiaia sivai o 7iaopi x® 'PIXIs- O 'PnXIs sipov sivai o ncdoq 9s oq. 9 J pxoXoyia 
sivai o 7is8ayoyia 'PHXHs- Kap8ia 'PHXHs 9 pov sivai apsxsq, o KaXo?, o ayc/0oq Kai o 7iap0svo<?. A)a0oq qcop ipnXIs 
ppov sivai yyoai? 0so?. 

AaKsaiq sivai kc/ao? 7ipaypa 7ipo? q®p 'PIX^s ppov. O 9/9x9? sivai siKova av0po7io? Kai 7ipoao7iov god. 
*Pr|xoXoyia 9/9x9? sivai kc/ao? Kai psya S7tiGxsps. 49 ixp? sivai cpioi? sXsu 9 xspia Kai aya/ipq. Aya/rp? 9/9x9? sivai o 
KaXo?, o aya 0 o?, cpoaia, yyoai? Kai 0 so?. 

0 so? sivai o xsXo? 9/9x9?. O 'PHXIs sivai q®p av 0 po 7 io? Kai ?®p Koopoq. Ev 9 soq o ipnxns sivai KOGpiKoq Kai 
ayaxoq. Ev o Ka.Koq o 'pnX T ls sivai 9 ava.xoq Kai SouXoa apapyia. O xsAoq 'P HXHs sivai Ka. 9 a.pGiq Kai aya/ipq 0 soq. 
9 'pXoXoyia aya/ipq 9 soq sivai TrvsopaxiKoq cpiXocpooia. O 9 ava.xoq 'priXIs °X 9 sivai 9 a.va.xoq aopa sivai o 9 ava.xoq 
apapxia Kai o Ka.Koq. Nsa cpiXoaocpia 9/9x9? 0 X 9 sivai pa.xspa.xiKoq sivai 7 WSDpaxiKoq Kai aya/rpKoq. 

Ixiv xpovoq ppov o aya/ipq ipnxns Kca aya/rp? 9/pxoXoyia sivai kc/Xo? s7tiGxsps. Nsa cpiXoaocpia ipnxis Kca 
STUGxspoAoyia. god sivai aya/ip? 9 soq Kai oopavo?. Zxiv ppsps? ppov o aompia. 'pnxns sivai 7 ipoxr| spyia Kai yyoGiq. 
Xompia 11/11x9? sivai yyoaiq 9 soq Kai Kupioq Xpiaxoq. O xsAoq ipilXIs sivai Kaxa.Gxa.Giq Kai s/rsKxa.Giq sv o oSoq 9 soq. 

08o? 9 / 9 x 9 ? sivai oSoq yyooiq 9soq. ODGia 9 / 9 x 9 ? °X9 sivai a.yysAoq. O 0sXipa 9 / 9 x 9 ? sivai spyia Kai q®p 
ayysXo?. Ev vsa ^®p psxa 9avaxo q 9/9x0? sivia: 1. sv 0so? [o 7tapa8ioo?], 2. sv SiaPoXoi? [xa8si?]. O xsXo q op9o8o^ia 
sivai Gcoxipia 'P nXHs • npoxr| Kai psya Tipaypa \|/px9? sivai Gompia. Xcoxipia sivai o xsAoq Kai o 7tpoxr| 9sXipa 'P nXHs 
sipov. 



Sampia Kai ctcjotepioAoyioc 

SooTipia siyai npoTT] Bsaip acoTspioAovia. Sooxipia siyai ^oor| iisxa 0ai/axop. O Bai/axop 
sivia npoxr) Kai psya xpaysSia av0ponoc; Kai ^wri ai>0ponop. O 0avaxoc; ano naxpoAoyia 
op0o6o^ia siyai Epyia 6ia|3oAoc;, o Saxai/ap. Sooxipia sivai ^i|/r| n/rixrip jisxa 0avaxop dojia. O 
aopa Kai 11/9x0^ sivai av0ponop. Sooxipia sivai ^009 jisxa 0avaxop av0ponou. Oavaxop sivai 
KaKop Kai avoxsxiKop. O Haxavap sivai naxpop 0avaxop. 

Aoyop ]iou sivai nspi acoxipia av0ponop. O 0sop op0o6o^ia sivai psxa 0avaxop. Osop 
sivai xsAop Kai Kpaxopop ^009. Z009 sivai Kpaxia 0sop Kai ©sAijia 0sop. Eniaxsiis awxipia 
i|/9X99 sivai aooxspioAoyia. ZwxspioAoyia sivai ^009 i|/9X90 psxa Koaiiop Kai unoCTxaaic; 
Koaiiop. Zooxipia sivai npaypa EKKAicna Kai ayisp naxapsp. Eivai noAu Kai psya npaypa. O 
oxoxopia sivai s^oSop 9/9x90 npop o 0sop Kai napaSiaop. Zxiv op0o6o^oa aojxspiAoyia, 0sop 
sivai o riaxpop 990V. Zooxipia sv o0o6o^ia sivai ^009 sv 0sop o riaxpop. 

©sop o riaxpop sivai Kpaxopop aooxipia. Zwxipia sivai jisxa 69vaiii0 Kai ©sAijia 
av0ponop. Zooxipia sivia aSuvaxop npaypa sv av0poniKop xP oyo 0 K0Cl ^ w 90- Zooxipia sivai 
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auyaycoyiapop ay0ponop nspp ayanpp Kai yiAia ©sop. Ey op0o6o£pa 0sop siyai ayanpp. 
Ayanpp 0sop siyai ansipop. Ansipop ayanpp 0sop siyai npaypa acoxipia Kai acoxspioAoyia. 
ZcoxspioAoyia siyai yyoaip ^copp psxa 0ayaxop. O 0ayaxop siyai sx0piKop ppoy. O ay0ponop 
siyai ^ooy ^copp Kai ayanpp. O ay0ponop siyai yiop 0sop pai Kpaxia 0sop. 

Zcoxipia Kai acoxspioAoyia siyai poyo. O ay0ponop siyia sy spyia acoxipia. Zcoxipia 
siyai npaypa 0sop Kai ayanpp ©sop. Ey acoxipia Sspoysp Kai 6ia(3oAsp Zapayap siyai yiKco. 
Appayip 0sop siyai psxa Sspoysp Kai 6ia(3oAsp Zaxayap. Ey 0sop acoxipia siyai Suyaxop. 
Zcoxipia siyai ayxi0saip 6ia(3oAsp. ZcoxspioAoyia siyai ay0ixsaip SspoyoAoyia. AaKsaip, 
npoastpp, ayapp 0sop Kai KaAop spyia apsxsp siyai o6op ppoy sy xsAop acoxipia. Zcoxipia 
siyai npoxr| npaypa Kai spyia ppoy. AaKsaip siyai a^oAia acoxipia. EKKAiaioAoyia siyai o 
«yaop» ppoy sy xco o6op acoxipia. 

O ay0ponop siyai ^ooy acoxipia. ZcooxspioAoyia siyai appspa 0ayaxop smaxsps. O 
xsAop rmoy appspa siyai x £ 6oyiapop, scoxippop Kai ayanpp xspi|rp. Ey spcoxiapop Kai 
XsSoyiapop o^p siyai acoxipia. Zcoxipia siyai sy o ^copp sy 0sop. Ey 0sop, ^cop siyai 
nysupaxiKop o^P spoaxiapop. Zcoxipia siyai aoflapop. Ey acoxipia o^p siyai aKsSia. Zcoxipia 
siyai ao(3apop xapa. Elpaypa acoxipia siyai cpiAoaocpia nysupaxiKop, ayanpp, aya0op Kai 
nap0syop. Ziyxsaip acoxspioAoyia siyai ^cop Kai (3ioy sy 0sop Kai ayysAoi o 0sop. 

ZcoxspiAoyia siyai acoxipia ay0ponop Kai ^cop aou. O ay0pnop siyai Kpaxia 0sop. Zcop 
sy 0sop siyai acoxspioAoyia. ©sop siyai naySpyapiKop Kai psxaKoapiKop.. Zcoxipia siyai 
scoyiKop Kai unspKoapiKop. Ey acoxipia o ay0ponop siyai psxacpiaiKp ^cop. Ecoxipia siyai 
siaoSop sy 0sop Kai ^cop sy 0sop. O ay0ponop Kai acoxipia aou siyai unoxaaaco Spyapip 
0sop. Aoypa acoxipia siyai acoxsoAoyia. Zcoxipia siyai 6opoy 0sop. Zxiy acoxipia o^p siyia 
cpiAoaotpia. 

Zcoxipia siyai Ka0aapip i|/pxPP- Nsa ^cop acoxipia siyai [3ioy ay 0sop Kai ayysAoAoyia. 
ZcoxspioAoyia siyai npaypa Kai 0sAipa 0sop. Ey o Kipiop Xpiaxop acoxipia siyai Suyaxoxpp. 
O Aaop napaSiaop siyai npoaonoi acoxipia. Nsa Koapop napaSiapop siyai Koapop 
acoxspioAoyia. Zcoxipia siyai ucppAiop ayioypatpia Kai nsyupaxoAoyia. 

EAm6a ppoy siyai acoxipia Kai acoxspioAoyia. ripoxp sAm6a op0o6o£pa siyai 
KoapiKop acoxipia. O EKKAiaia siyai sAm6a acoxipia. Kipiop o ©sop siyai sAm6a acoxipia 
acoxipia. EAm6a siyai npaypa acoxipia. Ey acoxipia o 0sop siyai o Elaxpop Kai aSsAcpop 
ppoy. ©sop siyai o Elaxpop, o KoapiKop Elaxpop. TsAop acoxipia siyai ^cop sy ayanpp Elaxpop 
Kai ©sop ppoy. Ey 0sop siyai o sippyp, o ayanpp Kai o tpiAia KapSia ppoy. Zxiy acoxipia o^P 
siyai Kiyaip Kai apapxia. Zcoxipia siyai sAm6a ppoy Kai xsAop ppoy. 

Tyoaip acoxipia Kai aAi0op yyoaip 0sop Kai Elaxpop ppoy siyai ayanpp, sipiyai Kai 
apsxsp. O xsAop op0o6o2pa siyai acoxipia ay0ponop Kai Koapop. O Koapop siyai o xonop 
acoxipia ppoy. Zcoxipia siyai sAm6a ay0ponop Kai Koapop aou. AcoxspioAoyia siyai npaypa 
ayisp Kai o 0sop. O spyia sipoy siyai npop sAs0xspxia Kai ayanpp acoxipia. ZcooxspioAoyia 
siyai psxacpiaiKp. Ano xoy ©sop acoxipia siyai npaypa KaAop. O 0sop siyai 0sop acoxipia Kai 
acoxspioAoyia. AouAia 0sop siyai spyia acoxipia.. acoxipia Kai acoxspioAoyia siyai aAi0op 
a^ioAoyia ppspsp xponop ppoy. Nsa Koapop siyai Koapop acoxspioAoyia Kai ayanpp. ©sop o 
Elaxpop ppoy siyai aAi0op Zcoxip. 



Ayanpp Kai ayanpapop 

O ayanpp siyai aopaxop npaypa. Ayanpp siyai psxacpopa ippxpp Kai ippxoAoyia. 
Ayanpp siyai noAupopcpoxiKop Aoyop Kai ay0poniKop. Ayanpp siyai npaypa tpiAia Kai 
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aicr00iia. Aoyoc; ]iou aijispa siyai nspp ananpc; Kai ayanpcriioc;. Ayanpcriioc; siyai 
nysujiaxiKoc; Kai ippxoAoyiAoc;. WpxoAoyia ayanrjp siyai nysujiaxiKoc; 0 x 0 aojiaxiKop. 
SooiiaxiKop ippxoAoyia siyai spue;. Epoop siyai jiiKpa ayanpp. Ayanpcriioc; siyai aAi0op 
ayanpc;. 

Aoyoc; ]iou nspp ayanpc; siyai Aoyoc; ippxpKoc;. Ayanpc; siyai npayjia ippxpc; Kai cropa 
sy aiyspyia. Ixyspyia ayanpc; siyai cpiAia 0sop Kai Koopioc;. Ayaniaypop siyai cpiAoaocpia Kai 
ay0ponoAoyia. O ayanpc; siyai cpiaic; ai>0ponop Kai kocjiioc;. Mictoc; 0x0 siyai ayanpc;. Microc; 
siyai apypxiKoc; Kai o KaKop. Ey kocjiioc; ppoy appspa ayanpc; siyai SisaTpaipisyoc; 
a^ioAoyia. Ayanpcpioc; siyai cpiAocrotpia sipiysi Kai apsxsc;. Apsxsc; siyai spyia sy cpiAia Kai 
aSsAcpia 0sop. 

Ayanpc; ay0ponop, kocjiioc; Kai yrjc; 0 x 0 siyai ayanpc; 0soc;. ripoxp ayanpc; sy kocjiioc; 
siyai ayanpc; 0soc;. Ayanpp 0sop siyai 0soAoyiKop ayanpp Kai cpiAia. ©soAoyiKop ayanpp 
siyai KAipa?; ayanpp. Ayanpp siyai \jxo]jli xoy iicpxpp Kai 0 ay0ponop. O ay0ponop siyai 
Kpaxia 0sop. ©sop op0o6o^ia siyai 0sop ayanpp. Ayiop Ioayyaip 0soAoyop siyai 0soAoyop 
ayanpp 0sop. Ayanpp 0sop siyai ayanpp ayioypatpia, SKKAsiaxoAoyia Kai cjcjoxspioAoyia. 
Bioy Kai ^oop sy 0sop siyai ayanpp Kai ayamcpiop. 

Ayanpp siyai ay0i0saxp noAspop Kai o KaKop. Ayanpp siyai 0soAoyia o 0sop o riaxpop. 
©sop o riaxpop siyai o xsAop Kai o npayjia ayanpcpiop. OiAoaotpia ayanpp Eiyai o ayaxop 
Kai o nap0syop. EpooxiKop ayanpp siyai npo(3Apiia ppoy apiispa. nopyoypacpia Kai 
spamcjiiop siyai a^ioAoyia ayanpp sy Koopiop ppoy. Ayanpapiop siyai spyia o ayaxop Kai o 
KaAop. Ayanpcrpop siyai cpiAia Kai ayanpp o KaAop. Ayanpp siyai cpiAoKaAiKop. AAi0op 
ayanpp siyai ayanpp nyspupaxiKop cpiAoKaAia. OiAoKaAia siyai ayanpp o KaAop Kai o 
V0X00- 

©spa ayanpp siyai KaAop Kai noAupocpoxiKop. EloAupopcpia ayanpp siyai snsKxaaip 
i|i0X00 sy o o 6 op npop anap0ia Kai o KaKop. Ey o KaKop 0 x 0 siyai ayan 0 p Kai cpiAia. KaKop 
siyai a0i0saip ayanxop Kai o KaAop. Op0o6o^ia siyai niaxip ayan 0 p Kai o ayaxop. A 0 yavnp 
ayan 0 p siyai jisya. Nsa Aoyop Kipiop Xpicrxoc; siyai ayan 0 p. Ayan 0 p siyai npox 0 60 yavnp 
ayisp Kai ayioypatpia. Apyapip ayiop siyai nysojiaxiRop ayanpp. O Sspoysp 0 x 0 ayans 
xinoxs. 

AsiioyoAoyia siyai ay0i0saip ayan 0 p Kai tpiAia. O xsAop Pioy Kai ^000 0 ]ioy siyai 
ayan 0 p Kai cpiAia. Ayan 0 p 0sop Kai ayan 0 p ay0ponop siyai o xsAop nysuaixaxoAoyia Kai 
op0o6o^ia. Op0o6o^ia siyai niaxip ayan 0 p. Ey ayan 0 p o ay0ponop Kai 0sop siyai jioyo. 
Ayan 0 p siyai syxoAr) 0sop npop o ay0ponop. Ay0ponoAoyia op0o6o^ia siyai ayan 0 p 0sop Kai 
sypyia 0 sop. 

©soAoyia ayan0p siyai 0 soAoyia KaAoKayaxia. O ayaxop Kai o KaAop siyai y.opyia 
KapSia Kai ip 0 X 00 0ixoy. nysuviaxiKop ayan0p siyai 60]iayi0 0]ioy sy a 0 i 0 sai 0 Eaxayap Kai 
Ssiioysp.. O napaSo^op op0o6o^ia siyai 0sop saxiy Ssanoxop ayan0p O 0sop ayanpp siyai o 
©sop op0o6o^ia. Otjop ayanpp siyai tpoop nysojiaxiRp. nysuixaxoAoyia ayanpp siyai 
nysuviaxoAoyia tpiAia ay 0 ponop Kai o Koaiiop. OiAoKaAia siyai ayanpp tpiaip Koaiiop. O 
kocjiioc; siyai cpioxc; ayanpp. Koapiop siyai Kpaxia ayan0p 0 sop. Aaxpoyojiia siyai sniaxsiis 
KoaiiiKop ayanpp 0sop. 

WpxoAoyia ayanpp siyai noAuiioptpoaip.. Moptpop ayan 0 p siyai jiopcpip 0sop. 
MopcpoAoyia ayanpp siyai iioptpoAoyia Spyapup ayioypatpia. Ayisp siyai anspiopiaxop 
ayanpp. riysuiiaxiKop ana 0 p 0 x 0 siyai spop Kai spoaxiapiop. Op0o6o^ia siyai ay 0 ixsai 0 spop 
Kai spoxiaiiop. Eptoxiaiiop siyai KaKop ajiapxia. Epoxiapiop Kai nopyoypacpia siyai 
appoocrxEia ay0ponop Kai ip0X00 ^ou. 0s]ia ayan 0 p siyai ©spa noAu ypacpia Kai yosxiKop 
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cpiAocrocpia. Ayanric; sinai KaAoc; npaypa. AAi0oc; ayanric; sinai soihkoc; anar|c; 0 eoc;. Osoc; 
sivai naxpoc; rpron Kai o ayaniKoc; ouaxa Koayioc;. 

Ayanric; ©sop sivai KoayiiKoc;. KoayiiKooc; ayanric; sivai sAm6a rpiov. Koctvhkoc; Kai 
CTOJTspioAoyiKop ayanric; sivai xsAoc; cpiaxc; Kai ^cnr| rpiov. Nsa Aoyia ayanric; Kai ayanricriioc; 
sivai ^Gor| sv 0soc; Kai cpiAia 0£op. Ouaia ayanric; sivai 0£op. Osoc; ayanric; sivai o naxpoc; 
rpiov. Ayanric; o naxpoc; sivai ayanric; aAi0op Kai o KaAoc;. 

Osoc; o naxpoc; sivai ©spa ayanric; naxpoAoyia. naxpoAoyia sivai ayanric; ©sop o 
naxpoc;. naxpoAoyiKop ayanric; sivai ayanric; ©sop. Osoc; sivai o naxpoc; ayanric; Kai o 
naxpoc; r||iov. riapaSo^op op0o6o^ia sivai 6r|vavnc; ayanric;. Ev KaKop sivai ayanric; Kai 
cpiAia. Armavir; av0ponoc; sivai o KaKop. AAi0op 6r|vaiir]c; 0sop sivai ayanric; Kooyioc; Kai 
av0ponoc;. 



AOEOX nEPH ATATIHE EAAENIXMOX EN NEAXPONIA 

Xpovoq ppov Gppspa sivai XP 0V0 ? vsa, sivai 2012. O xP°voq sivai Kivsaig avOpoTioq sv laxopia. Kara 
(piAoaocpia cAAcviapoq, xpovog sivai o oboq avOpcmoq sv Koapoq. Ev vsa xpovia sivai xpovog avapvsaiq psya npaypa 
laxopia. E/Acviapoq sivai laxopia Kai Koivovia cAApvsq sv EAAaSa Kai 5iaa7iopa. Aoyoq poo sivai a no ouoia 
cAAcviapoq. Ti sivai cAAsviapoq Kai (piAoaocpia sAAcviapoq? 

EAAcviapoq sivai psya Aoyoq Kai 7tpaypa. Eivai (piAoaocpia, xpiaKia, xsxvoAoyia, o5iasa 'pilXIs £V o8oq 
7ivsi)pa Kai ayarniq Koapoq Kai 0soq. O Kpiaiq cAAcviapoq sivai o Kpiaiq ay cun] q Kai (pi/aa av0po7ioq Kai 
av0|iO7ioAoyia. Av0po7toAoyia cAAcviapoq sivai ay cun] q Kai spyia o Ka.Aoq. EAAcviapoq oxn sivai (piAoaocpia o Ka.Koq 
Kai o TtoAcpoq. Qo.AAo.aa sivai wop cAApvcq. Qo.AAo.ao. sivai o puOoAoyia. Kai 'p HXIs sAApveq. 0a.AAa.aa sivai o 
oipfloAov cAAcviapoq. Zcop cAApvcq Kai c/Acviapoq sivai uop sv 0a.AAa.aa. Kai sv Piov v8op. Za>p Kai 'pnXHs 
cAAcviapoq sivai sv Kaxaoxaaiq ayajipq Kai Ka.AoKaya.xia. 

Xpovog ppov sivai xpovog Kpiaig. O av0po7to<; appspa oxp sivai o av0po7ioi; aya7tp<; Kai cpiAia. O av0po7to<; 
sivai «Kpaxia oupavoq.» Xppcpa o av0po7ioq sivai o uov yaaxpopavyia Kai 7iopvia. O Koapoq sivai o 7tpaypa 
yaaxpopavyia Kai eyoAaxpia. A/a0oq cAAcviapoq Kai cAApvcq oxp sivai av0po7ioi syoAaxpia. EyoAaxpia sivai o 
Aoyiapoq XP 0V0 ? ppov. Ouaia cAAcviapoq sivai qnAoKaAiKoq. 

OiAoKaAia sivai a.AiOoq aqioAoyia cAAcviapoq. IIoAepoq o Ka.Koq Kai o ayaxoq sivai apycoq. «ApxeoAoyia» 
av0i0eaiq o Ka.Koq Kai o Ka.Aoq sivai Aoyia. sAAsviapiog. Ev Koapog TioAspog o Ka.Kog Kai o o.yo.ioq sivai 'pnxis 
avOpoTiog. EAAsviapog oxp sivai PoypaxiKog, sivai (piAoaocpiKog. Elo/axiapog sAAsviapog sivai (pi>aa. sv a.ya.Tipg Kai 
yyoaig. EAAsviaipog sivai PooAog o o.yo.ioq Kai o (piAoKa/aKog. 

EAAsviapog sivai Kaxo/aKog Kai op0o6o2og. Ispapxia sAAsviapog sivai ispapxpa aya.Tipg Kai o.yo.ioq. Ev 
aya.Tipg sAAsviapog sivai Kaxo/aKog Kai sipiviKog. Eipivai, ayo.nyq, o.yo.ioq, cpiAaocpia sivai acioAoyia Kai TiapaSoaig 
sAAsviapog. laxopia sA>a-viapog sivai o TiapaPoaig 7io>a» yyoaig. laxopia sAAsviapog sivai s0via a.SsAcpoxixa 
7toZmapo(;. 

EAAsvaipog oxp sivai axaxiKog. Ev sAAsvpaipog sivai Ppvapiaavog Kai Kivsaig. Kivsaig sAAsviapog sivai 
yyoaig Kai o88iasa. Opipiog, XoKpaxig, ApiaxoxsApg Kai nZaxovog sivai apxsog Kai vsa aqioAoyia. Aq to Aoyia 
STTSKxaaig sAAsvpapog sivai apsoirayog, ayopa Kai cpiAav0|iO7ua. EAAsviapog sivai (piAaxpoTUKog Kai oxp 
avOpoTioAaxpiaKog. Av0po7io^axpia sivai (piAoaocpia o Ka.Kog. Zpsppa o av0|io7iog sivai Aax|iia tioAd s7iiaxspoi Kai 
(pAoaocpia. 

O KapPia sAAsviapog sivai TivsupiaxiK'og. Zcop svai Soua/aapog aopa Kai 'P nXHs- Ev (piAoaocpia sAAsviapog o 
aopa Kai o i|/iiX0? sivai svoaig aya.Tirig Kai cpi/aa. EA/a-vapiog sivai i|/t|xoAoyiKoq. v Fx r lX 0 ^°Y ia sAAsviapoq sivai u.or| sv 
laavsaiq 0a.AAa.aa Kai o oopavog. O voua. sAAsviapoq sivai Kpaxia 'pnxns Kai Kscpa.Aoq. O Xoyoq ppov sivai 7ispp o8oq 
sAAsviaipoq sv tias0o|x/. KoapiKoq Ccop . 
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EAAsviopog sivai sv (piAooocpia oou psxapopcpooig ayajing. EAAsviopog Kai aAiOog sAAsviopog oyr\ sivai 
spcoxiKog Kai 7iopvia avOpcmog. EAAsvoipog sivai apaTiiKog. O aycmopog sivai (piAooocpia sAAsvoipog. 0a.AAa.oa Kai 
oopavog sivai a.AiOog (piXoKa.Xia sv wop Kap8ia sAApviopog. EAAsviopog sivai oppspa smoxsps Kai s0via. E7tioxsps 
sAAsvoipog sivai (piAoacpia sAAsviopog. 

EAAsviopog sivia ypypaqna. EAAag sivai x®P a 0a.AAa.aa Kai gop sv Kivsoig OaAAaoa. OaAAaoa [Eysa, 
ASpioxucog Kai Ms8ixspa.vs.og] sivai o xoiiog rcoAixiopog sAApvsg Kai sAAsviopog. OsAipa sAAsviopog sivai o ayaxog 
Kai o KaAog. Tpacpia 7ispr| sAAsvoipog sivai ypacpia rcspp KapSia (piAooocpia. TsxvoAoyia sAAsviopog sivai Kivsoig 
ayajxpg Kai ayarcpopog. 

Nsa xpovia oxn sivai vsa sAAsviopog. EAAsviopog sivai TiapaSooig. Iaxopia sAAsvoipog sivai S7tsKxaoig 
ay crap g Kai o (piAoKaAucog. EAAsvoipog oxn sivai aaiaxiKog. EAAsviopog sivai aSsAipucog. O xsAog sAAsviopog sivai 
^cop ayaxog. Ev sAAsviopog o av0po7tog sivai smopoKog agioAoyia ayaxog. EAAsviopog sivai rcavKoopipog povo sv 
(piAocpocpia. ZoKpia. sAAsviopog sivai gop OaAAaoa. 0a.AAa.oa. sivai aSsAipog sXXpsvsg. 

Ev Kivsoig OaAAaoa o sAAsviopog sivai sv o8og cpioig ooo. Oopavog, Pa7iopoi, o oSioosa x®0 Kai o8og 
OaAAaoa sivai agioAoyia sAAsviopog. EAAsviopog oxn sivai oocpioAoyia Kai oocpioxiKog. EAAsviopog sivai ispaxpKog. 
Ispapxa Kai apxia sAAsviopog sivai rcpaypa Kai spyia (piAia sv Tipagig. EAAsviopog sivai sv loxopia 1 . paKsSovucog 
Kai 2. PigavxiviKog. Kovoxaxivo7roApg sivai oppspa loxopia Kai 7iapa8ooig sAAsviopog. K o voxavx ivo jio Ap g sivai 
loxpoia sAAsviopog vsa xpovog sAAsviopog. 

EAAsviopog oxn sivai xpays8ia Kai 8 papa. EAAsviopog sivai satuSo. av0op7iog sv xonog OaAAaoa. OaAAaoa, 
loxopia sAAsviopog [EoAov, EtspiKApg, Ayapspvov, AsoviSag], o xpovog AAsga.vSpog o MsyaAag sivai o spyia Kai 
avapvsoig spyaxa loxopia. Aoyog ppov oppspa sivai loxopiKog Kai cpiAooocpiAog. Xpovog av0po7iog sivai xpovog 
loxopia. Ev loxopia sAAsviopog sivai 7ipaypa o aya0og. EAAsviopog oxn sivai axpoviKog. EAAsviopog sivai xpovog 
Kai Kaipog aya0og. 

Aoyog rcspp sAAsviopog sivai Aoyog 7tspp loxopia Kai apxsoAoyia. EAtuSo. sAAsviopog sivai 7tpaypa (piAooocpia 
Kai STiioxspoAoyia. ryoosoAoyia sAAsviopog sivai (piAooocpia Spvapig aya7tpg. Aya7in<g sivai (piAooocpia Kivsoig 
sAAsviopog. Ev 7tpaypa, sAAsviopog sivai psxspa0iKog. Maxspa0iKa sAAsviopog sivai (piAooocpiKog. MsxapaxiKog 
sAAsvpovog sivai xo7iog EAAag. OiAocpooucog sAAsviopog sivai xo7iog KapSisg sv aya7in<g KaAog Kai o aKaxog. 

AgioAoyia sAAsviopog oxn sivai 0avaxog loxopia Kai ypypacpia. EAAsviopog sivai oocpiaviKog oxn oocpioxiKog. 
Kooxavxivo7ioApg Kai loxopia ooo sivai 7ipaypa loxopia sAAsviopog. Aoyog ppovg sivai piKpog. EAAsviopog sivai o 
yysvsoig (piAooicpia Kai yyoosoAoyia. O 0sopia sAAsviopog sivai o TroXpg, A0iva, Ilaxpag, OsooaAoviKpg Kai BoAog. 
Asoxspa o sAAsviopog sivai axo7UKog. EAAsviopog sivai psxacpopa aya7in<g Kai yyoiog. Ev Kpmg, Ilaxpog Kai ZKiaOog 
o av0po7tog sivai sv jived pa sAAsviopog. NiKog Kaga.vxga.Kpg sivai (piAooocpia sAAsviopog sv vsa xpovia scovog 20. 
EAAsviopog sivai (piAooocpia SiaAoyog Kai Koivovai. Koivovia sivai (piAooocpia aya7tpg. O av0po7iog sivai gtotov 
aya7in<g Kai (piAia. EAAsviopog oxn sivai 8so7ioxiKog. Aso^oxiopog sivai apxs loxopia Kai oxn sivai aAiOog. 

©AAAAEEOrONIA, O MOPOOE KAI <I> E I N O MEN O AO r I A EAAENEX 



O OaAaooa sivai xonog oScop Kai Piov uScop. A 710 xov OaAaooa sivai ttoAd Kai psya Soypaxa. Aoypa OaAAaoa 
sivai o8og sv ayyooig. Ev OaAAaoa sivai jioAd piog Kai jioAd Kivsoig. 0aAaooa sivai 0 puoxspiov OSioosa. 
OiAooocpia OaAAaoa sivai Kaxaoxaoig Kai psxaoxaoig av0po7iog sv 7tpovia 0sog. OiAia OaAaooa sivai (piAia giop. O 
sAApvsg sivai goov OaAaooa. Xppspa 0 aAiOog svooig sAApvsg sivai OaAaooa. Ev OaAaooa gtop sivai sAAsvioxiKog. 
‘PpxoAoyia sAApvsg sivai Kivsoig OaAaooa. 

loxopia sAApvsg sivai loxopia OaAaooa oxn loxopia (piAooocpia, yyooig Kai S7iioxspoAoyia. Ev OaAaooa 0 
Xpovog sivai xpovog Piov OaAaooa. 'FpxoAoyia OaAaooa sivai o8og sv 7iioxig gcop . OaAaooa sivai cpsivopsvoAoyia 
sAAsviopog. OsivopsvoAoyia sAAsviopog sivai S7U(pavia OaAaooa. 



16 




revamp 0akaooa sivai psxacpiaiKpg. 0sog sivai o Kpaxopog 0akaaaa, yrjq kou oupavog. O xskog Qakaaaa 
sivai 7ipovia 0s og. Ev 0a.Aa.ooa sivai o Kakog Kai o Ka.Koq. ©avaxog Pa7topp sv 0a.Aa.ooa. sivai Ka.Koq. OSiaasa sv 
0a.Aa.ooa. sivai Kakog Kai aya0og. Zrop skksviapog sivai cpsivopsvokoyia o8oq 0akaaaa. ©a.Aa.ooa. sivai appPokog 
skksviaKog Kai Crop sv \|/pxpq skkpsvsg. 

Oikoaocpia 0akaaaa siva opyavucog. OSog, o8ioosa Kai yyoaig Koapog Kai Sppog xopsg Koapog. ©akaaaa 
sivai Kpaxia psxaqnaiKpg. Y8op sivai oppPoAov Crop Kai vucpg Crop sv Kivsaig Kai Tipaypa. Koapog. YSrop sivai 
xpiaKpa skksviapog. Aoyog ppov appspa sivai Aoyoq 7tspp 0akaaaa Kai 0sopia 0akaaaa. ©akaaaoyovia sivai 
psxaqnaiKpg Kai yovia 0akaaaa. A0iva, 0saaakoviKpq Kai Ilaxpag sivai Tiokuxiapog 0a.Aa.ooa. Apvappg skksviapog 
sivai Spvapig 0a.Aaoooyovia. Kivsaig 0akaaaa sivai icpvsaig yovia oppfiokov Crop. 

©a.Aa.ooa. sivai S7iiyovia uSrop. Ixiv EkkaSa jiokuxiopog av0po7iog sivai o oupavog Kai ©a.Aa.ooa. r svsoig Kai 
Kpaxia 0a.Aa.ooa. sivai a o.no.c, Koapoyovia. ©akaaaa sivai o pucpoKoapog KoopoAoyia. KoopoAoyia sivai ysvsoiq 
0a.Aa.ooa. ©a.Aa.ooa. sivai o oppfkiAov Spvapig psxaqnaiKpg Kai 0sog. ©sog sivai psxaqnaiKpg ouoia. Kpaxopog ypg 
Kai 0akaaoa sivai ©sog. O 0akaaaa sivai 7tpaypa 0skipa 0sog. Ev apxsog 0akaaoa sivai 0sog. 

O psya 0a.Aa.ooa. sivai o soviKog 0sog. Ekkspvsg sivai kaog Kai Sppog sukoypa. ©a.Aa.ooa. sivai o a.AiOoq 
oipfSoAov soAoyia. 0sog. Eppspa sivai o xpovog X a P a Kai suAoyppsvpq. A710 xov cAApvcq 0 ypg Kai 0a.Aa.ooa. sivai 
KoopiKog yapia. Kivsaig Crop avOpoTioq Kai popcpog skksviapog sivai 0s/apa. Kai 7ipovia 0sog. ©a.Aa.ooa. skkspovipog 
sivai svooig sv 0sog Kai qnkia xov ayiov. Xpovog 0a.Aa.ooa. sivai xpovog snap avia popcpog uSrop. 

©a.Aa.oooyovia. sivai ysvsoig uSrop Kai xoiioq uSrop. To7toypa(pia 0a.Aa.ooa. sivai 0 ayiog zonoq. Ev 0a.Aa.ooa. 0 
zonoq sivai ayiog. Aoyoq 7ispp ©a.Aa.oooyovia. sivai Aoyoq yovia Kai TiapaSoaig skksviaKog. ©a.Aa.ooa. sivai qnaig 
EAAsviopoq. O Crop skksviapog sivai Cropq ©a.Aa.oooyovia. ©a.Aa.oooyovia. sivai TiapaSogoq- ElapaSogog 0a.Aa.aoa. sivai 
TiapaSogog 0 asovucog. EipfkiAov Spvappg uSrop sivai oppfkiAov 71a.v8pva.puq 0soq. 

Ev oupovog 0 0soq sivai 0 0soq 0akaaaa Kai skkpsvsg. Evooiq Kai aivspyia, 0akaaaoyovia sivai qnkoaoqna 
Koapokoypa xP ovo s skksviopog. Oikia Kai a.ya.Tipq sivai cpsivopsvokoyia a.AiOoq skksviapog. EAAsviopoq sivai 
0aAo.aaoyovia. O (prog p/nog Kai Kivsoiq Qolaooa sivai q/pxavakiaig skksvoipog. Nsa xpovoq ppov sivai xpovog 
0a.Aaaaoyovia. 

©a.Aa.oooyovia. sivai psxaqnaiKpg, (piAooocpia. Kai yyoaiq. ©a.Aa.oooyovia. sivai vsa (piAooocpia a.pxsoq 
sAAsviopioq. ©a.Aa.oooyovia. sivai Sppavig, yyooiq, S7ii(pavia Kai 0sopia 0soq. r svsoiq 0a.Aa.oooyovia. sivai ysvsoiq 
ouoia. Kai (pioiq sAAsviopioq. ©a.Aa.oooyovia. sivai Koopucog Kai psxa.cpioiKoq. Aki0og (piAooocpia. 0akaaaoyovia sivai 
S7isKxaoig sv TiAspopa oSioosa Kai o8oq a./a0oq. ©a.Aa.oooyovia. sivai (piAooocpia. xpovog asovucoq. 

©a.Aa.oooyovia. sivai Koopokoyia (piAooocpia. EAAsviopoq. Kivsoig Kai oxa.oiq 0a.Aa.ooa. sivai Crop sAAsviopioq. 
Ioxopia 0a.Aa.ooa. sivai loxopia sqoxspiopoq Kai sqoxspiopoq. Opipoq sivai Tiosxoq 0a.Aa.ooa. Kai 0a.Aaoooyovia. Exiv 
0akaoooyovia sivai oipPiooig uSrop Kai av0po7iog. Ev 0akaoooyovia 0 7tapa8oaig ^rop av0po7iog sivai povo sv 
svoaiq KoopiKog aya.Tipq. Msxacpopa 0a.Aa.oooyovia. sivai sAAsvopioq. Kpaxia OaXaooa sivai 0a.Aaoooyovia. Ev 
sAAsviopioq 0 xpovoq sivai 0a.Aa.oooyoviKoq. 

XpSpoAoyia. sivai S7Uoxsps 0a.Aaoooyovia. ©a.Aa.oooyovia. sivai (piAooocpia. cpioiq. Oioig sivai sv sAAsviopioq 
0a.Aa.oooyoviKoq. ©a.Aa.oooyovia. sivai Kpaxia uSrop Kai Piov opya.viKoq. ©a.Aa.oooyovia. sivai piKpoKoopoq Kai 
pa.KpoKoopoq. Eivai piKpoKoopog sv zonoq Kai pia.KpoKoopoq sv yysvsaiq. Ev ysvsoiq 0 0a.Aa.ooa. sivai 7ipoxp Kai 0 
av0po7iog Ssuxspa. ©akaoooyovia sivai ysvsoig popcpog ypg Kai ypypacpia. 

Aoyog 7tspp 0akaoooyovia sivai Xoyoq 7ispp skksviopog Kai popcpog skksviopog sv XP 0V0 ? taxopia. Ioxopia, 
(piAooocpia. Kai popcpoq 0a.Aa.oooyovia. sivai 7ipaypa av0po7iokoyia EAAsviopoq. ©a.Aa.oooyovia. oxp sivai 7ipaypa 
(piAooocpia. Eivai 7ipaypa OKsavoKpacpia Kai KoopoAoyia. ©a.Aa.ooa. sivai Koopokoyia 0a.Aaoooyovia. Evooiq 
0a.Aa.oooyovia. Kai KoopioAoyia. sivai a.pxsoq Kai imspcpaviKoq. ©a.Aa.oooyovia. sivai Tio/aixiopoq uSrop. ©a.Aa.oooyovia. 
sivai puoxspiov ypypacpia Kai Spvappq 0a.Aaooa. 

(I>iAooo(pia. 0a.Aa.oaa. sivai 0a.Aaoooyovia. Xpovog ©a.Aa.oooyovia sivai KoopioAoyiKoq. ©a.Aa.oooyovia. sivai 
yoyovia. KoopoAoyia. av0po7iog sivai Suocpioiq. IIpoxp (piaiq Koapokoyia sivai ysoyovia Kai Ssuxspa sivai 
0a.Aaaaoyovia. Xpovoq 0a.Aa.aooyovia. sivai yyoaviq Kai S7U(pavia 0 apxs TiAaxoviopioq Kai S7iioxsps 7ispp Koapoq. 
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Eppspyia Koopog Kai av0po7iog sivai XP 0V0 ? K ' ai rcpaypa OaAaoooyovia. O KaAog 0a.Aa.ooa sivai cpiAoKaAia 
sAAsviopog. 0a.Aa.ooa. sivai Kpaxia 0s og. O SKoAoyia OaAaooa sivai SKoAoyia av0po7iog. Oioig 0a.Aa.ooa. sivai oppsa 
Tipaypa. s7uoxsps. O psxacpopa sAAsviopog sivai ©aAaoooyovia. r soy o via. Kai 0 aAaoooyovia sivai adsAcpia 

av0po7ioAoyia. O av0po7tog sivai svooig Kai oiv0sopg 0 aAaoooyovia. 

Ioxopia sAAsviopog sivai puOoAoyia 0a.Aa.ooa. Kai cpiAooocpia 0 aAaoooyovia. ©aAaoooyovia svai loxopia 
sAApsvsg Kai o8og sAApvsg sv xpovia av0po7ioAoyia. IlsSayoyia sAAsviopog sivai 0 aAaoooyovia Kai ysoyovia 
av0po7iog. ©aAaoooyovia sivai oxaoig sv xpovog ysoyovia. Ilpaypa sAAsviopog sivai cpiAocpia Kai cpiAoKaAig. Oiaig 
sAAsviopog sivai OaAaoooyoviKog. Ev xpovog 0aAaoooyovia sAAsvoipog sivai sv cpioig Kaxacpaoig. 

Kaxacpaxucog Kai cuiocpaxiKog sAAsviopog sivai ©a.Aa.oooyovia. Evooig 'P HXHs Kai oopa sivai opp|3oAov svooig 
©a.Aa.oooyovia. Kai ysoyovia. Apvappg OaAaooa sivai 8ppavpg OsAipa 0sog. Appavpg Koopog Kai KoopoAoyia sivai 
Osog. O Kpaxopog OaAaaaa sivai Osog oxp o av0po7tog. O OaAaooa sivai 5opov Osog 7tpog av0po7tog. O OaAaaaa 
sivai avapvsaig 7ispp 7ia.v6pva.pipg Kai cpioiKog S7ticpavia 0sog. 

O cpiaucog, o psxacpiaKog Kai o 7iapacpiaiKog 



O Koopog sivai Kpaxia Qsog. ©sog sivai psxacpioiKog. O Koopog sivai cpiaucog, Osog sivai psxacpioiKog. O 
cpiaucog sivai cpioig av0po7tog Kai Koopog 0sog. Xipspa. sivai ppspa vsa psxacpiGKpg Kai vsa sjuaxspoAoyia 
psxacpioiKpg. Msxacpioucpg sivai uop oopavog Kai o ayysAog xco 0 s to. Nsa xpovog sivai XP ovo s psxacpiGKpg. ©sog 
sivai Kpaxopog uop Kai o Koopog. O av0po7tog sivai sivai povo sv Koopog. 0sog sivai o cpiAog Kai o Kpaxopog 
av0po7iog sv ovspyia Kovoog Kai oopavog. 

O 0spa ppov oppspa sivai o psxacpioucog. O cpavia Koopog sivai psxaxioiKog. O xsAog Koopog sivai 
soxaxoAoyia. OioiKog sivai 7ipoxp Kivsoig av0po7iog Kai o (3iov av0po7iog sv sAjuSa yyooig psxacpiGKpg. O ya.Aagiag, o 
7iavKpaxia 0sog sivai psxacpioucpg Kai psxayyooig. O av0po7iog sivai piKpoKoopog sv psya Kpaxia 0sog. 

Oioig sivai Ka.Aa. Eivai Kpaxia ©sog Kai xsAog soxaxoAoyia. Msxacpiaig sivai pooxspiov 0sog Kai OsAipa 9sog. 
O xsAog Koopog oxp sivai cpiaucog. Ev Koopog sipov sivai 710 A 0 psxacpioiKpg spyia. O aA0iog sivai 0 Koopog oxp sivai 
a0xovopiKog. O Koopog sivai 0sovopiKog. Koopog sivai Kpaxia 0sog. Koopog sivai oivspyia (pioiKog Kai 0 
psxacpioiKog. 

Ev 0 Ayia Tpacpp sivai 710 A 0 psxacpioiKpg 7tpaypa. O A6ap Kai 0 E[3a sivai Kpaxia 0sog. O spyia Kpaxia 
av0po7iog sivai psxacpioiKog. O av0po7tog oxp sivai Kpaxopog 000 . Ev Ayia Tpacpp sivai 710 A 0 7iapa5iypsg 
psxacpioiKpg 7ipaypa. 0sog sivai sv rccoAspog Sia.AofloAog. ncoAspog Xaxava 0 8ia[3oAog sivai apxsog Kai psxacpioiKpg. 
O 8ia[3oAog oxp sivai psxacpioiKpg Kai sivai 7iapacpioiKpg. 

0sog sivai psxacpioiKpg, 0 6iaPoAog sivai 7iapacpioiKpg. Aoyog ppov sivai 7tspp oivspypa cpioiKog, psxacpioiKog 
Kai 7tapacpiaiKog sv Koopog. O ispapxpa cpioig sivai 7toAopopcpoxucog. 

1 . Ev oopavog sivai 0 0sog, 0sog Kai xo7iog loo [oopavog sivai psxacpioiKog] 

2. A 710 xov ypg sivai 0 av0po7iog Kai 0 Koopog 000 [o av0po7iog sivai cpioiKog]. 

3. Ev Xa5sg sivai Eaxava, 0 6iaPoAog [AiaPoAog sivai 7tapacpioucog, oxp ayaya7is 0 cpioig, 9sog Kai 0 
av0po7iog]. 

O psxacpioiKa sivai S7iioxsps 0sog. Mooxspiov psxacpioiKpg sivai 0sog. 0sog sivai Kpaxopog psxacpioiKa. O 
psxacpioiKog sivai cpiAooocpia O7ispyyooig Kai 0001 a yyooig. O psxacpioiKog oxp sivai 0 spyia Kai 7tpaypa Koopog 
ppov. Koopog sivai sv vivsoig, Kivsoig Koopog sivai psxacpioiKog. 

O av0po7tog sivai ^oov cpioig Kai cpioiKog oxp psxacpioiKog. 0sog Kai Koopog 9sog [7iapa5ioog] sivai 
psxacpioKog. O psxacpioiKog sivai avapvsoig 0sog. O av0po7tog sivai 7ipaypa psxacpioiKog 9sog. Epyia 0sog sivai 
psxacpioiKog Kai psxayyooxiKog. E7iioxsps psxacpioiKog sivai 9soAoyia [7ipoxp S7iioxsps psxacpioiKa, 0sog sivai 
psxacpioiKo], TrvsupayoAoyia, ayysAoAoyia, ayioypacpia Kai oroxspioAoyia. 
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E7naxspsg 7iapacpiaiKa sivai Sspovokoyia, apapGokoyia kou Kaxokoyia [ku.KoSogia]. Ev ispapyia psxacpiaKa 
sivai 7ipoxr|. O spyia Kpana Koapog sivai psxaqnaiKog. Mopcpokoyia psxqnoiKa sivai Ttpaypa 0sog. Ev ypovog ppov, 
0sog sivai aiscoviKog. MsxaqnaiKa sivai aiscoviKog. O qnaig av0po7iog sivai Kocpog Kai yr|g. Osog sivai Kpaxopog Kai 
7taxpog avGpoTtog. 

OpGodoigog TiaxpoAoyia sivai aivGsaig cpioiKog Kai psxaqnaiKog. Nsa psxaqnaKog ypovog Qsog sivai ypovog 
aya.Tipg Kai sUnda sv 0sog. O psxacpiaKa Gsokoyia sivai o akiGog (plan; avGporcog Kai av0po7iokoyia. O apysog Kai o 
0a.va.xog av0po7iog sivai psxaqnaKog. O av0po7iiog oyr\ sivai Kpaxopog 0a.va.xog. ©avaxog sivai 7tapaqnaiKog. O 
0a.va.xog oyi] sivai cpiaiKog Kai psxaqnaiKog. O Kpaxopog 0a.va.xog sivai Pia.poXog, O Xaxav. 0sog oyr\ sivai Kpaxopog 
0avaxog. O Gavaxog sivai a5ivapr)g qnaig sv 7tco^spog SiaPo^og. 

STAGIRA THE LOST TREASURE 
WHY WE MUST DEFEND ARISTOTLE? 




In the same way as many scholars, philosophers and theologians I love Aristotle. In this way I am probably 
one of the few millions of readers of philosophy that love Aristotle and what philosophy calls Aristotelians. No doubt 
for the most learned Aristotle was the greatest or one of the greatest philosophers of ancient Greece and ancient world 
this is so due to the fact that at his time, philosophy was born. Aristotle and other great intellectuals of the ancient 
times had the difficult task to create the “philosophical tradition.” Aristotle and Platon made philosophy so to say, a 
science that helps mank in d to grow in wisdom and knowledge. Above his love for erudition Aristotle was most of all 
a “founder of modern civilization.” 

Few years ago I had the chance to visit the home of Aristotle Stagira the small Hellenic town at the entrance 
of the Aegean sea. At that time I never thought I may have the freedom of time to write on Aristotle and his home 
city. But for the lovers of philosophy as I am with many others, these are very strong visits. For philosophers world 
wide Stagira is not a minute Hellenic city but probably home residence of one of the greatest intellectuals of ancient 
times. A person, without whom, many of our modem day intellectual achievements would not be possible. 

Thus, I will try to show in the present time a memento mori or a remember of Aristotle a dear philosopher of 
many of our contemporary fellows. Books on Aristotle there are many. For most learned philosophers Aristotle 
remains the “mystery of philosophy” or the man of the Nicomachic ethics and the Categories. What we own the most 
to Aristotle [I do not know if we owe this to Greece] is the concept of academy, who is mostly Aristotelian. Aristotle 
was probably the first person in the history of mankind who created the concept of Academy. 

How would be our intellectual life without Academies? We owe academies to Aristotle. Aristotle is for many 
a long expired person. A person that probably does not match too much our expectations with the “economic crises” 
that we are confronted so many times in our times. What would Aristotle think if he would be alive in our times? I do 
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not think that Aristotle would say: stop reading philosophy or stop advancing in knowledge since you are in economic 
collapse, an excuse that is use to many times in our times to stop the process of study and knowledge. 

Although, great philosopher Aristotle is dead many centuries ago, his philosophy still “hunts” us. We cannot 
ignore the merits of a philosopher who has created academic study and set the bases for academic study. These things 
are still actual today . 2 Works of Aristotle we still can read but we know that he is no longer with us. Thus, a visit to 
the Hellenic city of Stagira 3 is always an occasion to commemorate of the greatest intellects of mankind. Stagira is 
right immediately at the entrance to Mont Athos Greece. Today history seems to favor the Orthodox monastic next to 
Stagira, but we must remember Aristotle too. In this way philosopher Aristotle the founder of the peripatetic school 
still continues to ask to be wise and to be open to philosophy. Why is philosophy necessary? Philosophy is necessary 
since is the way to act with wisdom. Aristotle made philosophy universally accessible science. Thus, no one is born 
philosopher, we all become philosopher. For those who read the lives of the philosophers would see that Aristotle 
himself had great struggls to reach the state of the philosopher. 

By the mercy of God all the work of Aristotle are available world wide today on the internet. This is 
something that was not possible at the time of Aristotle. For his times Aristotle was seen as a philosopher very much 
as an “obscure person.” Aristotle for many was a person that lived for nothing. Why use philosophy, why study 
philosophy? 

We must study philosophy to learn to be wise and not unwise persons. Thus for Aristotle “philosophy” is a 
discipline, a disciple to become erudite. Man was endowed by God with a mind so he must use it and use it well. For 
the unwise, Aristotle is a “bad smelling fragrance.” This man used all the time of his life to study and to increase in 
knowledge. Was it worth wile to dedicate your life to study and intellectual inquiry? Most profound intellectuals 
agree that what philosopher Aristotle did was great and he is this way an example for many too follow although he is 
long time gone from this world. 

The struggle for philosophy and knowledge is not an ended one. We still need men to study and to grow in 
knowledge and wisdom . 4 Aristotle philosophy is opposed to violence and evil behavior. Many of the great minds of 
humankind consider Aristotle a pre/Christian. For many theologians, the writing of Aristotle are a proto/Gospel. Thus, 



2 Works by Aristotle The Athenian Constitution Written 350 B.C.E Categories, Written 350 B.C.E, On 
Dreams Written 350 B.C.E On the Gait of Animals Written 350 B.C.E On Generation and Corruption 
Written 350 B.C.E On the Heavens Written 350 B.C.E The History of Animals. Written 350 B.C.E On 
Interpretation Written 350 B.C.E On Longevity and Shortness of Life Written 350 B.C.E On Memory and 
Reminiscence Written 350 B.C.E Metaphysics Written 350 B.C.E Meteorology Written 350 B.C.E On the 
Motion of Animals Written 350 B.C.E Nicomachic Ethics. Written 350 B.C.E On the Parts of Animals 
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3 http://en.wikipedia.org/wiki/Aristotle. 

4 http ://ebooks . adelaide . edu . au/a/aristotle/ . 
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the writings and the philosophy of Aristotle opened the way to Christianity. Times of Aristotle are not our times but 
we can learn from the times of Aristotle. 

The visit that I made very hurriedly and in few instances in Stagira some years ago on the Hellenic road was 
for me painful. I concluded that discrepancy of civilization of the times of Aristotle with the modern days in Greece. 
Stagira is an Aegean a town that is not at fist glance too suggestive for the life of one of the greatest minds of 
humankind. Still Stagira remains for us a symbol of learning and philosophy. What we leam from Stagira? We leam 
that we do not have necessarily to live a country capital to be a philosopher. 

The philosophical logic of Aristotle was far one that has supported process of philosophical knowledge and 
philosophical inquiry with State mentalities that were becoming more and more present at his times. Personally I had 
a great sense of appreciation and to visit Stagira. For philosophy and philosophers Stagira is a central point and a 
reference for those who want to advance in the truth of philosophy. Today we must commemorate our predecessors 
and adopt the road to ignorance for the past and the history. There cannot be a history of philosophy without the town 
of Stagira. Great philosophers as Aristotle are not bom too many times. They come to our world barely few times. 
What we need today is the sense of awareness of the past of humankind and in our case the person of Aristotle. With 
our the philosophy of Aristotle there are endless philosophical road open for us. All we must do is to take these road 
and follow them. 5 

WHAT I THINK OF GREECE? 

It is with great difficulty that I write the present lines. As one who I am familiar with 
Hellenic culture I never thought I may have the time to write down my thoughts on Greece. 
My time which is a permanent crisis for me is a good with me these days. Thus, I will fulfill 
an old wish of mine to write on Greece. The only thing that I have written on Greece was a 
book on Mont Athos in Romanian some 4 years ago. 6 But Mont Athos is just a segment of the 
Hellenic life. Greece was in my view the first European culture and civilization. It is the 
home country of many great philosophers and great founders of intellectual life. This is the 
main attraction for a person of my kind and those with me. In the same way we may think of 
Greece as a fish country or a sea country. On Greece there are recently many books and 
even movies which is encouraging from certain points of view. 7 

It is not in my intention to write here a history of Greece due to the fact that I am not 
historian. Today, Greece is one of the most "periphery issues of our European life." Most 
Europeans today forget very easy in their limited money interests what is all about Greece. 
From among the many Europeans countries, we must be aware today that Greece was the 
first civilization on European land. Thus, for intellectuals Greece is not a country associated 
with money and material interests that govern very much most of our intellectual life. The 
truth is that there is not much for us too see in Greece outside the many islands and the 
Athenian life. 

Thus, I would like to address here the need for a very correct use of terms when 
concerning Greece. The nationality of Greece is not very much GREEK as it is used most of 
the time but mostly HELLENIC. Hellenic is very much the ferment of culture in Greece. As 
intellectual and as theologian I am not called to pass "judgment" on Hellenic life. But the 

5 http://www.online-literature.com/aristotle. 

6 See www.scribd/com/Radu3. 

7 Some of these movies are made by actress Antonia Vardalos, which is of Hellenic origins: My big Greek fat 
wedding (2002) and My life in ruins (2009). It is still to reflect whether these movies reflect the spirit of 
Greece. Anyway, they present Greece is a "humorous" and rather "attractive way" should in many instances 
the "tragedy of a small country" as competing with the great countries who actually lead continents and globe 
areas. 
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intellect in me is many times "crushed" to see the chaotic state of national values today in 
Europe. For many theologians Greece is the civilization of the alpha and the omega. 

In Hellenic civilization there have been many "shifts" such as from the stress on 
philosophy to the stress on science and economy. For intellectuals Greece goes and the 
country of philosophy but this consideration is anyway arbitrary. We cannot know for sure 
whether Greece is really an exclusive lands of philosophers. But a main trace of Hellenic 
culture is the "love for wisdom." 

Greece is a land that in spite of its small proportions have given many values to 
Europe and to mankind. We can mention here the Odyssey of Omirios [latin Homer], which 
is acclaimed by most literates as one of the best literary masterpieces of all times. Greece 
gave neo/modern philosophers such as Nikos Kazantzakis which is considered one of the 
best philosophers of the 20 th century. There are many today who comment on the "great 
discrepancy of ancient to modern Greece." Some considering that the "Hellenic ideals" are 
no longer what they used to be. This is so due to the fact that as different form the ancients 
we live today in a "cybernetic" world where the peripatetic walks of a philosophers such as 
Aristotle of Stagira are no longer in fashion. 

The guestion whether philosophy is in fashion is something that Hellenic culture and 
civilization can give us a reply. Is humankind enough mature to face the future and too 
grow in civilization without philosophy and intellectual life? This is a guestion to which 
according to many Greece may answer. Greece is not the only country that has issues as far 
as concerning the rapport ANCIENT TO MODERN is problematic. We know this also from 
ancient Egypt, ancient Israel, Acient Syria and many other countries. Thus, what is Greece 
beyond a hurried touristic visit to Athens and to the hill of Acropolis where most of the times 
people get crowded to see some ancient stones set one above the other? 

Many times we think that best countries are the countries that make us rich and 
wealthy. In many instances we cannot see these traces in the case of Greece. Greece is not a 
rich country. Greece is by far a United States or Canada. Still the values of the axiology of 
Greece relies in its spirituality. Greece is a country that created spirituality that we name 
Hellenism and is world wide known. Before we live a rich and a luxurious life as most of us 
dream we must ask is there a country that has spirituality? A country that does not have 
spirituality is very much life a human body without a spiral cord. If we do not have a spiral 
cord we cannot stay straight. By the mercy of God Greece has a rich spirituality, a 
spirituality that we may date back to the first Europeans that lived across the shores of the 
Aegean sea. In spite of the many western European claims the foundation of European life 
we are not going to find it in London, Copenhagen or Paris but most likely next to the 
Aegean sea. 

Greece gave to humankind probably the first civilization, so called civilization of the 
alpha and the omega. No matter what we think Greece hunts us, the Acient Hellenics were 
men who have created a culture that no serious intellectual can ignore. Among them I can 
count myself. My present lines in this article are not "sentimental inscriptions about a 
glorious European past." It is hard to believe that European roots are found in land like 
Greece. 8 

Greece is a Mediterranean country a country that is set and the confluence of two 
continents: Europe and Asia. Many times intellectuals have seen the phenomenon of 

8 We are referring here to great land such as Russia, Great Britain, France, Spain, Germany, Italy and the rest 
of lands. 
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"geographical hegemony." What is a "geographical hegemony"? Hegemony is the movement 
when two area dispute their rivalry between a certain space. As we know at the Bosporus 
Asia end and begins Europe. Thus, from a geographical point of view Greece is of interest 
for all Europeans. 9 In many instances we can say that Greece is a "world in itself." From the 
"fragrance" of the oriental past to the "spice" of the European life many times Western 
Europe is not aware that what happens to the Hellenic boarder they take for granted. 

My present lines are written in order to address the need for a very careful evaluation 
of Hellenic ideals. In many instances Hellenic ideals were one with Europeans ideals. In this 
sense in our modern times is not yet defined the "separation" between Hellenism and 
Europeanism. Is Hellenism identical with europeanism? Or they are two separate notions? 

The truth is that many of us when we travel to Greece as tourists we think we want to 
find the "Alexis Zorbas" adventure that is deep engrained in each of us somewhat. But we 
must remember that among many other things Greece and mostly ancient Greece provided 
for us the language of the New Testament. 10 Beyond many historical monuments that we 
can find in Greece and who I do not want to mention all here due to the fact that it takes me 
too much space, Greece was the land of the founding of orthodox Christianity. In Greece 
were as we know of tradition some 4 apostles of Christ: Saint John the Theologian, Saint 
Paul the Apostle of the Gentiles, Saint Peter the Apostle and Saint Andrew. All these things 
are today buried in the great "unconsciousness" of love for money and love for luxury of 
most out fellow contemporaries. 11 

Hellenic ideals were in many instances superior to all those from the ancient Europe. 
We must express here that Greece gave us the concept of orthodoxy. In the same time 
Greece gave us Mont Athos which was at its times the place where from the first times in 
the past of eastern Europe monastic form separates countries had the chance to stay at the 
same spot. Every times I visit Greece I have a very difficult feeling of meeting with my 
"inner philosophical self." My visits to Greece were in the same time not only a occasion to 
meet with the sea landscape which is natural for the country but with the challenge of the 
past and of the concern for what is going to be? Have we learned something form the past? 
Have added something new to our knowledge? The "knowledge offer" that Greece has to 
give us is constant and demanding. Can we be spiritual only in a solitude of a monastery or 
in the solitude of the island of Crete? 

I am not the one to pass judgment on the past of Greece. But in the 21 st century, we 
must ask: is Greece was it has to be? Is there something that we can do for Greece and we 
have not done yet? Is Greece at its full potential? For most of us these are not guestion that 
we ask since we are most of the times comfortable with the modern luxurious life that we 
are benefactors. In the same time mature men must be aware that we cannot ask of Greece 
to offer us more that I can give to us. From Alexander the Great to Adolf Hilter there were 
many too many who wanted so much this small small land. Many times I am asking myself 

9 This aspect is aggravated many times also not only by geographical divisions but as well by religious division 
or better to say "faith division" we know thus the on going disputes in Greece since 1456 AD as far as the 
religious preference: orthodox Christianity or islam. In the past the fall of Constantinople under the ottoman 
yoke did not have only "state implications" but as well religion implication. Thus starting with the year 1465 
most Hellenic were forced to change their relgion from Christianity of islam. 

10 Outside the Gospel of Saint Matthew all books on the New Testament are written in Hellenic. 

11 As theologian I would like to mention here one of the greatest orthodox theologians that Europe had in the 
last times: is the known theologian Panaiotis Nellas. Panaiotis Nellas was probably one of the greatest 
theologians of modern times and of the 20 th century. 
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how was possible that a small land like the Hellenic land could pass through so many? Many 
times I am greateful to the past of Greece, although I have never been to the tomb neither 
of Pericles not Philiph the Second. Greece was and is for many an ideal of rustic beauty and 
candor. For the modern European or American tourist probably Greece would remain a 
mystery that only few can grasp. That mystery is the mystery that I used to call the mystery 
of the alpha and the omega. It is in the same time the mystery of what we call the beginning 
and the end, the start and the finish. 

PROGRESSIVE HELLENISM: between ancient and modern 
EAAaPKjpoc; apxsoc; Kai usa 



For the less ignorant European Hellenism and its inheritance is a broad notion. For 
the large masses Hellenism is a synonymous for Greece. Thus for most of us the be a citizen 
of Greece means to be a Hellenic. We know that as we have shown in the last article about a 
great Hellenic civilization at the shores of the Mediterranean and the Aegean Sea. As most 
specialists and European erudite agree this is what was the first nucleus of European life . 12 
The first European life we can find as history tells us between the four Balkan seas: 
Mediterranean, Black, Aegean and Adriatic seas. 

In the present lines I will try to show few aspects concerning Hellenism. Hellenism is 
mostly a civilization but for many it was guite a religion. Thus we can see in Hellenism a 
progression. Ancient Hellenism was so to say archaic polytheism. Most great ancient 
Hellenics were as we know polytheistic: the best proof in this these Aristotle who thought 
that there is not just one God but many gods. Ancient Hellenism has for many of our 
European contemporaries the "spot of polytheism "." 13 IN the present lines I will try to 
present of refutation of some of these main ant Hellenic invectives and reproaches. It is very 
true that any great civilization is judges by the way ti approaches God. In these sense there 
are many today who accuse Aristotle for instance that in spite of his great intellect he was a 
polytheist and he was a "stumbling orthodox so to say." What I think that as in the case of 
great Hellenism we cannot ask of the "probe of orthodoxy" in religious matters since 
persons such as Aristotle, Democritus, Eratosthenes and others were not theologians. Thus, 
when we read Aristotle we must know that we do not read Saint Nikodomos Agiorite. No 
guestion the religious convictions of Aristotle one of the greatest Hellenics of all times are 
guestionable . 14 

I would like to show here that Hellenism has to aspects: one is religious [implying 
what Hellenics believe: one God or many Gods or atheist, no God at all]. This is the main 
aspect of Hellenism for many. Thus, there are for many two kinds of Hellenism: 
anthropocentric Hellenism or Theocentric Hellenism. What is anthropocentric Hellenism 
and what is Theocentric Hellenism? Anthropocentrism is a doctrine that sets man in the 
center of any civilization. Thus a civilization, in our case the Hellenistic civilization is 
centered on the notion of HUMAN NATURE, human accomplishment and the like . 15 In the 



12 http://en.wikipedia.org/wiki/Hellenistic_civilization. 

13 http://en.wikipedia.org/wiki/Polytheism. 

14 Aristotle agreed with the existence of a god such as Poseidon, the god of sea. 

15 On this notion see late professor Constantine Scouteris from the University of Athens. 
http://www.myriobiblos.gr/texts/english/scouteris_people.html. Professor Scouteris is one of the main modern 
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same way there is a second kind or way of approaching Hellenism: the notion of existence of 
God. Each culture has a "shape" or way of understanding God . 16 

I would address here that the way of understanding God in the case of Hellenism is a 
progressive way. In this sense, Hellenism is somehow very much in true discordance with 
the Judaic way of a approaching the existence of God who is messianic oriented. In ancient 
Hellenism as well as in modern Hellenism there is no notion of Messiah . 17 For many erudite 
this means the failure of Hellenism. It is still to investigate whether ancient Hellenism and 
in the same time modern Hellenism has a "religious guest." We know that in the case of 
Judaic tradition the guest was the messianic guest . 18 

As we may not know today ancient Hellenics were very much in the expectation of the 
Messianic ideal. Ancient Greece had a mutual expectation of the Judaic expectation with the 
exception of the religious cults around Mont Olympus. Today we have a very new "face of 
Hellenism". What is the new "face" of Hellenism? When the new face of Hellenism is so to 
say far away from the ideals of the ancients. Modern Hellenism is very much the guest for 
industry finance and economy. Thus, Hellenics are know as some of the best business men. 
The truth is that most Hellenics have in them the "guest for the religious." In will not make 
a desperate assertion if I would affirm that in each Hellenic there is a born Athonite no 
matter if he is in New York as on the Wall Street or in east New Delhi in a meeting with 
some of the local natives. As we have shown, Hellenism is not a notion that in spite of its 
modern modification today was very much religious oriented. It is well know in human 
history the Pauline epistles of Saint Apostle Paul to the Thessalonica's inhabitants' and to 
the Corinthians . 19 

As we have said, a very famous center of Hellenism was in ancient times Corinth. 
Corinth was probably a city where ancient Hellenism took shape for the first time. Corinth is 
today a "vestige of the main European archeological investigations." Anyway we know that 
in Corinth there was a very strong polytheistic movement. This Corinth movement has 
affected many of the Messianic convictions of the ancient times. As most historians agree in 
Corinth there was a very negative attitude towards the Judaic conviction of all living in the 
Mediterranean Sea . 20 

Thus, there is no doubt that Hellenism in all its traces of shapes is a "progressive" life 
conception. By progressive we understand that Hellenism was not very much inclined to 
accent as for granted what comes out of religion. The religion of Hellenics from ancient to 
modern times is progressive . 21 



examples of modern understanding of Hellenism. 

16 In this sense, ancient Hellenism were not "unfaithful towards God." They had a "distorted understanding of 
God." Hellenist thought that there is many creators of universe or the cosmos. 

17 The messianic ideal was a common feature of many ancient religions and theologies such as Persian, 
Assyrian, Babylonian, Etruscan, Phoenician and many others. http://en.wikipedia.org/wiki/Messianism. 

18 In fact in Judaism there is still an expectation of Messiah since in Judaism the coming of Jesus Christ did not 
represented the coming of the Messiah. 

19 http://en.wikipedia.org/wiki/Corinth. 

20 We must remember that the inscription that was set on the cross of Christ at the year 33 AD [Jesus Chirst the 
king of the Jews] was written also in Hellenic which demonstrates the negative attitude of ancient Hellenic 
towards the concept of Messiah which was dominant in the ancient world. 

21 This trace was probably from certain points of view the main cause of the "ottoman/hellenic conflicts during 
middle ages." The "fall of Constantinople a Hellenistic city" is seen eventually in the understanding of this 
"Hellenic antirush" which for many has created the road for Slavic rise of culture. 
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The present paper comes to launch the concept of "progressive Hellenism" as seen 
from the point of view of religion. There is in the same way "rise and fall of Hellenism." This 
rise and fall of Hellenism is seen most of the time due to the lack of unitary Hellenism 
thinking. The truth is that only God knows the last aim of Hellenism. As humans we can 
suppose that we may "suspect what God intends with Hellenism. 22 

Thus what is the last aim of Hellenism? The last aim of many is religious. For others is 
philosophical. Today Hellenism is not the "crowning of philosophical conceptions of Aristotle 
and his schools of thought" but there is industrial Hellenism, navy Hellenism, military 
Hellenism and all the rest of areas of Hellenic fields. 23 Thus for the religious area of studies 
Hellenism is mostly the switch from polytheism to monotheism. This switch has been very 
radical for some many European historians. Many historians consider that the process of 
Christianization of ancient Greece has been just a nominal one. This fact is very much 
denied by the Meteora Monasteries movement. 24 

The search for God and the existence of God is a major trace of Hellenism. This is no 
matter if is was ancient, middle age and modern. In spite of many Athenian and 
Thessalonica opinions today ancient Hellenics were as much in the search of God as modern 
Hellenics. The main point is today that monotheism is victorious today in Greece. This has 
been manifested into a great love of Hellenics for monasteries and orthodox churches. 25 In 
many ways we can conclude that for contemporary Hellenics the "separation" between 
orthodox Hellenism and orthodox Christianity is very much very deep engrained in their way 
of being. This is so to say a main archaic attraction of the Hellenic spirit which is in a way so 
to say unigue. 

The guest for God was a very early enterprise of ancient Hellenics. This is manifested 
in a very famous work of Hesiod Theogony. 26 Seen from the point of view of Hesiod 
Hellenism is a "deep lounging for the origins of creation and cosmos." 27 For many of those 
familiar with the concept of Theogony, Hellenism is a metaphilosophy or anyway a supreme 
philosophy or even religion. For many theologians the Theogony of Hesiod is very much the 
core of ancient Hellenism. Many consider that Theogony is one of the main traces of 
ancient Hellenism. Some consider that Theogony is a replica to the Book of Genesis of 
Moses in the Old Testament. For true Hellenics, Theogony is very much a trace of 
Hellenism, something that has separated Hellenism from the rest of cultures by a very 
"progressive concept." Theogony of Hesiod comes to show that in the same way there is 
progressive creation [God made the world in 7 days according to the Christian and orthodox 
dogma], so Hellenism is a culture and a intellectual life that is progressive and does not 
have all the answer to the issue of the existence, life and the rest major human guestions. 28 



FROM MONT OLYMPOS TO MONT ATHOS 
Opoc; OAipnoc; koci Opoc; A0oc; 



22 Hellenism is a doctrine that during the roman times has mutually created the concept of Pax romana. 

23 http://en.wiktionary.org/wiki/Hellenic. 

24 http://www.meteora-greece.com. 

25 http://www.ecclesia.gr. 

26 http://en.wikipedia.org/wiki/Hesiod. 

27 http://en.wikipedia.org/wiki/Theogony. 

28 http://apollonios.tripod.com/hellenic/eea8.html. 
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No matter what we think, each area or region has peculiar religion, convictions, 
beliefs or way of dealing with the supernatural. Most of us the adults we grow in our 
childhood with stories such as the one on the Legends of Mont Olympos 29 which is not only a 
Hellenic inheritance but today is a world wide inheritance. We all know about the "earthy 
adventures of the Hellenic deities." This kind of approach to the religious world and the 
religious mind set is for many scholars the cause of the fall of ancient Hellenism. Many of 
the great intellectuals of the modern times still remember the cults on Mont Olympos in 
Greece. Personally I have never been on the top of Mont Olympos, but I saw with certain 
occasions Mont Olympos from certain of distance. Today as separate from the past Mont 
Olympos has an Orthodox Monastery on the top which as the Orthodox Church agree there 
was a saint who lived there: is Saint Dyonisios The Olympian. As well I do not intend to 
climb Mont Olympos which was for the ancients too much wanted and in the same time 
feared. Ancient Hellenics as we may know had a fear and in the same time a fascination 
with heights . 30 

There have been many guestions as far as Mont Olympus is concerned. May consider 
that ancient Hellenics wanted to find a "compensation" for the Israelite Mont Sinai from 
where as we may Moses received the Ten Commandments or the Decalogue . 31 Some 
consider that the Olympian cults on Mont Olympus started as a reaction of "envy" to the 
religion of Israelites founded by Moses on Mont Sinai. In the ancient world we may trace 
few "comparisons" between Mont Sinai and Mont Olympus . 32 As well as in the 

29 http://en.wikipedia.org/wiki/Mount_Olympus. 

30 Today when men travel next to Mont Olympus they know for sure that is just a geographical area. This was 
not the case for the ancient Hellenics who thought of Mont Olympus as something more than it was. 

31 http://en.wikipedia.org/wiki/Ten_Commandments. 

32 http://www.iskios.com/page23.html. 
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contemporary times men were looking for the "sacred" or the "supernatural." For ancient 
Hellenics, this search was found on the top of Mont Olympos. We can figure that the ancient 
Hellenic was very much "accomplished" to join some of the collective rituals on Olympos . 33 

Mont Olympos had a very definitive role for Greece. This is most of the times due to 
the fact that is has been a "source of inspiration for many literates and poets ." 34 This aspect 
is many times probably too easy set under silence. The mentality of Mont Olympos is still 
manifested today in Greece with the existence of Mont Athos. Thus, if ancient Greece was 
the Mont Olympos phenomenon we can see that today modern Greece is so to say the Mont 
Athos phenomenon . 35 The mount height in ancient times as well as in modern times is for 
many a symbol or a paradigm for the "rise of human soul to God ." 36 We all want communion 
"and high communion with God." Thus for many the past of Greece was so to say 
"Olympian ." 37 

Today the Mont Olympos phenomenon is long time gone. We know of Mont Olympos 
only from history. We know that on Mont Olympos there was the so called Pantheon . 38 For 
most of the Hellenics the memory of Mont Olympos is painful. But anyway is too remark 
here that only religion was capable to "make attractive" a geographical area that is most of 
the times inaccessible due to height and cold winds. We know for sure that we are not going 
to find the "Active deities" of ancient Hellenics nor the "supernatural adventure" of the 
ancient Hellenics. We can only think that for ancient Hellenics the Mont Sinai in Asia was a 
real challenge . 39 

We all know that in the Mediterranean area there many mountains. But from among 
the many Mediterranean mountains there are only few that are "sacred mountains." By 
sacred means that across ages men have added religious symbolism to their existence. Thus 
we know of two main Asian mountains: Mont Sinai as we have said where men think that 
Moses received the Ten Commandments, Mont Tabor which was the place of the 
transfiguration of Christ and on the European land we have Mont Athos and Mont Olympos. 
Anyway we do not think that mountains are "holy" by themselves but we do think that 
mountains a represent a symbol of our thirst to God. When we see the immensity of a 
Mountain such as Olympos wo do think that someone has created that mountain. While 
atheists look to mountain they do not think that there mountains were created by someone, 
but by itself. We do think that mountains are created by God as well as the seas and the rest 
of the cosmos . 40 



33 From ancient Mont Olympos we have today the famous and world wide Olympic sports. 

34 In ancient Greece there was a "Olympian poetry" which has cultivated the taste for the mythological. Thus, 
each and every ancient Hellenic wanted to be some kind of image of the legendary [for us imaginary] 
personages living on Mont Olympos. This tradition still existed today in Greece where we have today the 
"athonite elders" which as many specialist agree are nothing but a continuation of the Hellenic Olympian 
ideals. 

35 Three is no guestion from many points of vie that the need for heights in the case of Greece is still 
manifested today, http://www.sacred-destinations.com/categories/sacred-mountains. 

36 Most of us we think of God as being somewhere up. We do not think of God as being somewhere down. This 
trace of "fining God" somewhere up was manifested too in the case of Greece. 
http://en.wikipedia.org/wiki/Gloria_in_Excelsis_Deo. 

37 http://en.wikipedia.org/wiki/Twelve_01ympians. 

38 http://www.pantheon.org. 

39 http://en.wikipedia.org/wiki/Mount_Sinai. 

40 Many believe that the "religious convictions of ancient Hellenics" are naive and puerile. But there is great 
truth if we see the immensity of a 2800 meters mount such as Olympos and we think that this mountain was 
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By discursive reasons Hellenics were taken by the existence of mountains to the 
notion of God. This was the source of all mythology of ancient Greece. This Olympian 
mythology made Olympos one of the most known mountains on globe, although Mont 
Olympos is not a Himalayas . 41 Anyway we are not going to meet with God in person in Mont 
Olympos, but looking too Mont Olympos in the same way as ancient Hellenics did way raise 
us few guestions. God is a "all powerful being, a supernatural being who was able to create 
all that is existent ." 42 God is a infinite mountain and mountain that does not have an end or 
a beginning." This was the source of inspiration of ancient Hellenic mythology. This is why 
today we can read to our children when they go in evening to bed the legends of Mont 
Olympos. What is behind this "Olympian legends" is the sense of the magnitude of God and 
of the everlasting existence of God. Due to the limited space country Hellenics have limited 
all these convictions to the Olympian mythology. From this mythology we have today the 
term "Olympian" or "Olympic ." 43 As far as Greece is concerned we may think that this 
"mount cult" or mount religious symbolism may derive from the Asian traditions . 44 

Today there is so to say a mythology of mountains. The mythology of mountains is not 
the mythology of the ancient Olympos but the "mythology of our mountains trips and 
climbing." We all feel may times so to say fascinated by magnitude of creation of our earth. 
In Greece this magnitude was so to say felt by the great dimension of Olympos . 45 To look to 
a mountain height and too think of God and the existence of God is something that most of 
us need today. In the same way Mont Athos Greece is a spiritual offer for us or better to say 
an "offer of the sacred." Our environment is so to say many times "excluded" from the 
sacred aspect since we see in our geography only ways to exploit and to get profit from the 
surrounding nature . 46 

Irrational mount exploitation is very present today. This is seen very well from the 
ravages made to the south American mountain forests to the ecological crisis that we face 
today. In this sense Hellenic the Mont Athos monastic community is in many ways a 
ecological movement that reminds us that our environment is not subject to exploitation. 
Thus writing on Mont Olympos is a warring for those who think that nature is just a means 
for exploitation. We must preserve the mountains and not use them only for economical 
reasons. Greece does not have many mountains. But we cannot pretend that we ignore the 
legends of Mont Olympos do we? 

SEA ODISSEY AND SPIRITUAL ODISSEY 
OdiCTCTsa BaAcmcra Kai Odiaasa nuaupaTiKp 

created by itself. Orthodoxy affirms the "creator role of God." God made all the cosmos and the universe so 
God made mountains too. This does not mean that we must start adoring Mountains but no matter what we 
think we are overwhelmed to the greatness of mountains. This greatness takes us with the mind to God. In a 
mountain is overwhelming us the more God is going to overwhelm us too. 
http://en.wikipedia.org/wiki/Omnipotence. 

41 http://en.wikipedia.org/wiki/Himalayas. 

42 As we have shown and as I preset this paper this "feeling to magnificence" is still present today in Greece 
but under a "separate" disguise: Mont Athos. 

43 http://www.desy.de/gna/interpedia/greek_myth/olympian.html. 

44 http ://www. sacredsites . com/asia/china/sacred_mountains . html . 

45 Olympos shows to us that there is not only "secular geography" but as well "sacred geography." Sacred 
geography is most of the times the geography that we have from holy persons who lived in different areas. 

46 In the ancient times we may say that preservation of nature was so to say "mythology" today is very much 
ecology. In this sense the ecology of the ancients was mythology. http://en.wikipedia.org/wiki/Ecology. 
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Living next to seas is not something that many would want. 47 This is so most of the 
times next to storms and strong winds. When you woke up in the morning in Greece all you 
see is an endless sea that at a certain age "is threatening to you." This is one of the most felt 
Hellenic sentiments, the sea that is sending you most of the times in the unknown. Whether 
you live in Thessalonica, in Patras or in Athens you cannot ignore the sea view. Is there 
something else that we can see beyond the sea life? 

Well, first of all we must think that seas were made by God. This is what an intelligent 
person thinks when he looks to a sea. They are in way a symbol of God's infinity. You can get 
very easy drowned into the sea of Greece. I do not intend to write here a general history of 
all sea ships that were drowned across the ages in Greece. Probably that would be a thing 
that would be best done by a sailor. I think that were many. In ancient Hellenic thought as 
well as in modern Hellenic thought the symbolism of the sea is always present. Ancient 
Hellenics have made the "sirens" beings to show their fear for the sea. In this way the fear 
was overcome. Thus Hellenic culture has much sea symbolism. Hellenic spirit was thus 
influenced by the sea life. In Greece there is sea everywhere. 

As we all know, sea is made out of water. Is there a religious symbolism for water in 
religion and orthodoxy? The answer to this guestion is yes. There is a water symbolism in 
orthodoxy and mostly in orthodox Christianity. This water symbolism we can find it at the 
baptism of Our Lord Jesus Christ into the river of Jordan. 48 We must also keep in mind that 
there is also a baptist church, or better to say a water church. 

As far as water sea is concerned, orthodoxy considers that waters were sanctified at 
the baptism of our Lord Jesus Chirst. This is a ceremonial that we all commemorate in the 
Orthodox tradition at the feast of Epiphany on January the 6 th . Of course this truth is not 
present in many other religions. 49 In Orthodoxy sea and in our case the sea water is a sacred 
element of nature. The baptism of Chirst is the main religious aspect that involves water at 
large. As well water is something that we all need to drink and to extinguish our thirst. The 
point in the case of Greece is that sea water is not good for drinking. You cannot drink too 
much water from the sea since is slated. We must all remember that in one of His main 
preaching to the ancient communities our Lord Jesus Chirst made this great guotation that 
we find in the Gospel [Evangelic writing] you are the salt of the earth. 50 

Thus we have two main present elements in Greece: sea and salt. The salty sea is 
something very common for the Hellenic culture. As I was trying to show both of these 
elements have deep symbols into the spiritual world. From the point of view of the baptism 
of Christ into the river of Jordan, a country that has seas is a blessed country. This does not 
imply that there cannot be other blessed lands. We can think of Greece has a blessed land. 

Secondly, for spiritual persons, seas are not an "usual notion in our materialistic life." 
Seas are a "symbol of God's infinity." Thus, when we stay at the Pierus sea port in Athens 
and we look to the vast immensity of the sea, and we do not think even for a moment to the 
infinity of God, I think we have many reasons to think that a person of this kind is very much 



47 We must remember that in European culture at the times of Napoleon of France, he considered to be a exile 
to live on an island. 

48 http://en.wikipedia.org/wiki/Baptism. 

49 Water has no significance in Indian religions at all. http://mb-soft.com/believe/txo/hinduism.htm. 

50 "You are the salt of the earth. But if the salt loses its saltiness, how can it be made salty again? It is no longer 
good for anything, except to be thrown out and trampled by men." See in this sense Gospel of Matthew 5, 13. 
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lacking a sound reason. Personally, the view of the Pierus port Athens is always taking me 
with the mind to the infinity of God and the ephemeral aspect of our human endeavors. 

Secondly, we must remember that seas are made for man and not man for the seas. If 
our Lord Jesus Chirst, the Son of God incarnated was baptized with water, then there is not 
much that must make us reluctant for sea and large waters. In the orthodox Christian 
thinking there is a second element that must raise us guestions. This is concerned with the 
life of Our Lord Jesus Christ too. Our Lord Jesus Chirst has elected 12 apostles though 
whom He founded the Orthodox Church according to tradition [some other Churches 
according to other opinions], by electing men who were fishermen. We all know of the 
origins of the Apostles of Christ who were men very well trained in the sea life. From among 
the Apostles of Chirst, we know for sure that there were 2 fishermen: the Zebedei brothers 
[Peter and James]. 51 

In religion and mostly orthodoxy seas are not something that are left with no deep 
spiritual meaning. The point is that today seas are meaning for industrial and economical 
exploitation. We do not think to seas, in our case the seas of Greece as something that has a 
sacred value, but mostly as something that has an "industrial and economical value." 
Orthodoxy is not against the "proper use of the seas for the necessities of men." By proper 
use we understand fishing, sailing, exploring and the like. We do not understand by "proper 
meaning" transforming our seas life into a ecological disaster as is most of the times the 
case in out days. Many of our cotemporary fellow men use the seas today as they are first 
and the last inhabitants on earth. 

No guestion there is a delight in traveling on seas. This is something that Greece has 
to offer to many and is probably one of the most well known countries for the "crusading 
tourism." When we go to Athens we cannot ignore the many crusading ships in the Pierus 
area. There is in this sense a history of navigation. From the primary ships that were made 
by on ancient Greece to the super modern and luxurious crusading ships there is lots of 
progress in this area. We must remember that in ancient Greece all ships were wind made. 
There was no notion of engine ship in ancient Greece. 52 

It is very evident that the history of Greece is a history that we can find in many ways 
into the sea museums across globe. Basically we all love to travel on the sea safe and cozy. 
But we must keep in mind that the luxurious sea ships that we have today were made with 
the effort of the ancient Hellenics. While in ancient times a travel in the sea lasted few 
moths today is lasting few weeks or even less. This is a progress that humankind owes to 
Greece. 

Sea travel is an experience that we all afford and we all wants. We all want to travel 
with a speedy sea ship and explore the unknown. Today this unknown is not longer existent 
since most of our seas are mapped. In this sense what Athens as a city has to offer for us is 
the "great view of the coming and leaving sea ships." Athens is thus at the confluence of 3 
continents: Asia, Europe and Africa. Since the ancient times Athens was a sea city and city 
that had to exist as imposed by the sea trade and navigation. In this is there is a whole 
history of navigation on ancient Greece with the rest of the countries. We know from the 
past of the trade that was made by ancient Greece with Phoenicia, a country that was 



51 http://en. wikipedia. org/wiki/Apostle_(Christian) . 

52 http://shipsofthesea.org. 
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existed in the area of modern day Lebanon . 53 We know that ancient Hellenics were 
fascinated with the Phoenicia culture and civilization . 54 

Modern Greece is for many a sea shipping offer that we all want to exploit. We all 
want to navigate on calm seas with luxurious yachts. We no not think that this is something 
evil. But in the perspective of spiritual life and spirituality seas and seas life has new and 
deep meanings. In spirituality sea is a symbol of the everlasting and sovereign existence of 
God. As we have said in some of the past lines all these things have created of "sea 
spirituality of ancient Hellenics." This spirituality was for the first time useful due to the fact 
that it was ecological. The image of Chirst receiving baptism from the water sea is most of 
the times an "ecological ikon" so to say that reminds is that we need to be ecological when 
we deal with sea life. By ecological we understand that we do not fish more that is 
necessary for us and we do not exploit sea life. 

Today we know of a international sea organization Greenpeace that is concerned with 
ecological aspects of our environment. As we know Greece is a member of this organization. 
In this sense we must encourage all the ecological Hellenic activities made for the 
preservation and maintenance of the sea life. This is not only a issue that concerns Greece 
but as well the rest of neighbor countries. Sea navigation is a good useful for all. This is 
why we must be aware that we must protect our environment and the sea life. This is not 
only a ecological obligation but is too a religious one as I have shown in my lines above. The 
foundation for the sea ecology or water ecology is grounded in biblical doctrines. The most 
specific reference to this ecological obligation was made by the baptism of Chirst. Secondly 
we all know that in the ancient times the apostles of Chirst were sea travelers. We know of 
the many traveling that Saint Paul the Apostle made on sea . 55 

All these things may configure for us the image of modern Greece as a spiritual 
Odyssey. We know of the sea odyssey of ancient Greece and in the same times based on 
some evidence we can address the issue of a spiritual Odyssey. Spiritual life in exploration 
or an odyssey into a far greater universe than our material one. The notion of spiritual 
Odyssey is something that we can learn from the ancient Hellenics who had a very 
advanced way of looking to things. Today in spite of all our sea shipping and navigation 
technology we lack this spiritual approach towards our environment and mostly towards our 
seas. This is why we have so many ecological sea crises. 

THE PARTHENON AND THE ACROPOLIS AS I SEE IT 

As we know each one of us we have a view on things. Some of us we like spots, others 
we like reading and others we like traveling. In the same way some like traveling on the 
Parthenon and the Acropolis Athens. No guestion for most Europeans Parthenon and 
Acropolis is a major destination. I do not think that there is a European who never went on 
the hill of the Acropolis and admired the stone beauty of the Parthenon. 

No matter what we think of the Parthenon today, Parthenon experience is a negative 
one. This is so due to the Athena cult which was a heathen cult that was practiced by most 



53 http://en.wikipedia.org/wiki/Lebanon. 

54 There is a ongoing Hellenic relation with the Lebanese cultures. For most of ancient Hellenics Lebanese 
culture was a very inspiring land. Historians agree with many "national jealousy" disputes between ancient 
Greece and Phenicians modern Lebanon. 

55 http ://www. cc el . org/b ible/phillip s/C N 0 9 2 MAP S 1 . htm . 
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Athenians. We must remember that some of the branches of the Athena cult were practicing 
prostitution, meaning that women who were adepts of this cult has to prostitute for this 
religion. This is a thing that still hunts somehow the Athenian life. In the same time is very 
true that we cannot "run" from the past. We all know what the past of Athens and the 
Athenian life was. In this sense Parthenon was very far away from the "spirituality of 
orthodoxy" which is existed today in Greece. Parthenon was actually "hidden" degrading of 
women. The Parthenon cult of Athena promised women that they would be something 
extraordinary but in fact all women who adhered to this ancient cult had to prostitute for 
Athena "goddess of wisdom." As we all know ancient Athens is very separate of what we 
know today of the business and sea affairs Athens. I fact I do not think that those who 
created the Athena cult in Athens were even concerned with well being of Athens. They 
were concerned most of the times with prostitution and fining good looking females to 
assists them in the ritual heathen procession next to the Acropolis. 56 

First we must know that there is just one God. Sound religion and theology considered 
from very start the cult of Athena a lie and perverted doctrine. Thus, what is to do with all 
this Acropolis and the Parthenon area which is today so much of a tourist attraction for all? 
Obviously, some radical orthodox Christians views [we must them take into account] may 
say that we must close the Parthenon for all and never to have it open for large masses to 
visit. This is so, due to the fact that for many Parthenon is good European tourism. 

I will address here that that is a guestionable reason to think that the cult of Athena 
made on Parthenon is up to the dignity of female condition. This ancient cult has actually 
degraded the "ethical condition of the fame statues in European society," were the priestess 
of Parthenon practiced some of the most abominable deeds on earth. 57 For the human of the 
21 st century these are very much "fairytales." They were not this way in ancient Greece. In 
ancient Greece the Parthenon cults were a real issue. Today, Parthenon is a tourist issue 
which concerns the Hellenic government. 

We cannot hide form the past. We must overcome the past. We know from the past 
that in Parthenon there were ritual meals and meat sacrifices to some of the deities of the 
Acropolis. 58 In this sense the simple "city cult" that was existed most of the time ancient 
religions become something more that it had to. This is one of the reasons that we can see 
that today in Athens the Parthenon is just a big bunch of stones that are of no present 
concern, but just of the concern of the historians and the archeologists. 

Personally as I have expressed my view with some other occasion, I think that 
Parthenon which you cannot ignore in the urban landscape of Athens has just a tourist and 
historical relevance. Of course the Parthenon cults are no longer a treat to us as was the 
case in ancient Greece. But we must remember how much "religious dissension this place 
has created." Today we can walk next to the Parthenon and take picture with the loved ones. 
This was not the case in ancient Athens were the Parthenon was the house of a deity, truly a 
deceiving one. Parthenon cult has started as something positive but being of a polytheistic 
orientation it ended in a orgiastic one. The ancient Athenian adepts to the Parthenon 
depreciated females and their role in the city and social life. Thus in ancient Greece and 



56 http://www.goddess-athena.org/Encyclopedia/Athena/Cult.htm. 

57 Some of the sects of this ancient Hellenic cult were actually orgiastic; women were prostituted in large 
numbers man many times in public. http://en.wikipedia.org/wiki/Cybele. 

58 These cults have made one of the most known Hellenic philosophical figures of all times Saint Dionysius the 
Areopagite to accept Christianity, http://www.newadvent.org/cathen/05013a.htm. 
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Athens women had no role in the social or state life. In ancient Greece women were for 
many seen as well sources of income in prostitution activities that ever religious argument. 
There are know many cases of Athenian females that were not encouraged to join the state 
life and the like but mostly to join some of the "ritual cults of gods" for the income of some 
high religious authorities. 

This was actually the Athenian life. According to biblical doctrines women were 
created too by God thus they are egual with men, but women were created so to say to 
perpetuate human life. In this sense, the alternative that was practiced by ancient Hellenics 
and mostly ancient Athenians are a degrading of the women condition and its status as 
indented by God. The term "goodness Athena" which at one point was dominant at sea shore 
of the Mediterranean sea was a "failing feminist modern day movement to place female into 
a depreciating and deceiving social scale. Men from the times of ancient Parthenon consider 
that females are "inferior" to them. Thus when you were passing by for the first time in 
Athens what you heard for the first time was probably the offer if you want to join the 
"public cult of goodness Athena." As a reference to this you could very easy see in Athens 
the huge temple for this aim. 

In the same times, the concepts of the ancient were very much strange of the 
mentality the female saints. Basically the ancient Athenians cults did not have any notion 
that a female [in our case a Hellenic female] can be a saint. An ancient Hellenic female 
could be a priestess of the goodness Athena. This serviced implied as we have said many 
times prostitution. 

This is a fact that most of the time is not something that our modern tourists take into 
consideration when they visit Athens. Most of the tourists in Athens do not really know what 
is the true Parthenon past. 

PRENIAL AND NOVETLY IN HELLENIC THINKING 

Most of us we are many times when we go to schools bored by history lessons that we 
do. Basically all adults we remember the history class that we did in childhood. This general 
impression on history changes later when we grow to be adults and mature. In case of 
Greece, there are many present day contradictory attitudes. Some consider as we have said 
that present day Greece is not the same with ancient Greece. Ideals, architecture, way of 
living, customs are very different today. There is almost nothing left of the old Greece. 

To deny history means to deny in a certain sense our own childhood. Can we deny that 
before we were grown adults we were as wise and as grown as we are today? No we cannot 
deny our own childhood even if we are many times somehow ashamed of what we were 
when we were kids. As any country Greece has a childhood. This childhood is many times 
denied today by different persons and great men in power in the European scheme of living. 
What is the childhood or the history of Greece? At a first glance there is not much history in 
Greece. But when we come to study well there past of Greece we will see that actually there 
is history in Greece. There is the Macedonian past, the Byzantine past, the ottoman yoke 
and the like. 

Great British savant Charles Darwin advanced at the beginning of the modern era or 
ages the theory of historical evolution. There is lots of evolution in the past of Greece. Some 
consider that very fast evolution of the Hellenic culture is not beneficial since it does not 
help us to understand the past? Outside the fact that we saw some Hollywood movies out 
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the life of Alexander the Great and eventually some documentaries on Alexander Macedon 
who was a born Hellenic can we really know all the multiplicity of the past? Even now after 
some many years of the times of Alexander Macedon, historians do not agree fully with the 
past of the Hellenic lands. 

I personally believe that Charles Darwin in his theory of evolution is right when he 
refers to the historical evolution. In Greece there is lots of progress and evolution a 
progress that modern day Europeans do not want much to acknowledge. First we all know 
that Hellenic language is a difficult language this has made many to consider that Hellenic 
is a dead language. 

The ancient Hellenics aspired and were very much inclined on philosophical ideals. 
Many of their ideals were accomplished. We speck today world wide of Aristotelian 
philosophy and platonic or neo/platonic philosophy. What we must ask as intellectuals and 
as men of thought is: what is next in the case of Greece? Ottoman yoke is over. Greece has 
lots of advance in the new Europeans schema of science and economic development. 

The great tragedy of our modern times is that many times we are blinded by the lust 
for economic prosperity and we do not allow other humane values in our lives. Thus today, 
most countries and we can include here Greece to, are measured not by the intellectual and 
cultural potential by mostly by the economic potential. A country is weighted today by the 
profit it brings to the inhabitants. This is a mentality that we are confronted in the modern 
times. 

Thus today, is not longer relevant or important we a country is rich in culture, 
spirituality, history and the like but what is the most that defines a country and a ethnic land 
is the "income revenue of the inhabitants." We cannot deny that economical income is not 
something that we must take in account as far as country is concerned. But there are 
superior values to this. Today we must be aware that a sound country is a country that us 
able to create a spirituality. 

Not by chance as contrary to some other areas on the globe we can speck of a 
Hellenic spirituality . 59 What is this Hellenic spirituality that I am referring? Well first as I 
have said, economic values that are the most looked for in our times are not the only values 
that a man must strive. There are values such as spirituality. We all know that in the past 
Hellenics were very much reluctant for the Ottoman invasion and way of thinking. The 
ottoman period in the past of Greece is actually considered one of the most tragic periods of 
Hellenics. For many historians the conseguences of the ottoman rule actually did exist today 
at the Aegean and the Mediterranean seas. 

History recalls that ottomans did not agree with the Hellenic life and convictions. 
What we must ask today is where is Greece going? What is the direction that we must 
follow? To this guestion we can answer very easy. Spirituality is a endless opportunity for us 
to explore. We all need spirituality since we are not just material existences [body] but as 
well spiritual existence [soul]. Spirituality of Greece is a very debated aspect in the past 
Europe. This spirituality has created some kind of mythology. We all know of the myth of 
Prometheus for instance who was a Hellenic myth . 60 In this sense, out times make us think 
that what we need the most as far as country is concerned is just the money power of the 
financial influence of a country. The truth is what we speck of countries many and finances 
are not the only values we seek. What good to be a multibillionaire in euros or dollars in a 

59 http://agislO.tripod.com/hellenic. 

60 http://en.wikipedia.org/wiki/Prometheus. 
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country that does not have history, roots, tradition and spirituality? Our modern days are 
these days, meaning the days when all what a country can offer us is just financial income 
and material benefits. 

We all know that the Hellenic culture is an orthodox culture as a whole. Unfortunately 
for many the values of orthodoxy are "questionable values today." Orthodoxy is a main 
feature of the Hellenic way of thinking. We believe that man was created by God with 
freedom thus we must raise the question today why not orthodox Hellenic way of seeing the 
world and existence? Hellenic orthodoxy is something that was defined many as "the 
philosophy of the balance" or the "way of avoiding extremes." If we look today in our 
modern life we will see that there are many unbalanced persons men who lack the 
necessary equilibrium to develop their way of being and acting. As I can recall the late 
Orthodox Archbishop of Athens, Hristodulos had many sermons and concerns in his years of 
activity in Greece as far as the orthodoxy of the Hellenic culture and way of thinking. 

Late Archbishop Hristodulos of Athens is no longer with us, but we still have his 
books, his sermons and above all his way example in matters of Hellenic orthodoxy. At the 
beginning of the 21 st century Archbishop Hristodulos of Athens was an example for many of 
us to follow. For many of us actually the existence of orthodox Archbishop Hristodulos of 
Athens and his spirituality perspective on life is just a news bulleting that we see in the 
evening TV sets in our homes and apartments. In this sense, we do not have only the true 
witness of ancient Hellenics and way of living but we have the witness of modern Hellenics 
and they way of relating to the contemporary acute issues that we are dealing. 

Hellenic spirituality teaches us that life is not just the money we earn and the pleasure 
capacity that we can cumulate in our bodies but eventually something else too. Hellenic 
spirituality tends in its last aims to a "spiritualization" of human life. Contrary to the many 
"intellectual habits today" of getting rich and powerful in every aspect of life, Hellenic 
spirituality, the deep Hellenic spirituality tends to see life as a "spirit" first and the body or 
matter. 61 

Hellenic spirituality is not against the happiness and full accomplishment of human 
person at least as seen by the great Hellenics. But we cannot ignore the modern day "only 
attraction of financial income and benefits." History teaches us that actually this was one of 
the causes of the "mistake or the error made by Alexander Macedon" who thought that 
Hellenic life is reduced only to income and money benefits. For Macedon actually there are 
nothing else in the world than his love for empires power and social fame. 

20 th century gave us many great Hellenics that many times we do not bother to study 
about them. We have thus many Athonite Fathers who have a very proper way of looking to 
life as separate form the life of cosmopolitan Athens, Thessalonica or Patras. We can recall 
here only late Father Philotheos Zervakos (t 1990) who was one of the most profound 
orthodox witness for the 20 th century. 

We behave at the beginning of the 20 th century as much as all these great Hellenics 
did not exist. Who is today concerned with the life and the teaching of late Father Philotheos 
Zervakos, a person who did not live to see the 21 st century that we live? But we are 
concerned as much as we can with the money and the daily income that we are earning. 

Many times I have the feeling that we live some kind of double life: some of us are 
spiritual oriented some of us we do not live in this life but in the life of money and 

61 This has been actually the theme for a main European book, of the German philosopher Georg Hegel, The 
phenomenology of the spirit. http://en.wikipedia.org/wiki/The_Phenomenology_of_Spirit. 
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economical transactions. Many live as much as economical transactions the source of their 
income would never end. Unfortunately when we visit cemetery in any Hellenic city we 
would see that we are all subject the death. None of us Hellenic or less Hellenic is eternal 
on this earth. This is why a country does not have to have only power money and finances 
but places of spirituality and spiritual life. We must know that spiritual life is not the money 
life. Spiritual life is not the life that main economists from Athens are make it for us but 
more is the life that we have with God and the life in which we search God. At a very high 
level a person who is looking for God is a Hellenic. In this sense famous 20 th century 
Hellenic magnate Aristotle Onasis who had the chance to build one of the largest building 
on earth is less significant in front of God as the most humble monk on Mont Athos. Many 
times today we forget that God's ways are not our ways and the way wee see value in the 
fellow men is not the way God sees it. 62 

In the contemporary European and world schema Greece is the Nazareth of ancient 
Israel. Great world powers today did not reach to the maturity to learn from history. In this 
sense Greece can be a land that many have many unexpected things to show to us. Those 
who are familiar with spirituality related issues would probably conclude what I am 
referring too. 

NEED FOR COMMON UNDERSTANDING IN THE EUROPEAN SCHEMA 

Many times we are asking ourselves about our common land Europe. In this scheme of 
thought Europe is of the Hellenics [Greeks and Macedonians, unfortunately divided today] 
and of the Romanians first. The first who inhabited Europe were us. History recalls many 
migrations in our lands. To this migrations both Romanians and Hellenics were many times 
powerless. This is the case with the massive Slavic migrations in Eastern Europe. 

There are many today in Europe who are asking about the place of Romania. Where 
fits Romania in this multitude of nationalities and nationalities? First we must recall that 
Romania and Greece are two full European countries. Bulgaria of today who separates 
Romania from Greece was a Thracian land. Present day Bulgaria and the rest of the Serbian 
lands were ancient Thracian. This is a historical truth that many times we do not want to 
hear. We live today with Bulgarians and Serbs but we know their history. We know that they 
migrated in Europe. 

The truth is that today we must remember well both Hellenics and Romanians the 
inheritance of Roman Empire who was an empire who did not limit itself only to Europe. 
Roman empire is an empire that was spread on three continents: Europe, Asia and Africa. In 
fact we have many reasons to believe that Roman thinking was very much lacking sound 
notions of geography being an empire that has divided out lands in the past. The inheritance 
that we have from the Roman Empire is a very negative one from a European point of view. 
This is so due to the fact that Romans were very much earless about the relations of Greece 
with Asia Minor, modern day Turkey who were tensionate anyway. 

Many historians agree that Roman empire was a mindless empire, an empire who's 
inheritance we still are confronted today. It is thus difficult to understand today modern 
Italy. We must remember that Italy was the country who had conguered at one point the 
whole Mediterranean sea. Today there is nothing left of the Roman Empire edifice. In Rome 
there is just the infamous Coloseum, a historical site who reminds us who Romans were: 

62 Contrary to the Israelite expectations our Lord Jesus Christ Himself was born in a very humble village, the 
village of Nazareth. This has been seen and is seen even today a great scandal. 
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men who practiced social crimes who the pleasure of the great emperors of Rome. We must 
keep in mind that in no other time in past of humankind, there was not practiced the so 
called gladiatorial games typical from Roman mentality. 

One of the greatest European past tragedies was the fact that Roman have divided the 
same blood inhabitants. Thus, past Romans found no remorse in annexing Greece to their 
Empire. 63 One of the roles of Romania in Eastern Europe is to make better relations 
between east and west and in the same time to be a "remember of the past". Not too many 
of us would want a new Roman empire who makes Greece one with Small Asia and Africa. 
Romania has the duty to prevent the actions taken by west and mostly by Italy. 

We must remember today that our roots are Europeans and who have many things to 
accomplish in Europe. One of the first things if we want to be successful Europeans is to 
know out history. Greece has a main role in the European history. This role of Greece is 
today denied by the western power, to the level that in the 20 th century Greece became the 
last or one of the last countries of Europe. As we can learn from history we must be fair and 
give the necessary acceptance of the age of Greece. Greece is older than Romania. In the 
new schema of European affairs, Greece and Romania must learn to work and stay at the 
same spot. Our common enemy the Roman Empire is long time gone. Neither present day 
did Romania nor Greece not like the Asia and Africa connections made by Romans. 

A great offer that we have today as far as this issue is concerned is the European 
Union where both Greece and Romania are members. European Union is a great occasion 
for us to affirm our common roots and our common way in European matters. Outside the 
fact that Romania and Greece are separate countries we live in Europe and we have great 
responsibilities for Europe and the European Union. Western Europe is monitoring us many 
times unfounded. We must remember that during the ottoman days, Romania and Greece 
were again the countries that have affirmed the true and real European identity. 

The future of Eastern Europe is from many points of view in the hands of Greece and 
Romania. First we must create a stable region. By a stable region I understand living in 
peace and advancing in European life. Thus we must remember the main goals of European 
life. European life was founded on values such as science, philosophy, ethics, morals, 
religion, learning, arts, agriculture and the like. 

First we must ask who founded Europe? This is a difficult guestion. Europe is a 
continent that was founded by Hellenic philosophers. This truth is many times, maybe too 
many times manipulated and neglected. I personally have encountered many times fellow 
Europeans who deny the roots of Europe. First we must know that Europe comes from the 
ancient Persia, modern day Lebanon Asia. Ancient Hellenics had many commercial sea 
relations with Phoenicia [Lebanon]. Europe as history recalls was a princess of Phoenicia. 64 

Thus Europe did not started in Russia, France, Italy or Spain. Basically today, Europe 
does no longer has nothing to do with the past Phoenician [Lebanese relations]. Thus, we 
can see today many desperate attempts most of the time in Western Europe to find an 
identity or a "line of navigation." The Europeans ethos is for many today confusing. There is 
so many religions and spiritual orientations in Europe that many time who really do not 
know exactly where to head. We must remember that if we are not able to make clear what 
we are heading for as Europeans, there would be many others who are read to make our 
way in the world for us. We know that in the 20 th century Soviet Union and United States 

63 http://en.wikipedia.org/wiki/Roman_Greece. 

64 http://www.ccel.Org/s/schaff/encyc/encyc09/htm/ii.xxii.htm. 
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have many times been involved in the European affairs. There was too much division that 
the two superpowers have created in our lands. In the 21 st century we see that there is by 
God's mercy peace and understanding. As Europeans, both Hellenics and Romanians we are 
first of all men of peace. We seek peace and understanding. But we cannot deny the past 
20 th century and the state of division that we have witnessed. 

Former Soviet Union is not longer existent. Soviet Union was for us the Europeans 
from many points of view another Roman Empire. As we know history repeats itself. Roman 
Empire existed on 3 continents, Soviet Union on two continents. We must address here that 
there is just one European history and geography. This history and geography is common for 
both Romania and Greece. Is up to us what we are going to do with our history and 
geography. Both Hellenics and Romanians have the duty to work for a better Europe and a 
more united Eastern Europe. 

By God mercy we have some common monastic presence in the Mont Athos. We must 
remember again the role that Mont Athos had in the past for a united Eastern Europe. 2010 
is the year that does afford us the luxury to work on separate ways. As it seems so is going 
to be the next years that are ahead of us. Maintaining peace in our area is of vital 
significance. Most of us we don't like to see the TV bulletins who show world wide that our 
area and region is not a peaceful one. Romania and Greece have very much common roads 
in European life and European culture. We have the same habits, the same mentality just 
that we speck separate languages. 

Today we must remember the true and authentic axiology of Europe. We must 
remember of the greatness of our civilization. Europeans are civilized men. We have created 
a civilization Hellenic and Romanian that we must not be ashamed of it. 65 

We must remember the phenomenon of migration. Out main duty if first for those who 
are native Europeans. They are the one that we must support and make them grow. In any 
community, the locals are the one who benefited of the advantaged of their living. In the 
same way, we must come to pass beyond our egos and vanity and accent one another are 
European fellows. Our present day duty in the era of globalization is to stay as much as we 
can united and most of us to love one other as Europeans. 

We must remember that we all the time have the common Europeans values: 
civilization, culture, literature, architecture, history, education, relations, communal life, 
religious convictions. Athens is thus a citadel in this schema. We must exploit as much as we 
can what God has given us. European religion teaches us that God's gifts are free gifts and 
we must use them according to the will of God. 

Again we have the duty to pray for Europe and its benefits. European culture calls to 
make the best of our abilities. Not all of us have the same capabilities. But we have strive to 
be good Europeans. We must strive to make the best of what we can with of our countries: 
in our case Romania and Greece. We are Europeans and we are some of the first in this 
area. We have taken side by side the "pains of the making of Europe." This process of 
making of Europe is long time over. We face today new challenges. Our challenges today are 
economical and industrial most of the time. We have a growing European population. This 
population is many times unwilling to accept the historical past. We see less and less men 
and most of the time the young who want to learn the history of Europe. This is a painful 
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thing that we witness. Our axiology is most of the time denied by the new ideologies and 
new religious faiths. 66 

Living in Europe is a blessing and we must keep it this way. Europe is our own home. 
We have all what we want in Europe. There are churches, religion, schools, universities and 
all that is necessary for a continental life. 

ANCIENT AND CONTEMPORARY IN EASTERN EUROPE 



When men visit Eastern Europe, they most of the time visit Greece. Many times they 
visit Romania [North Moldavia] but Greece is a main attraction for world wide map setting. 
A famous visitor of Greece was Sorbonne graduate Jean Bies. Jean Bies a French 
philosopher has written a book of Greece that is very famous today in Europe. 67 In this 
books which is written some 47 years ago is a very much one of the best books written on 
Greece probably in all the times. Bies writes down his memories as a young man who for the 
first time has encountered Hellenic orthodoxy in the recluse monasteries of Mont Athos. 
Contrary to the many modern western European trends, Jean Bies was very much positive in 
his encounter with Greece and mostly with Mont Athos who he finds is a unigue spot. 

In the year 2006 I had for the first time the chance to read the book of Mr. Jean Bies. 
As one who I am familiar with Eastern Europe I could not forget the times in the past 20 th 
century when west and east in Europe were separated. Realities in the 21 st century Europe 
are no longer the realities from the times when Mr. Jean Bies has visited Eastern Europe 
from France. 

Greece and Romania are very much countries that are a part of the eastern European 
area. France and England as well Spain are Western Europe. I must address here that I am 
not a historian. My notions of European history are very much general. But I must address 
here that to speck of the term "ancient" is the case of Europe is not something that has to 
create discomfort for us. It is very sure that there is an ancient Europe. Ancient Europe is 
for modern Hellenics the Greece of Homer. 68 Basically, we can address that Homer's poetry 
and ideals are very much definitive for the eastern European ancient past. What is to do 
today when as we know Homer is long time gone and we are living in the cyberspace area? 

Well first of all we must remember Homer and his times. The times of Homer were 
very much common for both Romania and Greece. Can we learn something from Homer? To 
this guestion there are many historians that actually give a positive answer. Homer can be 
considered from many points of view a main exponent of the ancient European mentality. 

Homer is today a person that eventually we remember when we visit a museum or an 
internet site that gives us very broad notions of his times. But we must remember that this 
was not the case in ancient Greece or ancient Eastern Europe. In ancient Eastern Europe 
Homer was a modern Dan Brown so to say. He was very much read. Homer was in Eastern 
Europe a best sold author. His Illiad and Odyssey were very much some of the best works of 
literature of ancient Eastern Europe. 

If it is to go back in time we will see that there is not much similarity with what we 
have today. As contemporary fellows we have the duty to remember the past. This is why 

66 http://en.wikipedia.org/wiki/Religion_in_Europe. 

67 Jean Bies, Mont Athos, the burning mountain , (Paris, 1963). 

68 http ://library. thinkguest . org/ 1930 O/data/homer.htm . 
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history classes in our schools have their importance. First we must remember that we must 
know well our history. Eastern European history is hiding and can learn us many tings. 

As Mr. Jean Bies from France has addressed. Eastern Europe is a fascinating area. 
This area has created orthodoxy and very much the so called academic discipline 
Balkanizing civilization. Many of us we don't like to be called Balkan inhabitants. 69 But we 
must remember that each area in the world has its own special traces. Ancient Balkan living 
is not the same with modern Balkan living. 

For Greece and Romania is very necessary to define that living in the Balkan area is 
not very much something low if it is to know very well our past. Our Balkan past is very 
much a past of great historical content. Migrations in the Balkan area have made very much 
our past subject to controversies and different claims. 

We must know that most Romanians don't consider themselves a Balkan culture. This 
is not very much the case of Greece. Most Romanians think that are somehow beyond 
Balkans. As I have said Balkans is an area that concerns us in as much as in this area we 
live and exist. What we are confronted today most of the time is a so called enmity between 
east and west. Occidental and Oriental Europe. Occidental Europe starting with the Middle 
Ages has created some kind of "definitive separation" between east and west. Unifying 
Europe is a very difficult thing that we witness. In the tradition of Europe each one wants to 
be the most known and the best seen among the rest. As modern statistics show there are 
some 65 countries today in Europe. 70 Greece and Romania are thus just a small territory. 

We must know that due to the many migrations in our area post and great ancient 
thinkers such has Homer for instance are no longer seen as something constitutive to the 
European mentality. In fact many of us we don't really know if Homer was Hellenic or 
Egyptian. The thinking and ideas of Homer have actually founded ancient Greece. Modern 
Greece is founded on new Hellenism and some other cultural ideals [some of them were 
shaped in the 20 th century by Nikos Kazantzakis and his philosophical school of thought]. 71 

We can ask where was Romania at the time of ancient times? Romania was at the 
times of ancient times in the process of formation of Dacia. Thus ancient in eastern 
European understanding has a very broad meaning. We know for sure that Homer and his 
times belong to the past and what we understand by eastern European antiguity. This period 
of time was very productive from many points of view. From this period of time we have the 
famous epistles of Saint Paul to the Thessalonians. 72 

Writing on ancient eastern European times is very difficult from many points of view. 
We must address here that we cannot overcome the past by denial. Thus there is no lack of 
honesty in being a Balkan inhabitant. As there are honest inhabitants in the alpine area so 
there can be honest inhabitants in our area. We must recall with all due attention that our 
calling is for unity and mutual understanding. As eastern Europeans we are called to create 
a unitary European mentality. We are called to overcome divisions and most of the time 
hatred. We are all human beings and we are all subject to mistakes. 

It is very actual who we understated the notion of European friendship. If fact we will 
see that in Europe today there are many nominal friendships. Many of us the Europeans we 



69 http://en.wikipedia.org/wiki/Balkans. 

70 http://en.wikipedia.org/wiki/List_of_sovereign_states_and_dependent_territories_in_Europe. 

71 http://en.wikipedia.org/wiki/Nikos_Kazantzakis. 

72 http://www.britannica.com/EBchecked/topic/195896/history-of-Europe/276545/Late-antiguity-the- 
reconfiguration-of-the-Roman-world. 
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live as much as we don't want to deal one with the other. The rich and powerful countries 
many times live as much as they are the only one who exist. The year 1989 was a year that 
we all can remember that was a very conflicting year. In fact many times I don't wish to 
recall what was 1989 for Europe. 

Today we must stress the necessity of creating honest friendships between our 
countries and areas. These friendships can be created too at a historical level based on the 
common notion of "ancient European history." We have a common reason to address the 
need for creating lasing friendships. Greece are Romania has a long friendship. This 
friendship is attested since the times of Alexander Macedon. 

For those who know the values of the ancient, Greece is great treasure and a great 
depositary of knowledge. It would be enough to recall the Corinthian past and life. At his 
times Corinthian life was a model for all Eastern Europe. Times are new today and we don't 
face the same realities. For many the times of Corinth and the times of ancient Hellenic and 
Dacian communities are non/existent. 

We must know well the past and in the same time we must preserve that past and 
mostly what is positive from the past. There is lots of positive things in the past of eastern 
Europe. The Iliad and Odyssey times, the times of the Dacian sport contests are today just 
part of our history books. 

As great intellectual show to us history has the vocation to unite us and to bring us 
together. The past history that exists between Greece and Romania and as well the rest of 
the Balkan area must keep us attune with our common roots. We have many things to make 
in our Balkan area. There are thing to make clear many times at a geographical point of 
view. Thus for instance we know of the Cyprus existence which is a Hellenic land at present. 
Romania has not expressed a very clear position as far as Cyprus is concerned this is so 
mainly do to the fact that Cyprus is an island area. As we know Greece has many islands. In 
this sense, Romania trusts Greece that has a sea country can administer well Cyprus. In the 
last times Cyprus is a major European destination. We know that in the past there were 
many debates as far as Cyprus is concerned. Europe has a part at the Mediterranean sea, 
the same sea where Cyprus is located. Cyprus area is a Hellenic area and we hope it would 
remain this way. 73 



THE EUROPEAN STING 



Writing on Europe is not something that most orthodox theologians would do. But, 
taking in consideration that Europe was a land that has offered to the world many saints 
that I could not enumerate here all, theologian and above all orthodox theologians may 
some things to say about Europe. I would not address here that Europe gave some of the 
greatest philosophers and some of the greatest savants from all the times but Europe gave 
as well some of the worst dictators mankind had. To enumerate all of them is beyond the 
present reach of this article. 

I would like to address here some words about the concept of sting. What is a sting? 
The terms sting is very broad. The present concern of my article is concerned with the 
concept of sting as "an ostensibly illegal operation, as the buying of stolen goods or the 



73 http://en.wikipedia.org/wiki/Cyprus. 
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bribing of public officials, used by undercover investigators to collect evidence of 
wrongdoing." 74 

We must remember thus that a sting is a way of deceiving someone, or to try to catch 
someone who is deceiving or cheating. In Europe for those who are aware of history were 
many great cheaters and deceivers. Most of those emperors, Alexander Macedon, the 
Emperors of Rome, Adolph Hitler and his Vladimir Stalin were very much deceiving Europe 
or were playing great stings to Europe. Why were these persons playing stings to Europe we 
must remember to the present Romans in Italy that their emperors created in the past an 
empire that was based on the European lands but they made a sting to Europe introducing 
in Europe countries from Asia and Africa. During the Roman days, Tunisia was a European 
country. 

All these past events that have culminated with the British Empire who made 
Australia a part of Europe, even today on the flag of Australia there is a European flag, the 
flag of England made me to thing of Europe as a land of the stings. The point is that Europe 
as many other land and territory has a history and a identity. Russia is a part of the Sting of 
Europe. Russia is a land that is extended on two territories: Europe and Asia. 

Russia eventually played on of the greatest stings to Europe. This is so due to the fact 
that there is not just one European Asia but as well a Asian Asia. Thus, we must still ask 
about the Russian identity? If there is a European identity, how comes that there is above it 
a Russian identity? 

I would like to remind our readers that there is playing with the European identity. 
Those to play with the European identity must remember first that they play with their own 
identity. Since finally there is just one European identity, there cannot be two European 
identities. European identity is not a false identity. European identity is based on a history, 
on philosophy, of science and on geography. To be a true European you must know well the 
geography of Europe: the mountains, the champ, the seas, the hills and all the rest. 

One great and painful sting that was played in Europe during the days of WW2. As we 
all know the armies of Germany were very much for the exclusion of the Jewish population. 
Both Germans and Jews living in Europe were no better one as the others. Jews were Asians 
as origins living in Europe while Germans were European. This has finally created the most 
known trials of Nuremberg where the Germans who set the Jews into concentrations camps 
were judged and condemned. This was actually just a pretext to give more "gas" to 
European sting that I was mentioning. 

The European sting is based on the lack of concern as one for each other. For instance 
during the days of Alexander the Great Greece was as well as Italy extended on three 
continent. The lust of power of Alexander the Great was so big that he could not suffer to 
stay just in Europe. Even today, the conseguences of the Hellenic military campaign of 
Alexander the Great are still something that we are dealing since there are today two 
Macedonia. 

The European sting is something that is based on hate and every and above all of 
great egos of the many of the present Europeans. Some of the Egos of the Europeans are 
two great as to accept to dialogue with their fellow Europeans who are less fortunate. The 
European stings comes when there is dialogue between the same Europeans. 

Thus, western Europe and Eastern Europe lives as two separate entities. This was 
actually what has crated the sting for a third major Europeans identity: the Russian identity. 

74 http ://dictionary. reference . com/browse/sting . 
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We the Europeans we should question if the Russian identity is really a European one? How 
can the Russian identity is a European identity since Russia is 50% a Russian country. We 
have no doubts about the Ukrainian identity We question the Russian identity were much. 
We must remember that Russian has taken many Europeans and took them into the 
concentration camps in Siberia, into the so called gulags. This was from many points of view 
a non/European act. 

I would like to remind to our readers that there is just one European geography. So 
there is just one European history. This European identity cannot be subject to questioning 
or different misinterpretations. The European identity is not based on violence, crime, hate, 
war or destruction. There is just one European identity, but this identity has many shapes: 
one is is Hellenic, other is Bulgarian, other is German, Italian and other is Austrian. All 
these countries of Europe are called not to take interest only for their own good but as well 
for the good of the rest of European counties. Great steps into this direction have been 
made with the introduction of the Europe as a unique European coin. 

Europe is above all a land of culture and civilization. There is thus an European 
civilization that is known to many. There is for many an European spirituality. It is very 
unlikely that all Europeans are the same. Some Europeans are superior and some are 
inferior. Anyway, what are the main attributes of an European? An European is based on an 
values such as culture, civilization, love for beauty and good, cultivation of science and 
philosophy, the quest for what is right and positive. Evil, violence, perversity, war making, 
hate, falsity, lies and the like all by no means European values. This has made for many to 
think that the European values are Christian values. 

My present lines are an attempt as a common European to define the concept of 
European. Europe is a land that is most likely defined by the degree of civilization that has 
created. Science, arts, sociology, economy, history and many other are free to flourish in 
Europe. These are the true marks of the European identity. Love for beauty and kindness 
are the most authentic European values. 

Not all European can have the same knowledge of the beauty and of the good. But 
these are the main and fundamental notions that define our sense of being European. Many 
of the we need to question what we can do for Europe and if there is something that we can 
do for Europe in the most practical ways. The way we build our lands is the way we are 
going to have them. 

Dialogue is a part of the positive European sting. If we don't dialogue one with the 
other and live as separate entities then the civilization that we are trying to build is going to 
collapse. 75 The European values are common values to all and there is no separation for 
those who are called to develop them. Spirituality and orthodoxy are some of the main 
spiritual values of the Europeans. 

The European quest is an ancient one. This quest is the quest for all that is good and 
positive. In a certain way, all that is good and positive is European. The evil and the 
practicing of evil is something that we can address that is not European. Crime and violence 
are not European values. But we cannot deny we don't see these values to our European 
fellows. By God's mercy the European ideas has been very productive. Some of the greatest 
minds of all times have been living in Europe. Starting with Socrates and ending with Albert 
Einstein, Europe was one of the greatest depositary of human intellects. 



75 http://en.wikipedia.org/wiki/Demographics_of_Europe. 



44 



The Europeans sting is something that we must avid. We must now work for the 
destruction of what is good and positive. In the 21 st century we must learn to love and to 
accept one other. This is the only way wars are not going to exist in our lands. In the past of 
the European antiguity and middle ages, there have been two many wars. Wars were of no 
good to no one. It is enough to remember the wars of the WW1 and WW2. 

What we must invest today is into the perennial European values: science, philosophy, 
culture, civilization, arts, history and all the rest of good European things that are for the 
benefit of all. The same there are many who speck of a European religion. European and 
mostly good Europeans are men who are having the will to known and to be known by God. 
Serving God and being servants of God was one of the most fundamental ideals of 
Europeans. This is why Europe is a land with many churches and monasteries. 

Religious life of Europe must be a concern to all of us. We all must be concern with 
making a better land and a better life for our families and loved one. The sense of 
community and interpersonal community was a very ancient European ideal. Across ages 
there have been given many description to the European guest. The guest for beauty, the 
guest for good, the guest for civilization, the guest for science. The European guest is by no 
means a guest of evil and violence. Those who say are Europeans and are violent and evil 
are not true Europeans. In the European way of seeing thing, violence and war are not 
common values. Those who invest into these aspects of the European life are to be told that 
they invest into nothingness. From the Nobel prizes to the many monuments of art and 
history Europe is a land of common understanding and acceptance. In Europe we must learn 
to accept our enemies and to make the effort of love for those who don't share the same 
conceptions as we do. We must learn for cultivate the sense of decency and of the superior 
values. 

Making of Europe is a process that is not over yet. Europe is not defined by its social 
and state ideologies but above all for its culture and civilization. If not all of us are rich and 
extremely rich in Europe, we are still rich and prosperous spiritually and cultural. This is 
another great offer to us: the spirituality of Europe. The many books and many European 
libraries are open for us to activate in the service of good and of beauty. The evil and the 
ugly are not our values and will ever be European values. 

Making Europe a sting in not something that many European theologians would want. 
Europe is be our homeland and a land that is oriented towards peace and common living. 
We must all learn how to help one each other and avoid as much as we can the divisions that 
separate and divide us. 



ADVANCING IN ANGELIC LIFE 

As Bible describs it human nature is a fallen nature. Thus from the verz begginng we 
must Bible doctrine writen some few years ago teaches that the humankind has fallen due to 
the origfinal sin of mankind. Bible sets this into the Garden of Eden. According to Bible 
doctrines the fall of humankind was made by sin and by the willingness of man to do sin. Sin 
is a negative universal value that we are cofronted with it many times. Whether there is 
moral sin, we will see that if we are really are honest with ourselves that sin is most seen 
today as a inexisted notion. 

The cause of many of our problems is sin and the notion of sin. We know that 
commiting sins is a very vicious road. Sin, which was a dreadful enemy of our Lord Jesus 
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Christ while on earth is a very questioned aspect today, whether there is lie, fornication, 
deceaving, greed and many others sins. Fathers of the Church group sins in 7 cathegories. 
The person who did this great cathegory of seting sins in a „catheory" 76 was Evagrius 
Ponticus a very great theologian too easy today sent into oblivion. 77 

Thus we know of the seven sins that most Holy Fathers agree that are the cause of all 
evilness. The guestion that many ask is what is beyond the state of sinning? Most Church 
Fathers agree that lack is sinning [from the seven capitals sins of Evagrious Ponticus there 
are derivatives] is pasionlessness. Passionlessness is a state that one man reaches when he 
is no longer subject to sin or passions. In ancient times this state was named „apathia" 
meaning the lack of sinful passions. 78 

At the stage of apathy there are only few men attaining. Thus most Church ascetics, 79 
agree that apathy is a state of practical love show to God and to His acts. Stage of apathy is 
a very useful stage. Is the stage where we are no longer tempted in a critical way. In apathy 
we can control our sinful impulses. Church Fathers tell us that this stage is not the definitive 
state in our guest and way to God. We can say that our guestion for God is eternal. „Quest 



76 For this Evagrious Ponticus was named a Christian Aristotle. http://en.wikipedia.org/wiki/Evagrius_Ponticus. 

77 Pride - Pride is an unrestrained and improper appreciation of our own worth. This is listed first because it is 

widely considered the most serious of the seven sins; pride often leads to the committing of other capital sins. 
Pride is manifest in vanity and narcissism about one's appearance, intelligence, status, etc. Dante described 
pride as “love of self perverted to hatred and contempt for one's neighbor." Greed - Greed, which is also 
known as avarice or covetousness, is the immoderate desire for earthly goods, as well as situations such as 
power. It is a sin of excess. The object a person is greedy about need not be evil, but the issue lies in the way 
one regards the object, placing inappropriate value on it. Greed can further inspire such sinful actions as 
hoarding of materials or objects, theft and robbery, trickery, and manipulation. Gluttony - Gluttony, which 
comes from the Latin gluttirei - to gulp down or swallow, refers to the sin of over-indulgence and over- 
consumption of food and drink. The manners in which gluttony can be committed, as first mentioned by Pope 
Gregory the Great and later reiterated by Thomas Aguinas, are eating too soon, eating too expensively, eating 
too much, eating too eagerly, eating too daintily, and eating wildly. St. Alphonsus Liguori explained that “it is 
not a fault to feel pleasure in eating: for it is , generally speaking , impossible to eat without experiencing the 
delight which food naturally produces. But it is a defect to eat , like beasts , through the sole motive of sensual 
gratification, and without any reasonable object" (The True Spouse of Jesus Christ). Lust - The sin of lust 
refers to impure desire of a sexual nature. Sexuality is a gift from God, and not inherently impure in itself. 
However, lust refers to the impure thoughts and actions that misuse that gift, deviating from God's law and 
intentions for us. Indulging in the sin of lust can include (but is not limited to) fornication, adultery, bestiality, 
rape, and incest and can lead to such things as sexual addiction. Sloth - Sloth is often described simply as the 
sin of laziness. However, while this is part of the manifestation of sloth, the central problem with sloth as a 
capital sin is spiritual laziness. The sin of sloth means being lazy and lax about living the Faith and practicing 
virtue. The Catholic Encyclopedia explains: "In general [sloth] means disinclination to labor or exertion. As a 
capital or deadly vice St. Thomas calls it sadness in the face of some spiritual good which one has to 
achieve. . . St. Thomas completes his definition of sloth by saying that it is torpor in the presence of spiritual 
good which is Divine good. In other words , a man is then formally distressed at the prospect of what he must 
do for God to bring about or keep intact his friendship with God. In this sense sloth is directly opposed to 
charity." Envy - The sin of envy or jealousy is more than merely one person wanting what someone else has; 
the sin of envy means one feels unjustified sorrow and distress about the good fortune of someone else. The 
law of love leads us to rejoice in the good fortune of our neighbor - jealousy is a contradiction to this. Envy is 
named among the capital sins because of the other sins to which it leads. 

http://www.aguinasandmore.com/catholic-articles/The-Seven-Capital-Sins/article/252. 

78 http://en.wikipedia.org/wiki/Apathy. 

79 Among them I humbly inscribe myself. 
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for God is the main aim of man." Fathers of the Church 80 consider that „apathy from sin" is 
just a stage in the process of union with God. 

What is next from a spiritual point of view beyond apathy? Fathers of the Church 
consider that beyond apathy there is the angelic life. What is the angelic life? First we must 
add that there cannot be angelic life without reaching the stage of sinlessness. Meaning that 
for the Fathers of the Church a person that is willing to sin cannot reach a stage of angelic 
life. 81 Aim of ascetic life and agelic life is „apathy from sin." Next to this stage there is 
angelic life. 82 Sin is the greathest catastrophy as far as concerning human spiritual life. 

The truth is that we are all suject to sin. We sin even if we do not want too. This is so, 
due to the fact that form the first men who God created human nature is a nature that is 
willing to sin. Human sin has made our Lord Jesus Chirst to accept the cross. Theologians 
really to not know exactly why sin is for grave to God we can see even in our lives that sin is 
a great damage. This damage can be seen for instance to alchoholics. A person that is 
dependent on alchohol is no longer a „genuine and full human person." 83 

Unfortunatly there are many today willing to cultuvate sin not to struggle against sin. 
We many times pretend we do not see pornographic industries and erotic shows next to our 
streets and homes. Our environment is an environment open to the possiblity of sin. As 
before the times of the ancients, we cultivate sin. Starting with the 20th century there is a 
whole industry of sinning. In modern times there are men who cultivate sin. 

What we are called finaly to cultivate is the angelic life. By the mercy of God in the 
21th century we have longs of angelic resources. We have books, tapes, CD and full 
monographs on the existence of angels. 84 In our days we must have a very clear way of 
understading the calling to angelic life. In most orthodox Churchers we can see descriptions 
of angels and the angelic way. It is still to debate whether the life of angels can ve subject to 
„urbanistic representations." Since many times men were fascinated with the existence of 
the angels. Today our internet sites are full with descrptions of angels some of them 
extremly confusing. 85 

Based of traditonal truths, angels are merly „messagers of God" or to use a more 
appropriate term, angels are „private employees of God." The same way a company [oil, 
textiles, bussiness, cotton and the like] has employees, the same way God has 
functionaries." They are the world wide renowned angels. 86 Angels are seen by theologians 
as spiritual beings and not as „urban beings." What we must know today is that we can stop 



80 This is a period of time that lasts since the times to our Lord Jesus Chirst to the year 787 AD when was over 
the last ecumenical synod of the Orthodox Church took place. This is an aproximate date of 753 years in the 
past of humankind. 

81 Fathers of the Church calls this "inner dispositions." 

82 Angelic life is an ancient tradition that we have mostly form the Judaic rabbis and the present Christian 
traditions, http://www.esotericarchives.com/oracle/dionys2.htm. 

83 In this sense we can see next to us many who are disfigured by sin and the causes of sin. 

84 Theologians and mostly orthodox theologians guestion the choosing of the name of Los Angeles [meaning the 
great American metropolis]. Angels and angelic life is a life that is mostly used for spiritual purposes. Thus, 
angelic life is holy life not very much a urban life. In spiritual terms urbanism does not have much to do with 
angelology. 

85 http://www.angel-guide.com/names-angels.html. 

86 The science the study angels is angelology, but we must know that angelology has not too many in common 
with urbanism, an "experiment" that is taking place today in United States of America in the great metropolis 
Los Angeles, http://bible.org/article/angelology-doctrine-angels. 
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sinning and reach a state of angelic life. A person that is not sinning is very much very close 
to angelic life. 

Theologians and mostly orthodox theologians guestion whether in the urban schema 
of the metropolis of Los Angeles California the night clubs and the alchool stores are really 
a „urban rensemblance of the angelic way of life." In the writings of the Bible and of the 
Holy Fathers of the oriental church there is not too much mentioning of a „urban aspect of 
angelic life." Fathers of the Church saw angelic life as the monastic life. Many Orthodox 
theologians, among them I can count myself see very problematic the name of the city of 
Los Angeles California . 87 In this sense. Orthodox Church practices monastic life in orthodox 
monasteries and not too much metropolises. 

Monastic life is very much a way of the angelic life. But we must be careful to 
understand very well the understading of angelic life. Angelic life is not a material life. 
Angelic life is a spiritual life that as far as man is concerned is reffering to the lost of the 
ability of man to sin. In our modern day, perverted men have distored the great truths of the 
orthodox teachings on agelic life and made it something urban. True angelic life 
resemblance probably we can find to places life the Monasteries of Mont Athos, Most Sinai, 
Palestine, Egypt, Syrian and the like. We must always have in mind that the Fathers of the 
Church never thought of angelic life as a life open to urban interventions . 88 

Angelic life is in the Orthodox understading life with God and His angels. No one can 
reach this life without the denial of sin. Thus a city that is called Los Angeles and is full of 
night clubes and alchohol bars is not at all to be named with an angelic name. Orthodox 
theologians do not encourage manking a taboo of the angelic way of life . 89 Today more than 
ever we are called to the spiritual understading of the angelic life. We must understand that 
angelic life is a spiritual life and not a material life. In this sense to become an agelic person 
means to be a spiritual person . 90 



The many fold aspects of God 

The many fold aspects of God In Orthodox theology we speck of a revelation of God. 
Theologians speck of a revelation of God. It is to guestion here what to understand by 
"revelation of God" in theological terms? By revelation theologians refer to the fact that God 
is revealing Himself to man in a way that He pleases to do and not in a way in which 

87 Personally I have never been to Los Angeles. I would like to remind our contemporaries that true angelic life 
is to be found in Orthodox Monasteries and not urban developments, http://www.lacity.org/index.htm. 

88 In the Orthodox Church the giving of the "great schema" does not have too much too do with a "urban title." 
Great schema, or the angelic schema is given to experienced monastic and not too mayors. Here again we can 
see some of the shallow aspect of our present human lives. Again here we must guestion again whether saint 
John the Theologian who wrote the Book of Revelation and who is considered a treatise on the existence of 
angels thought of the angels as urban developments. Saint John the Theologian who's theology is so much 
debated today was a theologian of the angelic. In his book of Revelation we have some of the most relevant 
descriptions of the way of the angels and their way of existence. 

89 By taboo we understand to make a subject something more that it actually is. Orthodox east has a long 
tradition in this sense that cannot be by any means manipulated to some frail materialistic interests. Angelic 
life is by no means a "urban life." Angels are servants and massagers of God and not urban dwellers. 

90 The metropolis of Los Angeles is estimated to a population of 3,833,995 inhabitants. What we need to 
guestion is all these men live an orthodox monastic life which is in real sense the angelic life in the orthodox 
orient??? http://en.wikipedia.org/wiki/Los_Angeles. 
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humans want God to accept God. In front of the revelation of God to man, man is called to 
obedience and to submission. Humans cannot question God and the way God reveals 
Himself to man. Thus, the revelation of God is taking place in freedom. From the 
"revelation" of God we know that God has many aspects by which He reveals Himself to us. 
Thus, theology speck of a "natural" revelation of God. The natural revelation of God is the 
cosmos. When human mind realizes that the cosmos is made by God, this is what we call a 
"natural revelation of God." When human mind or the reason realizes that God is beyond the 
cosmos and is the author of the cosmos this is "supernatural revelation." The conclusion 
that the cosmos is created by God and that God is beyond the cosmos is a supernatural 
revelation of God. Thus, outside the revelation of God we can see two aspects in God. The 
knowledge that we have about God is not all the knowledge that is. The Orthodox tradition 
considers that no matter how much we know God and about God we will always not capable 
to know God in His essence. The essence of God we cannot know. Orthodox theology calls 
the essence or the "being" of God unknowable. The peak of the knowledge of God cannot 
make us aware of His being. It is very sure that God is the last reality of human existence. 
Thus, God is not only the natural and the supernatural revelation but as well the last reality. 
We can say that from a theological point of view there is no outside reality outside God. 
From a traditional orthodox point of view human life is gift from God. For the theologians 
God is the positive and negative in the same time. By the "negative" of God we do not 
understand that God is the "author of evil." By negative in theology we understand that God 
is beyond the human notion of positive and goodness. The peck of positive and goodness is 
from logical point of view holiness. What is beyond goodness and the positive from a 
practical human point of view is holiness. Thus, holiness is another aspect of the life of God. 
As our creator God is beyond our notions of good and evil. From a profound theological 
point of view evil is the lack of goodness. We have thus many reasons to believe that God 
does not have the understanding of the good and of the evil as we do. Our knowledge of the 
good and of the evil comes from God. Thus, in deep theology in order to have a profound 
knowledge of the "good" and of the "evil," we must ask God to really direct us. This is what 
theology calls "theological discernment." Only God can really teach us what the difference 
between good and evil is. We can say that from a theological point of view the knowledge of 
the good and evil from the point of view of God is another aspect of the manifold existence 
of God. Theologians know that there are many levels of existence in God. Theologians 
consider that from a theological point of view we cannot attribute the "aspect" of the 
existence of evil. Theology calls the existence of evil as a "ontological risk" in creation. 
Orthodox theology considers that God is not the author of evil and death. Thus, evil and 
death are a consequence of the "breaking of the communion with God as was established" 
by God. Thus, God is the last aspect of existence. There is no nothing of what is existent that 
was not created by God. All the aspects of creation: matter, physical world, cosmic existence 
are all aspect of the life of God. for scholastic theologians God is the "sum of the all 
complexities of creation." In God coincide all the negatives of existence. God is in the same 
time the author of the heat and of the ice. God is in the same time the author of the solid 
and the liquid. For very good reasons the scholastic theologians have called God the 
"coincidetia oppositorum" ("the coincidence of the opposites.)" God is in the same time the 
author of the height and of the depth. God is in the same time an deep abyss and in the 
same time an "clear sky." God is in the same time the author of the angels and the other of 
the humans. God is in the same time the author of the matter and the author of the spirit. 
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God is the last source of existence. As theologians we have reasons to believe that there is 
no life outside the existence of God. 

COSMIC THEOLOGY 

There is a cosmic religious constant that we are not aware today and about which I am 
willing to address few words today. This cosmic constant is the starry sky above us. Each 
day whether there are clouds or no, we know that above us there is the cosmos. According 
to modern science the cosmos is infinite. We know thus, that are the billions of planets 
above us. As we know that science that studies planets and the cosmos is astronomy. From 
the most ancient times there was a "religious aspect" of astronomy. The religious aspect of 
astronomy is the fact that God is the author of all the cosmos. God has created the cosmos 
and He is the one that sustains it. Modern science thinks today that cosmos is self 
independent and is not a creation of God. We see modern day cosmological theories about 
the origin of the cosmos as presenting us a separate view of the existence of the cosmos. 
God does not exist in these theories. Thus, the cosmos is the product of the hazard and of 
the nothingness. There are thus "nihilistic cosmologies" that depreciate the cosmos from 
any source of religion. Nihilistic cosmologies are the cosmologies that do not see God as the 
author of the cosmos and of the existence. From this point of view we have many reasons to 
believe that modern savants, taking into consideration that there is a "international 
scientific community" world wide refuses in many instance to attribute to God the role of 
the creator of the cosmos. Thus, there is a conflict today between "religious cosmologies" 
and "scientific cosmologies." This "religion and science conflict is a very old conflict. 
Orthodox Church acknowledges God as the author of the cosmos by symbolically placing of 
what is the so called icon of the Pantocreator [nanxoKpaxopoc;] in the center of the is called 
the naos of the Church. Many of us we are living today and we look to the cosmic space. 
Obviously, is nothing wrong with looking to the space. But we must address that although as 
different form the ancient times we look to the space by the most sophisticated technology 
we must see God as the author the cosmos. Our modern cosmological knowledge do not 
value much if we do not see God in them. From the most ancient times Orthodox Church has 
seen God as the author of the cosmos. This is what we call a "religious cosmology." The 
perfection of the cosmos we can see it only in the field of religion and not in the field of the 
science. Thus we must see God as the author of the cosmos. This is not a very easy thing to 
do if we are looking to all the billions of galaxies that exist. We cannot ignore the cosmic 
character of the religious conceptions about the universe. Thus, Orthodox Church has a 
cosmic dimension. Orthodox liturgy as it was stated by many theologians is a "cosmic 
liturgy." Orthodox liturgy is a hymn for all the creation. In Orthodox liturgy we express the 
fact that God is the creator and we are thankful to Him for this. God has created all in 
wisdom. Orthodox Church is a Church is a Church that directs us towards this wisdom that 
God has manifested in creation. It is very mistaking to see the cosmos as something 
independent from God. As we are told by modern religious cosmologists such as Pierre 
Teilard de Chardin, God is the beginning and the end of the cosmos. Modern cosmologies 
see God as something that has no role in the cosmos. Orthodox theology is a cosmos 
theology, meaning that we are open to the understanding of the cosmos. Modern 
cosmologies see God as the author of the cosmic space. Orthodox theology as different from 
other sciences see God as the creator as the all creator of everything that is existing. Thus, 
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we must remind to us that we do not exist in a cosmos that is a product of hazard but a 
product of God. We must acknowledge again and again that we cannot conceive a cosmos 
without God. Modern sciences think that the technological progress that we have can 
archive can make us live in a cosmos where there is no need for God. We do think that in 
man is able to go out into the cosmic space and come back he is able to do it by the will of 
God. Behind all the great accomplishments of humankind we must know that is God. The 
tendencies of modern cosmologies is to become self autonomous and to create a scientific 
climate where there is no place for God and for His presence as creator. We must always 
remember that we cannot think that cosmos is the product of hazard and we must know that 
God is the one that is making possible all the knowledge about the cosmos. Radu 
Teodorescu 



ABOUT THE BIRTH OF CHRIST 

Issues concerning the fast of Nativity November 15th is marked in the Church 
calendar as a controversial day. On this day we start fasting. Church advises us to fast this 
period of time. Some of us may ask why should we fast when outside is almost snowing and 
is very cold? There are many reasons that we must fast waiting for the Christmas. Orthodox 
Church is not teaching us to drink Coca Cola on the Christmas season as we are so much 
invaded on the TV commercials. If our perception of the Christmas is reduced to the Coca 
cola and our commercial advertising then we have serious reasons to think that our faith is 
week. What is the main concern of the Orthodox Church in this period of time for us is to 
fast. If we fast then we fast for God. The role of the Church is just to make sure that we fast. 
Orthodox Church is asking us to fast, to abstain from the foods and the meats what we eat 
most of the time according to our abilities. Fast creates a culinary discipline that we all 
need. We all know that mostly women are very concerned with their silhouette. If I am to be 
asked why do we fast on this period of time I would answer that we do not fast for the sake 
of how we are going to look or if we are going to be attractive to the eyes of men. Fast is a 
way to show our appreciation towards God. We renounce some foods so we can participate 
in the life of God, who is immaterial. For Orthodoxy God is immaterial. To have a perception 
of the immaterial, we must start renouncing to some of our material endeavors. I would say 
to a first glance that "greasy foods" is very much a cruel culinary diet. There are medical 
reasons that we must fast. Fat diets are not good for our bodies. I was told many times that 
Orthodox Church is an ascetical Church. This does not mean that fat men cannot be 
Orthodox Christians. But we must know that no serious Church encourages fats. Most of the 
time we fast in Church. In the Orthodox tradition the ones that fast the most are the best. 
Obviously fasting must be rational, meaning that not all can fast the same. Orthodox Church 
is asking the months of November and December to fast and to renounce meat and other 
"fat" culinary delicacies. Orthodox Church is concerned with a real health of de body. A true 
health of the body as we may consult our doctors we are told most the time that does not 
come by eating "greasy" foods. I would say as well that Orthodox Church is not a "greasy" 
church. If we are going to look into the orthodox icons of different saints of different ages 
and periods we are going to be surprised that they are all most of the time very ascetic. 
Saints of the Orthodox Church were very ascetical men. To this ascetical dimension is the 
Church asking us to grow. By fast we grow in the knowledge of the One who is immaterial. 
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Renouncing matter we direct our lives to the One who is immaterial. This is the profound 
logic of the fast. In the coming period of the Church is the Nativity. Nativity took place some 
2000 years ago. On December 25th we are symbolically with Christ in the manger of 
Bethlehem. Fast is a way to exercise this function of spiritualizing our lives. Man can reach 
a superior level of existence by fasting or he can get lower than the animals. Fasting is what 
the Church calls a ritual. In our case we fast to honor the birth of Christ. A way to show our 
honor to God, our appreciation for sending His son into this world to be born, to suffer and 
to unite us with God [the messianic aims] is by fasting. We are all of us familiar with the 
notion of Messiah. Christ was the Messiah foretold in the Old Testament. Thus, from a 
religious point of view the periods that is going to start in November 15 is a messianic 
period. Or better to say a preparatory messianic period. As theologian I can sense that 
fasting is not convenient today for many. Is far better today to indulge us into the goods of 
the earth and into the temporary pleasures of this life? This is the guestion that we must 
raise We all know that fasting is not depreciating our health. On the contrary, there are 
many doctors that tell us that fasting is something good for the health. When we fast we 
think mostly to health. This is why there is no encouragement for none of us to fast beyond 
our strength. We must have a consciousness of fasting. The deepest reason of our fasting is 
our renouncing to the material for the immaterial. There is always a "battle" between the 
material and the immaterial. Here we are, in the year 2009 ready for a new fast of the 
Nativity. This is our last calling. God is calling us to the immaterial. This is the hidden 
meaning of the fast of nativity and in fact of any fast. 



ACTUALITATEA LUCRARII DOMNULUI GABRIEL LIICEANU "CEARTA CU FILOSOFIA" 



In anul 1992 aparea la editura Humanitas din Bucure§ti lucrarea domnului Gabriel 
Liiceanu Cearta cu filosofia. Evident, lucrarea se adresa unor oamenii cu competence 
profesionale, in special celor din lumea filosofiei, studenfilor sau absolvenfilor de filosofie. 
Evident, cei care nu au cuno|tinfe de filosofie nu cred ca pot face mari comentarii la adresa 
lucrarii domnului Liiceanu dar lucrea este in sine inedita. Aceasta din mai multe motive. 
Pentru marea majoritate a lumii secolului al XXI-lea a face filosofie sau a hi preocupat de 
feme de filosofie este ceva neactual care in cele mai multe cazuri aparfine epoch antice. 

Ca §i o persoana care am cuno§tinfe generice de filosofie, consider ca in spafiul 
filosofie romanesc lucrarea domnului Liiceanu a trecut „aproape neobservata." Din 
nefericire avem din ce in ce mai pufin oamenii sau intelectuali preocupafi de temele 
filosofice. In Europa rasariteana §i in general in spafiul european filosofia este tradifie §i 
aceasta tradifie trebuie sa o menfinem cat putem mai mult. 

Este adevratat ca pentru arata in urma cu mai bine de 15 ani domnul Liiceanu, in 
lumea contemporana sensul filosofiei este subclasat sau redus la lipsa de sens de cele mai 
multe ori. Aceasta in special dupa ce in filosofie, au aparut a§a numitele curente nihiliste pe 
care teologia cre§tina le-a asimilat destul de greu. Trebuie aratat ca tematica filosofiei nu 
este in nici un caz o tematica religioasa sau teologica. De aici, lucru pe care domnul 
Liiceanu cauta sa arate in volumul sau, apart multe certuri sau multe conflicte in filosofie. In 
sens generic, teologia dialogheaza cu filosofia dar nu recunoa§te filosofiei autoritatea in 
probleme de religie. 
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Din cate §tim filosofii din toate vremurile au avut crezuri religioase separate. Una 
credea Aristotel in Grecia antica §i alta credea Hegel in Germania epocii incepului 
modernitafn- Domnul Liiceanu are mari merite in acest sens in a ne explica care este 
„adevarata filosofie" §i care este „negafia filosofiei." Un exponent al negafiei filosofiei a fost 
Domnul Emil Cioran care practica o filosofie negativista sau nihilista. Aceasta filosofie 
negativista sau nihilista trebuie sa spunem ca nu mai este filosofie. Este filosofie doar ceea 
ce se raporteaza la Dumnezeu §i la nofiunea de bine §i moralitate in general. 

Teoologia cre§tina §i in special teologia cre§tin ortodoxa a incercat de mai multe ori sa 
ofere un raspuns la acest conflcit al filosofiei, a „certei cu filosofia" cum o denume§te 
Domnului Liiceanu. Trebuie sa ne reamintim ca in lumea antica nu exista nici un fel de 
filosofie negativista sau nihilista de genul celor care au aparut in secolul al XX-lea. Filosofia 
antica aristotelica sau platonica in general este filosofia pura in sensul ca ea nu 
problematiza raportul omului cu Dumnezeu. in acest sens, in lumea contemporana a hi 
filosof sau a hi preocupat de probleme de filosofie este unul dintre cele mai perimate lucruri 
in cat la inceputul secolului al XXI-lea se vorbe§te de o „mitologie a filosofilor." 

Cearta cu filosofia pe care am enuntaf-o mai sus apare de obicei atunci cand o 
personaa cere de la filosofie mai multe decat poate da filosofia. Aceasta a fost cazul 
cunsocut al Domnului Emil Cioran care cauta in filosofie ceea ce ar fi trebuit sa caute in 
teologie sau religie. In sens generic filosofia este dorinfa de infelepciune a omului sau 
momentul in care in stadiul de dezvoltate al persoanei umane omul vrea sa se infelepfeasca. 
Din antichitate marii filosofii au fost cat se poate precaufi de a nu face din filosofie mai mult 
decat este ea. 

Din punct de vedere teologie a fii filosof este un lucru actual in sensul ca Dumnezeu 
este creatorul infelepciunii. A§a ca atunci cand omul vrea sa se infelepfeasa ajunge sa i§i 
ridice §i problema existenfei lui Dumnezeu. Deficitul filosofie maxim apare atunci cand omul 
vrea sa fie „infelept prin sine," adica sa faca din filosofie o §tiinfa antropocentrica §i nu una 
teocentrica. Aceasta a vrut sa faca in filosofia romaneasca a secoului al XX-lea domnul Emil 
Cioran. Personal cred ca din punct de vedere filosofie domnul Emil Cioran a fost un filosof 
e§uat din cauza faptului ca pentru el filosofia nu mai era o simpla §tiinfa ci a devenit o 
modalitate de refulare a fricilor teologice. 

Tin sa subliniz ca filosofia nu este teologie. Biserica ortodoxa cunoa§te un sfant filosof 
este vorba de Sfantul Iustin Martirul §i Filosoful. Mai presus de orice in filosofie trebuie sa 
vedem utilul §i sa nu cautam sa chestionam de ce este a§a §i nu altcumva. Din acest punct 
de vedere filosofia secolului al XX-lea este nonfilosofie. O filosofie care pretinde ca poate da 
raspunsuri la toata problematica legata de existenfa §i viafa lui Dumnezeu nu mai este 
filosofie ci este teologie. In acest sens, in vremurile noastre in filosofie se simte din nou 
necesitatea de a averiza lumea filosofilor ca Dumnezeu nu este o tematica filosofica. De§i 
exista o filosofie a religiei sau o filosofie religioasa, trebuie sa §tim ca filosofia este o §tiinfa 
a minfii §i a intelectului §i nu una a Bisericii sau a Manastirii. 

Personal m-am bucurat mult cand am citit lucrarea domnului Liiceanu. Nevoia de 
filosofie este o nevoie profunda a europenilor. Mai tofi europenii autentici de la Aristotel 
incoace tind in spre infelepcine. §tim ca teologia nume§te acest lucru o virtute. Dar acest 
drum al infelepciunii are multe capcane. Aceasta atunci cand omul realizeaza cat de 
nesemnificativa este infelepciunea lui raportata la infelepciunea lui Dumnezeu. in sens real, 
infelepciunea lui Dumnezeu [creator al cosmosului §i al omului] nu mai este o problema de 
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filosofie ci este o problema de teologie. Filosofuil care a depa§it aceasta demarcate nu ai 
este filosof ci el este teolog. 

Evident, dupa cum au aratat mai mulfi savanfi exista un „balci al stiinfelor." Aceasta 
fiindca multe §tiinfe se intersecteaza. Astfel avem filosofia artei, filsofie sociala, filosofie 
pragmatica, filosofie educafionala. Este adevarat ca in sanul filosofiei ca §i §tiinfa exista 
multa buimaceala §i confuzie. Se vorbe§te de o filosofie europeana §i de o filosofie 
americana in foarte multe cazuri. Multe dintre aceste ramuri ale filosofiei au lepadat din 
nefericire legatura cu „tradifionalul." Ce infeleg prin traditional in filosofie? Prin traditional 
inteleg ca a fii filosof in sens real inseamna a fii un bun cunoscator al istoriei deci al 
tercutlui filosofiei. Nu poate exista un filosof care nu cunoa§te trecutul filosofiei. In 
antichitate filosofia era un mode a fii. Acest lucru nu mai este indentic in veacul noastru 
cand vrem nu vrem lumea a evoluat. La vremea marilor filosofi antici [Parmenide, 
Democtrit, Demostene etc] lumea nu avea parte de progresul tehnic §i stiinfific pe care il 
avem astazi. Din aceasta cauza, in secoolul al XXI-lea avem o ramura distincta a filosofiei 
este vorba de filosofia itiinfei. 

Cearta cu filosofia poate in acest sens devenii o „tradare a lui Iuda" atunci cand 
absolventii de filosofia sau filosofii numai studiaza istoria filosofiei §i fara de care ei nu putea 
exista in veacul al XXI-lea. In acest sens, filosofia secolului al XX-lea a fost in ansamblu una 
dintre acele mai mari „catastrofe filosofice" in sensul ca mai multi filosofii [domnul Liiceanu 
il citeaza in special de filosoful desconstructivist Jagues Derrida] au crezut ca filosofia poate 
accepta orice. 

O replica data Domnului Liiceanu la volumul sau este ca filosofia nu poate da 
raspunsuri la problematica profunda a omului prin sine. Ea poate da o suma de raspunsuri 
la framantarile omului, la semnele de intrebare pe care omul §i le ridica referitor la 
existenfa, adevar, libertate, dreptate, cunoa§tere §i altele. Dar nu trebuie sa facem din 
filosofie o religie cum au facut multi inca din lumea antica. Oferta filosofilor la fel ca §i 
oferta sociologilor sau a arhitectilor este limitata. Tragedia filosofica incepe atunci cand 
filosofia ca §tiinta nu este bine compartimentata. In acest sens o filosofie a haosului sau a 
negafiei nu mai este in nici un caz o filosofie ci din contra este antifilosofie. Secolul XX a fost 
secolui cu cei mai multi pretin§ti filosofi. 

In sanul filosofiei se simte nevoia de epurare de cei care deservesc filosofia. In acela§ti 
timp nu trebuie nici sa idolatrizam filosofia §i pe filosofi dar nici sa in desconsideram §i sa 
credem ca nu au nici un loc in „lumile noastre." Este adevarat, ca dupa cum Domnul 
Liiceanu nu a remarcat filosofii care gravizeaza in jurul notiunii de Dumnezeu sunt mult mai 
buni §i mai eficemfi ca §i filosofi decat acei filosofi [pretin§i filosofi de fapt] care neaga 
existenfa lui Dumnezeu. Negafia existenfei lui Dumnezeu din cadrul filosofiei contemporane 
nu este o problema filosofica cat una teologica. 

Eforturile domnului Liiceanu in domeniul filosofiei romane§ti sunt ori§icum de 
apreciat. Este greu de stabilit in ce diretie se indreapta filosofia romaneasca. Ceea ce cred 
personal este ca daca filosofia se indreapta in spre forme de ateism filosofie nu mai putem 
vorbii de o filosofie romaneasca. Acesta ar fii probabil sfar§itul filosofiei romane§ti. In 
mediul filosofie romanesc se resimte necesitatea de a accentua adevarul ca integorafia 
filosofica este indreptafita numai in masura in care este bine plasata in cadre etice. 

Interogafiile filosofice facute cu scopul de a calomnia §i de a negativiza marile 
adevaruri legate de existenfa omului sunt o subfilosofie, o aruncare in neant al omului. Tin 
sa avertizez ca dupa secolului al XX-lea au existat prea multe aruncari in neant in domeniul 
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filosofic. Existenfialistul francez Jean Paul Sarte facea din aceasta pe la mijlocul secolului al 
XX-lea o moda a intregii filosofii. O astfel de filosofie a neantului care a fost lansata de 
existenfiali§ti in secolul al XX-lea nu i§i are nici un sens §i este mai mult un fel de „moft 
intelectual al omului." 

In secolul al XXI-lea cred ca nu ne mai putem permite mofturile filosofice ale 
existenfiali§tilor sau ale nihili§tilor. Avem cu tofii nevoia de infelepciune §i de a ne infelepfii. 
Nevoia de infelepciune este in acela§i timp nevoia omului de cunoa§tere §i de a profunzime. 
Multora dintre filosofi no§tii contemporani trebuie sa le reamintim un indemn simplu „ de a 
nu se juca cu focul" sau mai bine spus de a lua filosofia in sens real §i cat se poate de 
traditional. Grecitatea §i romanitatea europeana au fost creatoare a multor filosofi stralucifi. 
Ei au fost oameni care au dus pe restul inainte §i in profunzime. Filosofii sunt chemafi de a ii 
duce pe semenii lor in direcfia potrivita in lumea cunoa§terii §i al moralitafii. 

A§EZAMANTUL MANASTIRESC DE LA PRODROMU DIN MUNTELE ATHOS 

"Caci cine nu este impotriva noastra este pentru noi." 

Marcu 9, 40 

Lumea ortodoxa are mai multe locuri sfinte sau locuri de reper. In acest sens, un loc 
de reper al ortodoxiei a devenit dupa existenfa Domnului Iisus Hristos Muntele Athos din 
Grecia sau mai bine spus in sens traditional din Elada. Ca §i spatiu muntele Athos dupa cum 
§tie bine mai multa lume este destul de mic. Athosul §tim ca este o peninsula in marea Agee 
§i este foarte aproape de localitatea unde s-a nascut Aristotel, Stagira. 

Istoricii ne spun ca in jurul portului athonit Dafini fecioara Maria a stat un numar de 
aproximativ 3 ani [uzndeva prin anii 40 50 dupa Hristos]. Aici maica Domnului a fost 
implicate in viafa religoasa a localitafilor de aici. Pe muntele Athos mai inainte de 
prezentele manastiri nu erau decat vreo 5 sau 6 mici sate. La vremea respective cum era 
cazul cam in intrega Elada lumea se inchina la zei, in special la zei olimpieni. Astfel, fecioara 
Maria mai inainte de a murii in insula Cipru avea sa se implice in lucrarea de incre§tinare a 
atonitilor din acele vremuri. Evident, de la timpul in care Fecioara Maria pa§ea pentru 
prima data pe solul neprielnic al Athosului au trecut aproximativ 2000 de ani. 

Timpul avea sa lucreze dupa cum arata istoria pentru cinstirea Athosului a§a ca in 
zilele noastre muntele Athos, podoaba a Eladei §i lauda a lumii ortodoxe a devenit unul 
dintre cele mai celebre spafii religioase de pe glob, unde au loc 20 de manastiri mari §i mai 
multe ale mici a§ezaminte monahale. 

Athosul a avut o istorie zbuciumata care a variat intre perioade de maxima inflorire 
sub basilei bizantini pana in perioade de restri§te generala in timpul dominafiei otomane. In 
special sultanii din vremea imperiului otoman au manifestat o ostilitate crescanda fafa de 
viafa de la muntele Athos. De§i calugarii athonifi nu au facut multe lucruri impotriva 
stapanirii otomare, Athosul a devnit un loc destul de prigonit din jurul anul 1453 pana prin 
anul 1877. La acest an Balcanii aveau sa fie radicali in ceea ce prive§te stapanitrea 
otomana. 

Pentru noi ca §i romani muntele Athos are multe lucruri sa ne spuna atat din ceea ce 
prive§te istoria cat §i in ceea ce prive§te religia pe care o avem. Evident, Muntele Athos este 
pe suprafafa Eladei sau a Greciei §i nu este pe suprafafa Romaniei. Prin urmare, a§ dorii sa 
scriu pufin despre raportarea actuala la Athos. A devenit o tradifie ca mai toate popoarele 
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ortodoxe sa aiba reprezentanfi la muntele Athos. In special in Romania unde ortodoxia este 
credinfa dominanta a majoritafii muntele Athos este un loc simbolic care aminte§te de 
origini §i de istoria comuna pe care Grecia §i Romania au avut-o in istorie. Sa ne aducem 
aminte ca in timpul imperiului Bizantin Romania §i Grecia au fost una §i aceia§i fara. 

Intre Romania §i Grecia exista o tradifie a relafiilor de cordialitate §i de infelegere. 
Acest lucru a culimat prin prezenfa unui laca§ ortodox de rit elen la muntele Athos. Trebuie 
sa §tim ca dintre popoarele Europei nu sunt multi care se pot mandrii cu acest lucru. Anglia, 
Italia sau Franta nu au nici un laca§ ortodox la muntele Athos. 

Pe parcursul anilor muntele Athos a devenit un simbol unde s-au peregrinat mai multe 
personality nu numai din lumea ortodoxa ci din toata lumea. Fie ca au fost intelectuali, 
teologi, filosofi sau mari demninari muntele Athos a fost de mai multe ori in centrul atenfei 
nu numai a mass mediei romane§ti dar §i a lumii ortodoxe in general. Aceasta §i pe buna 
dreptate: muntele Athos are cel pufini trei mari sfinfi ortodoc§i autohtoni care au trait acolo. 
Este vorba de Sfantul Atanasie Atonitul care este considerat intemeiator al Muntelui Athos, 
Sfantul Nicodim Aghioritul care a fost unul dintre cei mai erudifi sfinfi eleni §i in cele din 
urma am putea amintii pe Sfantul Grigorie Palama fostul ierarh al Tesalonicului care s-a 
nevoit la muntele Athos. 

La muntele Athos au mai fost §i alfi mari batrani duhonvice§ti dintre care istoria nu ii 
mai aminte§e pe toff Un astfel de parinte duhovnicesc a fost Parintele Paisie Eznepidis 
[Paisis Aghioritul care a murit in anul 1993] cunoscut in lumea romaneasca pentru 
exemplarele sale carfi de spiritualitate ortodoxa. Am putea spune ca Muntele Athos §i-a 
facut cu varf §i indesat datoria fafa de lumea ortodoxa. Oricum, in lumea ortodoxa §i in 
special in mass media romaneasca s-au facut mai multe eminsiuni sau documentare TV care 
au denigrat tradifia autentic ortodoxa de la muntele Athos. Aceasta in special funded 
femeilor nu este este ingaduit sa intre in perimetrul atonit ceea ce a atras mai multe critici 
din partea mass mediei §i a oamenilor rau intenfionafi. Sa nu uitam ca caderea omului a 
venit prin neascultarea primei femei de porunca lui Dumnezeu. 

Dincolo de prezenfa sarbilor, a bulgarilor sau a ucrainenilor la muntele Athos, Athosul 
este un spafiu al spirtualitafii elene. Acest lucru a fost de mai multe ori uitat. Domnitorii 
romani din evul mediu au fost cat se poate de insuflefifi de idea atonita. Acest lucru insa 
avea sa inceteze din punct de vedere istorie in timpul comunismului romanesc. Regimul 
comunist a voit de mai multe ori oprirea oricarei prezenfe romane§ti la Athos lucru care a 
avut in istorie in special in secolul XX ample repercusiuni in lumea elena. 

Cine merge la Athos trebuie sa §tie ca merge intr-un loc cu multa istorie §i cu multa 
tradifie. Dar in cele din urma nu simpla prezenfa ne face vredinici de Muntele Athos ci mai 
mult decat orice capacitatea noastra de a aduce Muntele Athos in inimile §i sufletele 
noastre. Pe internet §i pe ziarele din lumea intreaga circula imagini, filme sau articole 
despre muntele Athos din America de Nord pana in Australia. Nu exista european in mare 
care sa nu hi auzit de un sfant sau de un parinte athonit sau un cantec duhovnicesc de la 
Athos. 

Evident, in epocile cand oamenii il vor cauta pe Dumnezeu, muntele Athos s-a inflori §i 
el in timp ce in epocile in care oamenii se departeaza de Dumnezeu, muntele Athos §i 
tradifia sa milenara se v-a deprecia. Muntele Athos a fost in spiritualitatea elena am putea 
spune rasturnarea crezurilor elene antice in zei §i in zeitafi- Din nefericire Elada antica era 
o fara politeista §i pagana. Acest lucru nu a fost tipic numai Eladei ci intregii lumi antice. 
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Prezenfa romaneasca din Muntele Athos vine sa sarbatoreasca relafiile de prietenie §i 
de fraternitate dintre Elada §i Romania. Aceste doua fari amble din spafiu balcanic au avut 
istorie §i obiective comune. Credinfa ortodoxa este comuna atat Eladei cat §i Romaniei. 
Tradifia calugareasca de la muntele Athos trebuie sa fie privita ca §i un lucru benefic atat 
pentru Elada cat §i pentru Romania. 

In timpurile cand am avut ocazia sa vizitez muntele Athos am facut-o cu mare bucurie 
dar mi-am dat seama ca Athosul are §i rnulfi potrivnici. Nu este destul doar sa trecem fugar 
prin muntele Athos in goana pentru o camera mai buna de dormit sau o masa la trapeza mai 
buna. La Athos trebuie sa mergem sa ne rugam §i sa ne reculegem. La fel de bine la Athos 
trebuie sa mergem §i sa invafam din trecut §i de la cei care au fost mai inainte de noi. 

La Athos nu mergem pentru a ne distra sau pentru a pescui. Evident, priveli§tea tipic 
elena pe care o putem vedea de la Muntele Athos ne aduce aminte de istoria Europei §i a 
inainta§ilor. Mihai Viteazu a fost o persoana care s-a implicat foarte mult in rostul 
Athosului. Prin urmare, Muntele Athos nu trebuie denigrat ci trebui mai multe decat orice 
sprijinit §i infeles in contextul sau istorie prielnic. Contextul atonit ne aminte§te nu numai 
de inceputurile cre§tinismului §i a ortodoxiei ci §i de inceputurile Europei. La Athos vom afla 
de unde am plecat §i eventual unde vom ajunge ca §i europeni. 

cAteva gAnduri DESPRE IERARHIILE INGERE$TI 

Crezul ortodox marturise§te foarte clar ca noi credem in Dumnezeu care este 
facatorul tututor celor vazute §i nevazute. Crezul ortodox marturise§te foarte clar ca „cele 
nevazute" sunt ierarhiile ingere§ti. Despre ierarhiile ingere§ti s-au scris mai multe lucruri . 91 
Termenii folosifi pe parcursul timpului referitor la ierarhiile ingere§ti sunt destul de mulfi. 
In orice caz mai multi sfinfi parinfi ai Bisericii Ortodoxe vorbesc de existenfa ingerilor sub 
forma de ierarhii . 92 Aceste ierarhii ale ingerilor au fost de mulfi asemanate in termenii 
omene§ti cu ierarhiiile din cadrul unei armate sau a unei unitafi militare. in mod evident 
ierarhiile militare nu sunt ierarhii ingere§ti. Sfinfii Parinfi pentru a putea face mai pe infeles 
modul in care fuefioneaza ingerii lui Dumnezeu au foilosit mai multe analogii. in acest sens, 
cea mai buna analogie a modului de operare a fiinfelor ingere§ti a fost cea a 
IERARHIILOR . 93 

Termenul de ierarhie este un termen de origine elena §i el inseamna „inceput al 
sfinfeniei ." 94 Evident exista mai multe ierahii in lumea in care traim. §tim de ierarhii 



91 in ortodoxia romaneasca in special la manastirile din Nordul Moldovei gasim mai multe reptezentapi ale 

ierarhiei ingerilor. A se vedea in acest sens perepi exteriori ai manastirilor Voronep Sucevilja, Arbore, Humor 
§i ai restului manastirilor romane§ti din acele regiuni. 

http://ro.wikipedia.org/wiki/Bisericile_pictate_din_nordul_Moldovei. 

92 Termenul pe care teologia iudaica il folose§te pentru ierarhiile ingere§ti este de sefirot. 
http://en.wikipedia.org/wiki/Sephirot. Mulp teologi ortodoc§i considera termenul de sefirot ca nefiind ortodox. 
Termenul de sefirot folosit in terminologia iudaica are in mai multe contexte sensul de ierarhie sau cunoa§tere 
a lui Dumnezeu. http://en.wikipedia.org/wiki/Sephirot. 

93 Organizarea ierarhica a fiintelor ingere§ti este una cat se poate de complex §i greu de definit. 

94 "Probabil ca de mai multe ori folosim in vocabularul nostru termenul de ierarhie fara sa §tim de unde 
provine. Termenul elen este de ispap/ia. La nivel evident nu se §tie exact de unde provine acest termen. §tim 
doar ca el este larg dezbatul de Sfantul Dionisie Areopagitul. „0 ierarhie (in Greaca: Iepap/la, e derivat de 
la ispoq- ieros, sacru, §i apjea-arho, regula) este un sistem de ranguri pentru a clasifica oameni §i lucruri, unde 
fiecare element a sistemului (cu exceppa celui mai inalt element) e subordonat unui alt element. Unul din 
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profesionale, de ierarhii comerciale, de ierarhii industriale §i de ierarhii tehnice. §tim ca au 
existat ierarhii §i intre marii filosofi antici. 95 Mai top marii sfinfi parinfi au scris despre 
ierarhiile ingere§ti. in mare tot ce §tim la modul sigur despre ingeri este faptul ca ei au fost 
mai mult decat orice fiinfe create de Dumnezeu mai inainte de facerea lumii. Prin urmare de 
ce este necesar sa studiem marile adevaruri referitoare la ierarhia ingerilor. 96 

„In lucrarea "Ierarhia celesta", regasim foarte multe referiri in legatura cu "beatificele 
ierarhii angelice prin care Tatal Ceresc a manifestat plin de generozitate lumina Sa si cu 
ajutorul carora noi putem sa ne elevam fiinta pana la splendoarea Sa absoluta". Ierarhiile 
ceresti, mai spune Dionisie Areopagitul, participa la guvernarea intregii creatii si sunt mult 
mai apropiate de Principiul Divin, reflectand intr-o proportie mult mai mare vointa divina 
decat se produce aceasta in cazul oamenilor. Intr-adevar "iluminarile Principiului Divin se 
implinesc mai intai in ei si apoi prin ei ni se transmit noua, oamenilor, revelatiile 
superioare". Ierarhiile ceresti sunt in numar de noua, la randul lor subimpartite in trei 
ordine majore, numite si triade: prima se afla cel mai aproape de Dumnezeu si cuprinde 
Serafimii, Heruvimii si Tronurile, cei "cu multi ochi si multe aripi". A1 doilea ordin este 
format din Domnii, Virtuti (sau Puteri) si Stapaniri, iar cel de-al treilea ordin este format din 
Intaietori, Arhangheli si Ingeri Ierarhia angelica a Serafimilor Despre semnificatia numelor 
data Serafimilor, Dionisie afirma ca: "Neobosita si continua lor miscare in cadrul Realitatii 
Divine, caldura, fierbinteala, clocotul acestei eterne miscari continue, stabila si ferma, care 
urmareste sa-i aduca pe subordonatii lor ierarhici la acelasi nivel cu ei, elevandu-le energia, 
facandu-i sa arda si sa se "inflacareze" pana ating o vibratie egala cu a lor, putere 
purificatoare de o intensitate asemanatoare cu cea a fulgerului, natura luminoasa si 
stralucitoare care nu se oculteaza si care nu poate fi stinsa niciodata, luminand orice 
obscuritate si sublimand tot ceea ce este negativ, aceasta este semnificatia numelui de 
Serafim." Ierarhia angelica a Heruvimilor "Cat despre numele heruvimilor, aceasta 
reveleaza puterea lor de a cunoaste si contempla Divinitatea, capacitatea de a primi darul 
de lumina cel mai inalt si de a contempla demnitatea Principiului Divin in atotputerea sa 
originara, capacitatea lor de a se umple de intelepciune si de a comunica, fara invidie, celor 
din ordinul urmator, propria lor cunoastere." Ierarhia angelica a Tronurilo "Cat despre 
numele Tronurilor, spirite foarte inalte si sublime, acesta ne arata ca ei transcend datorita 
puritatii lor orice inclinatii negative, ca ei aspira catre varful desavarsirii intr-un mod 
supraomenesc, ca se dezic ferm de orice atitudine josnica, ca stau intr-un mod ferm si 
neclintit in jurul Celui Preainalt, ca poarta ceea ce pogoara din Principiul Divin cu un calm 

primii oameni care au utilizat acest termen a fost Areopagit care a folosit cuvantul in contextul unei ierarhii 
celeste, §i a unii ierarhii ecleziastice [1]. Aceasta a fost originea definifiei "domnia preoplor". Unele biserici, ca 
cea Romano-Catolica §i cea Ortodoxa au tabele de organizare care sunt "ierarhice" in sensus modern a 
cuvantului (traditional Dumnezeu este zenitul ierarhiilor). Astazi acest termen este intrebuinfat pentru a 
denumi sisteme ierarhice similare §i in alte contexte. O ierarhie poate uni unitap direct sau indirect, vertical 
sau orizontal. Unele legaturi directe intr-o ierarhie sunt la superiorul tau, sau la unul din subordonapi tai. 
Legaturi indirecte, insa pot sa se extinda "vertical" in sus sau in jos pe mai multe cai in acea§i direcpe. Totu§i, 
toate parple ierarhiei care nu sunt unite intr-un mod vertical pot fi unite intre ele intr-un mod "orizontal" unite 
prin o cale care merge in sus pana la primul superior comun §i apoi inapoi in jos. Acest concept e ilustrat de 
catre ni§te coluctratori, unde nici unul nu e §eful lui celalalt, insa ambii au un superior in comun pe un rang 
mai inalt." Adus de la http://ro.wikipedia.org/wiki/Ierarhie. 

95 §tim astfel de faptul ca Platon sau Aristotel aveau intaietate fafa de restul marilor filosofi. Mulp din istorie 
au ingercat sa stabileasca supremapa ierarhica a platosnimului fafa de aristotelism. Oricum, exista o ierarhie a 
filosofilor. in lumea antica lupta pentru supramape se dadea intre Platon §i Aristotel. 

96 http://sebastianstanculescu.ro/ce-sunt-cele-noua-ierarhii-ceresti. 
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de necrezut si in sfarsit ca sunt purtatorii lui Dumnezeu, deschisi sa primeasca darurile 
sale." Ierarhia angelica a Domniilor Sa vedem acum ordinul intermediar al fiintelor 
ingeresti, numite Domnii, Virtuti sau Puteri si Stapaniri, nume care ne reveleaza 
caracteristicile lor. "Eu cred", spune Dionisie, "ca numele revelator al sfintelor Domnii ne 
arata capacitatea lor de elevare, care niciodata nu este diminuata, fund libera de orice 
compromis; ele nu coboara, nu raspund niciodata unei realitati dizarmonioase si tiranice, 
sunt deasupra oricarei aservitati degradante, intra cat mai mult posibil in comuniune cu 
Principiul Divin." Ierarhia angelica a Virtu tilor Numele sfintelor Virtuti semnifica curaj in 
toate activitatile, un curaj care nu oboseste niciodata sa cumuleze lumina Principiului Divin 
si care este intens si ferm orientat spre a-L reflecta pe Dumnezeu in fiinta lor." 

Ierarhia angelica a Stapanirilor "Cat despre numele sfintelor Stapaniri aceasta arata 
egalitatea in grad cu Domniile si cu Virtutile, abilitatea de a acumula daruri divine, puteri 
supraomenesti." Ierarhia angelica a Intaietorilor A treia ierarhie cereasca cuprinde 
Intaietori, Arhangheli si Ingeri. Dionisie spune: "Numele Intaietorilor indica un caracter 
divin suveran si o putere de comanda, care este in perfecta consonanta cu puterile 
suverane; ei se modeleaza dupa acelasi Principiu Unic, izvor al tuturor principiilor; ei, cu 
ajutorul bunei coordonari a ierarhiilor suverane, exprima acest principiu ca Principiu 
ordonator suveran." Ierarhia angelica a Arhanghelilor "Sfantul ordin al Arhanghelilor, prin 
pozitia sa centrala in ierarhie este legata in mod egal atat de sfintii Intaietori cat si de 
Ingeri." Arhanghelii "primesc pe scara ierarhica lumina Principiului Divin prin intermediul 
ordinelor primare si le transmit plini de bunatate Ingerilor, care la randul lor ni le manifesta 
noua, ca raspuns la sfintele atitudini ale celor care devin iluminati de Divin. Ierarhia 
angelica a Ingerilor "Cu ingerii", spune Dionisie Areopagitul, "se incheie si se completeaza 
ordinele Fiintelor ceresti, pentru ca Ingerii, ultimele dintre entitatile ceresti, poseda 
caracterul de mesageri si sunt cei mai apropiati de noi; de aceea, mai mult lor decat 
celorlalti li se potrivesti numele de ingeri deoarece sarcina lor este aceea de a se ocupa de 
tot ceea ce este manifestat si mai mult, de lucrurile din lumea aceasta. Rezumand in final 
indatoririle si rolul ierarhiilor ceresti, Dionisie Areopagitul afirma ca "Inteligentele ceresti 
sunt toate revelatoare si mesagere a ceea ce le precede. Cele mai elevate sunt animate 
direct de Dumnezeu, in timp ce celelalte, fiecare dupa forfele lor sunt sub tutela entitatilor 
animate de Dumnezeu ." 97 

Fara nici o indoiala pentru cei care sunt interesafi se pot spune multe despre 
oranduirea ingerilor. ingerii sunt mai mult decat orice fiinfe care au un anumit tip de 
organizare §i de a funcfiona modul lor este prin excelena unii ierarhie. I n vremurile noastre 
spre desosebire de timpurile sfinfilor parinfi, nu mai sus prea multi interesafi de existenfa 
ingerilor. ingerii au mai mult decat orice o organizare ierarhica care sta sub conducerea lui 
Dumnezeu. Diferitele organizari ale ingerilor variaza de la epoca la epoca. Astfel au fost mai 
multi teologi care au incercat sa stabileasca o ierarhie a ingerilor. in orient s-a concenit ca 
cea mai superioara ierarhie a ingerilor este cea a serafimilor. Serafimii sunt cei care dupa 
mai totii sfintii paring ai functii cat se poate de evidente de slujire a lui Dumnezeu. in acest 
sens, pe parcursul veacurilor au existat mai multe persoane care au incercat rastalmacirea 
invataturilor despre ingeri . 98 ingerii §i ierarhia lor sunt inca subiecte pe care trebuie sa 



97 http://www.esoterism.ro/ro/ierarhiiangelice.php. 

98 Un astfel de roman este §i romanul Ingeri §i demoni a lui Dan Brown care pune bazele unei anghelologii 
netradiponale menita sa „rastalmaceasca" ceea §tim din tradipa ortodox §i din Sfinpi Parinp. 
http://en. Wikipedia. org/wiki/Angels_&_Demons. Mia recent acest roman a devenit §i subiectul unei producpi 
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facem cat putem mai mult incercari de a elucida realitatea lor. In zilele noastre se cuvine sa 
traim cat mai mult in „exemplul ingerilor" lui Dumnezeu §i nu prea mult in propriile noastre 
cai §i modalitafi de infelegere. 

Se cuvine sa §tim ca dincolo de toate modalitafile de angheologie pe care le avem 
astazi raman tradifionale invatarule ortodoxe." 

TEOLOGII SECOLULUI AL XX-LEA 

Sentimentul de „aducere aminte" este un sentiment variat. El poate primii trasaturi 
„nostalgice", melancolice sau entuziaste. Oricum, la fel cum omul a fost fascinat de 
existenfa lui Dumnezeu din zorii umanitafii, teologii au fost cei care din cele mai vechi 
vremuri s-au dedicat lui Dumnezeu §i cunoa§terii Sale. Unii spun ca teologii au fost de fapt 
zadarnici, fiindca in cele din urma cine poate cuprinde „infinitul §i infmitatea lui 
Dumnezeu?" oricum, faptele reale atesta ca teologii nu au au lucrat in zadar. Prin urmare, 
ortodoxia a desemnat pe trei sfinfi protectori ai teologilor. Este vorba de Sfantul loan 
Teologul, Sfantul Grigorie Teologul § Sfantul SimeOn Noul Teolog. 

De§i sfmfii teologi au fost numai trei, teologii au fost mai mulfii unii dintre ei utafi de 
negura vremurilor. Secolul al XX-lea a avut din punct de vedere teologic extrem de multi 
teologi extraordari §i de elita. Un astfel de teolog a fost elenul Panayiotis Nellas una dintre 
cele mai autoritative figuri teologice ale ortodoxiei secolului al XX-lea. Oricum, secolul al 
XX-lea a fost incheiat. Teologilor li s-a cerut din partea lumii sa faca un bilanf a ceea ce au 
fost ei in secolul al XX-lea. in ansambul secolul al XX-lea am putea spune ca a fost un secol 
zbuciumat. Dar, din mila lui Dumnezeu, secolul al XXI-lea in spre care noi privim acum cu 
nesiguranfa am putea spune ca §i-a facut datoria. in special in secolul al XX-lea din 
multitudinea de teologi care au existat s-a ajuns la concluzia ca au existat in special trei 
mari teologi. Este vorba mai mult decat orice de Dumitru Staniloae, Georges Florovsky §i 
Iustin Popovici. 

Aceste trei figuri au fost marcante pentru teologia secoului al XX-lea §i in special 
pentru teologia ortodoxa. Ei sunt acum trecufi in lumea drepfilor, dar noi trebuie sa ne 
aducem aminte de ei. Secolul al XX-lea a avut §i alfi mari teologi dintre care am putea sa ii 
enumeram pe loan Paul al II-lea, Jean Danielou, Olivier Clement, Ioanis Romadidis, George 
Metalinos §i §i multi pe care spatiul nu mi-ar ajunge sa ii enumer. 

Prezentele randuri se vor o comemorare a celor mai reprezenativi teologi ai secolului 
al XX-lea. Ace§ti teologi care eventul nu toti au ajuns la sfintenie au fost pentru multi din 
secolul al XX-lea repere §i adevarate modele. Numai in Romania secolului al XX-lea am 
putea sa ne aducem aminte mai inainte de anul 1993 pe cafi nu au ajutat §i a sustinut 
lucrarile parintelui profesor Dumitru Staniloae? Anul 2011 este pentru teologia ortodoxa am 
putea spune mai mult decat orice un an al bilantului. Din anul 2000 am putea spune ca 
teologia ortodoxa se afla in durerile na§terii unor altii teologi care vor duce mai departe 
teologia ortodoxa. 

Priveli§tea care ne sta inainte este ampla fiindca nu §tim cu ce fel de probleme ne vom 
confrunta in secolul al XXI-lea. Oricum umanitatea are nevoie de teologi, dar tot umanitatea 



cinematografie extreme de urmarite pe glob avand ca protagonist pe actorul Tom Hanks. 

99 O masturisire anghelologica despre existen^a ingerilor a facem cand cantam imnul liturgic „ceea ce e§ti mai 
marita decat serafimii §i mai marita decat heruvimii." Imnul „Cuvine-se cu adevarat..." este un imn cat se 
poate de cunoscut in zilele noastre. Fara sa ne dam seama el este §i o masturisire anghelologica. 
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trebuie sa ii cultive §i sa le accepte mesajul. Rostul teologului am putea spune este unul 
extrem de complex §i de dificil. Aceasta nu numai din punct de vedere religios ci §i din punct 
de vedere uman. Aceasta fiindca „preten1;ile lumii conptemporane" am putea spune ca sunt 
de mai multe ori nefondate §i insuficente. Daca Dumnezeu exista, atunci omului ii este 
ingaduit sa cultive sau sa aiba teologi. 

Nu tofi putem devenii teologi, dar putem studia ceva din teologie sau putem sa II 
experimentam pe Dumnezeu in sens teologie. Chemarea teologilor este extrem de inalta dar 
din mila §i din bunatatea lui Dumnezeu ea nu este imposibila. Prin urmare, teologia este o 
§tiinfa grea §i dificila dar ea nu este imposbila, aceasta fiindca Dumnezeu insu§i nu este 
imposibil. A II cauta pe Dumnezeu este firescul naturi umane, doar ca am putea spune 
cautatea lui Dumnezeu este tautologies din punct de vedere uman fiindca dupa cum ne 
spune trecutul Dumnezeu este Cel care ne cauta pe noi. Biblic aceasta a fost exprimata in 
parabola fiului risipitor care a fost a§teptat de tatal sau cand s-a intors. 

Ortodoxia considers cS teologie cu tofii suntem fii risipitori, persoane care la un 
moment dat am uitat de adevSratele repere ale existenfei. Este adevSrat cS teologii 
antichitSfii nu sunt aceia§i cu teologii secolului al XXI-lea. De fiecare datS cand am ocazia sS 
scriu despre teologi o fac cu mare bucurie. Dar ca §i unul care fac parte din tagma teologilor 
§i in special a teologilor ortodoc§i mS cuprinde de multe ori un sentiment de durere §i de 
tristefe pentru teologii care au fost mai inainte din punct de vedere temporar. Dumitru 
Fecioru, Teodor Bodogoae, Hans urs von Balthasar, Sofronie Saharov, Nicolae Mladin, John 
Meynedof sau Alexander Schmenann au fost nume care au rSsunat pe buzele umanitSfii in 
secolul al XX-lea. Ei nu numai cS au fost teologi, dar au fost §i deschizStori de drumuri §i de 
panorame spirituale. Cine din lumea ortooxS nu i§i aminte§te cu plScere lectura unei cSrfi 
de PSrintele Alexander Schemann? 

Azi ne intrebSm cu tofii din nou la inceput de secol al XXI-lea sunt teologii necesari? 
RSspunsul la aceastS intrebare este cS da, avem nevoie de teologi dar trebuie sS fim 
con§tienfi cS nu tofi dintre ei sunt sfinfi. Prin urmare pentru neputinfele sau imperfecfmnile 
teologilor nu trebui sS ii calomniem sau sS ii descosiderSm ci trebuie sS ne rugSm pentru ei 
ca ei sS fie la inSlfimea chemSrii lor. 

BUNA PURTARE SAU ETICA COMPORTMENTULUI UMAN 

In mare parte in fSrile civilizate ale lumii comportamentul uman este un obiect de 
studiu a mai multor discipline. §tim astfel in special de douS discipline de studiu care 
abordeazS comportamentul uman. Este vorba mai mult decat orice de „eticS §i de 
antropoligie." Astfel omul din copilSrie este crescut §i educat dupS anumite reguli sau 
cerinfe. In §colile publice se §tie foarte bine de „nota la purtare." Oricum, ce am putea 
spune de comportantul uman la o prima vedere? 

Despre comportamentul uman s-au scris foarte multe lucruri. Comportamentul uman 
este mai mult decat orice ceea ce am putea denumii parte integranbta din mediu social sau 
societatea in care traim. Relafiile umane se stabilesc cel mai mult decat orice pe anumite 
criterii §i pe baza unor convenfii. Exista astfel ai mult decat orice ceea ce am putea denumii 
„categorii sau grupari" ale comportamentului. Ortodoxia marturise§te ca Dumnezeu 1-a 
creat pe Dumnezeu liber, dar tot Dumnezeu a lasat §i anumite „cerinfe omului." In 
antichitate aceste precepte au fost cel mai mult grupate in jurul Decalogului sau a celor 10 
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porunci pe care Dumnezeu le-a lasat lui Moise. Ulterior, dupa legea mozaica ele au fost 
depa§ite de poruncile aduse de Hristos care toate reglementau comportamentul uman. 

Creat de Dumnezeu, omul are de realizat anumite cerinfe pe care Dumnezeu le vrea 
de la noi. Omul trebuie sa fie mai mult decat orice o personaa morala, cumpatat, 
comunicativ, bine dispus §i lipsit de ranchiuni fafa de semenii sai. Vedem insa ca aceste 
calitafi naturale ale omul sunt contestate de foarte multi din zilele noastre. Omul este astfel 
de mai multe ori sustinut de mas media §i de diferitele mode sociale incurajat sa aiba un 
comportament agresiv sau violent. 

Ortodoxia este este impotriva comportamentului agresiv. Domnul Iisus Hristos insu§i 
ne spunea in vechime ca atunci cand suntem loviti sa intoarcem §i celalalt obraz. 
Comportamentul agresiv §i violent este mai mult decat orice ceea ce am putea dneumii 
„problematica principal^" a medilui social actual. Avem din ce in ce mai multi oameni care 
instiga la violenfa, agresivitate §i haos. Haosul social §i promtorii sai sunt dincolo de orice 
ceea ce am putea denumii principalele problematici ale zilelor noastre. 

Adeptii haosului sunt adevarate pericole sociale §i cei care ne periclileaza „progresul 
sau evolutia noastra ca oameni neam sau popor." Haosul este ilogic. Haosul este mai mult 
decat orice lipsa oricarei ierarhii sau randuieli. Atunci cand haosul iese biruitor intr-o 
comunitate mai mult decat orice se instaureaza raul. Haosul este o forma rafinata a raului 
care se bazeaza pe „confuzie §i confundarea axiologiei §i a reperelor." in haos nu se poate 
progresa §i nici nu se poate avansa. Haosul este mai mult decat orice mediul de „avansare a 
raului." Raul §i raufacatorii sunt adeptii haosului §i a neoranduieli. 

In ora§ele noastre din ultimele zile putem vedea in special tendinte opuse. Lucrarea 
antica a lui Aristotel Politica din nefericire este extrem de gre§it infeleasa in zilele noastre. 
in antichitate Aristotel din Stagira ne-a lasat un volum celebru §i contestat. Este vorba mai 
mult decat orice de Politica. Ce putem invafa din Politica lui Aristotel? 

Aristotel ne spunea ca mediul urban nu trebuie sa fie un mediu al haosului in care 
„nelini|tea nesiguranfa §i teroarea trebuie sa domine." Ca §i locuitori ai ora§elor, satelor sau 
comunelor cu tofii trebuie sa ne aducem aportul la bunatarea sau bunul mers al comunitafii. 
Conducatorii ai comunitatilor noastre trebuie sa fie oameni competenti |i responsabili sau 
mai mult decat orice capabili. in acest sens, ca §i locuitori ai comunitatilor noastre mai 
inainte de a cere comunitatilor noastre de a „face" sau „favoriza" lucruri pentru noi, in 
primul rand trebuie sa fim siguri ca noi ne aducem aportul pentru comunitatea in care 
traim. 

Comportamentul uman din zielele noastre este un comportament al crizei §i al marilor 
transformari. „Dezinvoltura urbana" a fost de mai multe ori subiect al unor interpretari 
eronate. in functiile de conducere ale comunitatilor noastre trebuie sa avem oameni 
competenti §i capabili pe care ne putem baza. Este destul de nefericit §i eronat ca in 
comunitatile noastre europene §i romane§ti sunt promovati in functii cheie oameni ne§coliti 
§i needucati. 

Poate ca in anul 2011 este vremea sa ne venim in fire §i sa ne aducem aminte ca este 
necesar sa tarim cu con§tiinta §i cu viafa impacata ca am putut face tot ceea ce se putea 
pentru comunitatea sau mediul urban din care facem parte, in primul rand, localitatea in 
care traim reflecta cine suntem §i cel fel de comportament avem. Daca in localitatea in care 
traim lucrurile sunt in neorinduiala §i sunt in haos aceasta reflecta foarte bine 
comportamentul nostru §i gradul noastru ce civilizafie. Axiologia §i valoarile lumii de azi 
sunt confuze §i de multe ori haotice. Este necesar sa ne aducem aminte de lucrurile 
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creatoare §i bune pe care ne putem face sau realiza. Aceasta trebuie sa fie de fapt ultima §i 
prima noastra motivate. 

LOGICA IN MARILE RELIGII ALE LUMII IN SECOLUL AL XXI-LEA 

Logica este o §tiinfa exacta care se inrude§te cu matematica, fizica sau cibernetica. 
Termenul de logica provine din elinescul Aoyoc; care la origini inseamna cuvant, rafiune sau 
§tiinfa. Printre primii care au folosit termenul de logica din istoria lumii au fost filosofii 
stoici, Heraclit, Democrit, Aristotel sau Filon. In randurile de fafa nu imi propun sa scriu o 
istorie a logicii fiindca acest lucru a fost facut de multi altii mai inainte de mine §i mult mai 
competenti. Ceea ce voi incerca sa subliniez in randurile de fata este mai mult decat orice 
relatia dintre logica §i religie. Orice religie fie ca este falsa sau adevarata se bazeaza pe o 
anumita logica sau pe un anumit set de elemente logice. 100 

Prin urmare §tim ca ceea ce este logic este ceea ce are rost, ceea ce se leaga, ceea ce 
se deduce, ceea ce este rational sau ceea ce este bine gandit. Logic, ne vom pune intrebarea 
cum se raporteaza logica la religie, sau daca exista o logica in religie. in randurile care 
urmeaza vom vedea ca religiile adevarate au o logica in timp ce religiile false nu au nici o 
logica sau daca au o logica ea este una aparenta. Prin urmare, mai inainte de a adera la o 
anumita religie este bine sa vedem daca acea religie este logica sau are o logica. Marile 
religii ale lumii se impart in trei mari categorii: 1 . religii monoteiste, mai bine spus religiile 
care recunosc existenfa unui singur Dumnezeu [care sunt §i religiile adevarate], 2. religii 
dualiste, care susfin ca bine §i raul exista din ve§nicie §i vor exista in ve§nicie; 3. religii 
politeiste care sustin existenfa mai multor dumnezei, cum au fost religiile pagane antice [§i 
care sunt religii false]. Ca §i o paranteza mai putem include §i religiile panteiste care cred 
ca Dumnezeu §i universul sunt tot una. 

Prin urmare, logica se aplica §i in cazul religiilor, testul logicii bind mai mult decat 
orice un criteriu pentru a stabilii autenticitatea §i valabilitatea unei religii sau a unui set de 
crezuri religioase. Vom vedea insa ca sunt foarte multe religii care nu au nici o logica §i care 
le cer aderentilor sa practice lucruri ilogice §i nerafionale. Principiul fals adevarat este un 
principiu care se aplica §i in lumea religiilor, care §tim ca sunt extrem de diverse §i diferite. 
Trebuie sa spunem insa ca logica distrugerii §i a raului este una falsa sau mai bine spus 
aparenta. Raul nu este logic §i cei care vor sa ii caute o logica nu o vor gasii. Vom vedea ca 
dintre toate religiile sau marile religii ale lumii cre§tinismul are cel mai mult logica. 
Cre§tinismul susfine caderea omului in pacat §i necesitatea unui Manuitor care istorie a fost 
Domnul Iisus Hristos. Logica persoanei Domnului Iisus Hristos a venit pe fondul pacatului 
omului §i a primilor oameni. Le fel de bine marile teme ale cre§tinismului sunt extrem de 
logice. Exista o logica implicita in pocainfa: odata ce omul a pacatuit el se poate expia de 
pacatul sau prin pocainfa. La fel de bine exista o logica eshatologica: cei buni vor merge in 
rai cu ingerii lui Dumnezeu in timp ce cei rai vor fii pedepsifi §i vor merge in iad cu diavolii. 

Tot ceea ce a creat Dumnezeu am putea spune ca are o logica sau mai mult decat 
orice este logic. O logica exista in univers in ceea ce prive§te stelele, galaxiile §i constelafiile 
care dovedesc existenfa unui puteri sau forfe supranaturale care nu poate fii decat 
Dumnezeu. Tot o logica exista in natura care a fost creata de Dumnezeu: intunericul este 
noaptea, lumina este ziua, plantele sunt pentru a putea respira §i omul este facut pentru a 
fii stapan peste lume §i univers. O logica exista §i in modul in care a fost creat omul: 

100 A se vedea Iancu Lucica, Logica generala (Bucure§ti: Editura Tehnica, 2008). 
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urechile sunt pentru auz, ochii pentru vaz, nasul pentru miros §i respirafie, gura pentru 
mancare §i vorbire. La fel de bine organele interne ale omului cum ar fi inima, plamanii, 
ficatul sau stomacul toate au o logica. Logica interna a omului este fara doar §i poate lasata 
de Dumnezeu. 

Religiile autentice nu resping logica. Toate preceptele unei religii au o anumita logica. 
Postul este mai mult decat orice abstitenfa de la mancare care vine sa arate faptul ca noi 
suntem dispu§i sa II slujim pe Dumnezeu renunfand la noi inline. Spovedania pe care unii 
dintre noi o facem mai des in timp ce alfii mai rar are logica de a ne ierta pacatele. Mersul 
la Biserica are §i el o logica funded §tim din Noul Testament ca Domnul Iisus Hristos a 
intemeiat Biserica „pe care nici porfile iadului nu o vor birui." Exista astfel o logica 
pnevmatica sau duhovniceasca a viefii religioase care ne spune ca Dumnezeu nu este 
nelogic ci din contra supralogic §i autor al logicii. Rugaciunea are o logica foarte bine pusa 
la punct: exista rugaciuni de cerere, in care cerem lui Dumnezeu sanatate, fericire, viafa 
buna, mantuirea celor decedafi; exista rugaciuni de mulfumire in care ii mulfumim lui 
Dumnezeu pentru toate binefacerile Lui. La fel de bine exista rugaciuni de lauda in care II 
laudam pe Dumnezeu pentru ca a creat lumea, universul §i pe om. Totul am putea spune au 
o logica in Dumnezeu. 

Ceea ce este cel mai trist este ca in vremurile noastre exista foarte multe religii §i 
concepfii religioase care nu sunt logice sau mai bine spus nu au o logica. Unele dintre 
religiile orientale doar mineaza o logica. Exemplele ar fii prea multe ca sa le pot enumera pe 
toate. In special doctrinele hinduse sunt lipsite de logica. Ele susfin ca la finalul timpului §i a 
istoriei nu v-a exista nici un fel de alta existenfa ci omul v-a ajunge indiferent de faptul daca 
a facut bine sau rau la contopirea cu Marele Tot sau Brahman in ceea ce ei denumesc 
nirvana. Realitatea este insa cu totul alta. in religie §i in special teologie putem vorbii mai 
mult decat orice de o logica soteriologica. Pentru a se mantui omul trebuie sa respecte un 
anumit set de precepte sau obligafii. Aceste precepte graviteaza foarte mult in jurul idei de 
a nu face raul . 101 in logica soteriologica cei buni vor hi mantuifi in timp ce cei rai vor hi 
damnafi. 

Mai apoi putem vorbii de o logica ascetica. Aceasta logica o au in special marii ascefi. 
Pentru a ajunge la un numit grad de viafa duhovniceasca sau angelologica marii ascefi fac o 
suma de renunfari care culmineaza in cazul calugarilor cu renunfarea totala la familie, 
lume, averi §i ranguri. Prin aceasta ei devin mae§trii ai viefii duhului sau angelologice. 
Istoria Bisericii cunoa§te mai multe astfel de cazuri. Logica ascetica il face pe ascet sa 
renunfe la tot ceea ce ii poate duce la pacat §i la starea de pacatuire. La fel de bine ascefii $i 
logica lor vor mai mult decat orice ca pacatul sa se dezradacineze acolo unde a prins 
radacini. Faptele ascetice sunt: postul, rugaciunea, lectura de carfi sfinte, participarea la 
slujbe in mor regulat, faptele bune, iubirea de semenii §i cele asemenea. 

Din nou ne gandim mai mult decat orice la nevoia de logica in viafa religioasa §i a 
marilor religii ale lumii. Foarte multe dintre preceptele unor pseudoreligii cum sunt zodiacul 
§i horoscopul nu sunt intemeiate din punct de vedere logic. Logica religiilor este din acest 
punct de vedere cat se poate de fireasca. Ea este menita sa il edifice sau mai mult decat 
orice sa il sprijine pe om in marile lui demersuri existenfiale §i cazuale. Logica religiilor este 
dincolo de orice ceea ce am putea denumii logica raportului omului cu Dumnezeu. 
Dumnezeu este dincolo de orice cauza a logicii religiilor. Mai mult decat orice logica este 
ceea ce intemeiaza o religie autentica. 

101 Leibniz, Teodicea (Editura Polirom: Ia§i, 1997). 
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Mai mult decat orice ceea ce trebuie sa spunem este ca falsele religii se intemeiaza pe 
falsitatea logicii. Hinduismul susfine ca din punct de vedere eshatologic nu exista nici un fel 
de demarcate dintre cei buni §i cei rai. La finalul existenfei omul se v-a contopii cu marele 
tot sau Brahman in ceea ce hindu§ii denumesc nirvana. Prin urmare, cei care susfin ca 
religiile autentice nu sunt logice susfin o mare minciuna. 

Logica religiilor este mai mult decat orice pluralitate. Pluralitatea religiilor implied 
mai mult decat orice din punct de vedere religios faptul ca nu toate sunt false. Pot hi astfel 
mai multe religii care logic defm adevaruri dar numai o religie este adevarata dupa cum 
exista numai un singur Dumnezeu. Neinfelegerile dintre religii culmineaza am putea spune 
cu neinfelegerile din cadrul cre§tinismului. in cre§tinism exista astfel mai multe neinfelegeri 
care au rezultat in ceea ce cunoa§tem astfel ca §i fenomenul denominafiilor §i a sectelor. 
Cre§tinismul, dincolo de restul marilor religii ale lumii [hinduism, taoism, buddhism, 
§intoism sau islam] se confrunta cu mai multe diviziuni interne care nu susfin logicul. Aceste 
diviziuni sunt cunoscute sub mai multe nume: penticostali, bapti§ti, luterani, calvini, greco- 
catolici, evanghelici sau martorii lui Iehova. Toate aceste secte sunt ilogice pentru adevarul 
cre§tin. Logica cre§tina nu este una a diviziunilor dar se pare ca istoric s-au gasit foarte 
multi „lupi in piele de oaie" care au distorionat §i desfigurat adevarul religiei cre§tine. Mai 
multe religii mineaza cre§tinismul care la origine a derivat din iudaism. Relafia dintre 
cre§tinism §i iudaism este una cat se poate de dificila. Aceasta mai ales in ceea ce prive§te 
nofiunea de Mesia sau Mantuitorul. Logic, funefia oricarei religii este de a il lega pe om de 
Dumnezeu. De fapt acesta este infelesul termenului de religie. Religia este ansamblul de 
concepte, practici, cezuri §i ritualuri care ne leaga vizibil sau formal de Dumnezeu. 

Ca §i cauza a logicii, Dumnezeu ramane astfel garantul oricarei logici pe care o cauta 
omul in existenfa, viafa, §tiinfe, arta, cultura, societate §i cele de acest fel. Secolul al XXI-lea 
nu i§i mai poate permite sa faca gre§elile facute de cei mai inainte de noi in plan religios §i 
al religiilor. Problemele cu care se confrunta timpurile §i vremurile noastre de multe ori sunt 
similare cu cele din trecut §i de multe ori nu. Logica ne spune ca cei care creeaza diviziuni 
in plan religios fac un mare rau lumii §i secolului al XXI-lea. Religia a jucat din cele mai 
vechi vremuri un rol important in viafa omului. Dar tot religia 1-a aruncat pe om in minciuna 
§i in§elaciune. O simpla privire la stadiul de diviziune a religiilor de la inceputul secolului al 
XXI-lea ar hi suficent sa ne confirme acest lucru. 

Logica principals in ceea ce prive§te marile religii ale lumii este ca in secolul al XXI- 
lea nu ne mai putem permite controverse, scandaluri, schisme §i neinfelegeri care au fost 
atat de multe in evul mediu. §ansele de a reu§ii din punct de vedere religios ne surad doar 
daca ne concentram eforturile §i vom sta tofi la un loc. Cei care cauta diviziuni, neinfelegeri 
§i nu sunt dispu§i la dialog nu au nimic de a face cu Dumnezeu §i religiile. In tradifia §i 
istoria lumii a ramas important faptul de a avea o religie. Faptul ca exista mai multe religii 
pe planeta la ora actuala nu vine decat sa ne spuna ca cu adevarat Dumnezeu ne iube§te §i 
din iubire ne-a lasat libertatea de opfiune. Depinde de noi ce fel de opfmne vom alege. 



Despre volumul "Rasul patriarhilor" 

Despre volumul "Rasul patriarhilor" Cu mai mulfi ani in urma am avut ocazia sa citesc 
volumul domnului Teodor Baconsky „Rasul patriarhilor: Eseu despre ras in patristica 
greaca." De la vremea lecturarii acestui volum, fin minte ca am fost extrem de contrariat de 
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lectura lui, au trecut mai multi ani. Pana astazi nu mi-am pus niciodata problema de a scrie 
ceva legat de acest subiect. Totu§i, lectura lui mi-a ridicat la timpul respectiv mai multe 
semne de intrebare. Este adevarat ca in patristica in special nimeni nu prea rade, sau mai 
bine spus nu prea vedem scrieri biserices§ti care sa trateze problema rasului. Lucrarea 
domnului Baconsky a fost cu adevarat o inifiativa ingenioasa. Ca §i teologi §tim ca 
Dumnezeu a creat omul pentru fericire, aceasta in ciuda durerilor, necazurilor §i a 
suferinfelor viefii. Totu§i, probabil ca domnul Baconsky nu §i-a ridicat serios problema 
rasului in fata mortii. In special pentru cunoscatorii patristicii limbii elene vor putea vedea 
ca nici un Parinte al Bisericii nu ne spune ca in fata mortii se cuvine sa o facem, adica sa 
radem. Se §tie foarte bine ca stramo§ii no§trii getodaci radeau cand cineva murea sau 
radeau chiar §i de moartea lor prorie. Propriu zis viata omului este o alterare de tristete §i 
de veselie la un nivel generic. Dar trebuie sa §tim dincolo de pare rile private ale domnului 
Teodor Baconsky ca rasul nu este o problema de patristica, implicatiile rasului din punct de 
vedere patrologic sunt doar incidentale. Este adevarat ca tuturor ne place sa radem. intre 
ras sau veselie §i tristete sau plans orice om sanatos prefera rasul sau veselia. Ceea ce 
chestioneaza patristica ortodoxa este „calitatea" sau mai bine spus profunzimea rasului sau 
a veseliei. Exista ras vulgar sau mai bine spus ras care decurge din obscen sau din 
vulgaritate. Ceea ce Parinfii Bisericii ne pun in fata este ca nu putem rade in fata mortii §i 
ca la moarte trebuie sa ii acordam o gandire serioasa. „A rade in fata mortii" dupa cum o 
faceau dacii nu este un pacat, este un pacat a rade in fata pregatirii pentru moarte. Prin 
urmare, rasul nu este o problema care tine de religie §i nici de teologie. El tine mai mult de 
psihologie, antropologie, fiziologie §i §tiinte de acest fel. Implicatiile rasului in domeniul 
religios sau patristic sunt doar tangentiale. Trebuie spus ca umorul nu este un fapt teologie. 
Biserica Ortodoxa nu este impotriva umorului decent sau a umorului rafinat. Dar in acela§i 
timp trebuie sa §tim ca Biserica nu este o casa a comediei sau a rasului. Din contra, in 
enorm de mult dintre textele patristice §i liturgice ne sunt adresate indemnuri la bucurie. 
Tin sa precizez ca de§i ne sunt adresate indemnuri la veselie nu ne sunt adresate indemnuri 
la ras. In acest sens, cred ca domnul Teodor Baconsky autorul volmului mai sus mentionat 
se refera la „veselia profunda a patriarhilor." Trebuie sa §tim ca unui patriarh sau unui 
slujitor al Bisericii nu i se cere sa fie un comic. In acest sens, slujbele Bisericii nu sunt ocazii 
comice in care ne intalnim unii cu alfii pentru a rade in hohote §i a spune glume cat mai 
bune. Biserica cheama la fericire, dar este o fericire de alt fel. Veselia la care cheama 
Biserica pe om este fericirea comuniunii cu Dumnezu. Nu putem crede ca un om care este in 
comuniune cu Dumnezeu este trist. Dar in orice caz bucuria sau veselia lui nu este o bucurie 
sau o veselie de genul lumesc sau de genul comediei. Este adevarat ca Biserica Ortodoxa 
este o Biserica a patriarhilor. Patriarhia este cea mai inalta pe scara ierarhica in Ortodoxie. 
Patriarhii daca cei care fac parte din Biserica sunt la inalfimea chemarii lor nu sunt chemafi 
sa terorizeze sau sa amenfine pe cei din Biserica cu diferite apelative ci mai mult sa ii 
bucure sau sa se bucure impreuna de comuniunea lui Dumnezeu. In acest sens, patriarhii 
ortodoc§i au fost inifiafi in tradifie ca oameni ai bucuriei. Trebuie spus ca un patriarh nu 
este un comediant. Veselia ingereasca de exemplu pe care un patriarh trebuie sa o 
experimenteze nu este in nici un caz o veselie a lumii sau a comediilor de pe Broadway sau 
Holywood sau a teatrului national din Bucure§ti. Din nefericire multi dintre contemporaniii 
no§tii nu prea infeleg care este rolul unei patriarhii sau a unui patriarh in lumea in care 
trasiesc. Patriarh este propriu zis primul intre parinfi sau „incepatorul parinfilor" mai bine 
spus cel care ii conduce pe restul parinfilor. Temei al funefiei patriarhilor in Biserica il 
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gasim in epsitolele Sfantului apostol Pavel care spune ca „chiar daca avefii mii de invafatori 
in Hristos, totu§i, nu avefi decat un singur parinte." (Epistola catre evrei). Prin aceasta 
intelegem ca cel care ne inifiaza in tainele viefuirii cre§tine este cu adevarat un parinte, 
prin urmare mai mult decat un simplu invafator sau mistagog. Teolog Radu Teodorescu 

Despre problema fericirii sau a rasului 

Despre problema fericirii sau a rasului in general in ceea ce prive§te problema fericirii 
sunt extrem de multe opinii pe care le putem vedea. Mai toata lumea cauta fericirea. In 
general am putea vorbii despre o problema a fericirii din punct de vedere religios. Problema 
fericirii este o problema larg dezbatuta. Ea a preocupat enorm de mulfi filosfi, oamenii de 
§tiinfa §i chair sacvanfi. Ceea ce se poate afirma in general ca hind cat se poate de real este 
faptul ca nici un om nu i§i dore§te sa nu fie nefericit. Prin urmare, §tim ca nefericirea este 
opusul fericirii. in cazul Noului Testaement din carfile Bibliei putem vorbii de un alt grad de 
fericire este vorba de fericirea religioasa. Prim urmare, am putea spune ca exista o mare 
diferenfa dintre fericirea simpla §i cea religioasa. Fericirea religioasa este in special de alta 
natura. Putem vorbii despre o fericire teologica. Fericirea teologica este fericirea 
comuniunii cu Dumnezeu. Odata ce am ajuns la comuniunea cu Dumnezeu putem vorbii de o 
fel de fericire decat cea lumeasca. Fericirea lumeasca este un genul unei fericiri cu totul 
diferite fafa de fericirea comuniunii cu Dumnezeu. In acest sens, se §tie ca in canunul biblic 
ne-au ramas de la Domnul Hristos 9 fericiri. Aceste noua fericiri exprma la un anumit nivel 
ceea ce intelegem prin fericire din punct de vedere teologic. „Fericirea teologica" este de 
fapt adevatate fericire. In spre aceasta fericire suntem cu tofii chemafi cei care vor sai guste 
din profunzimea a ceea ce intelegem prin fericire. Prin urmare, trebuie sa §tiem ca 
comuniuena cu Dumenzeu este fericire din punct de vedere al teologie. Este foarte adevarat 
ca Dumnezeu a creat omul pentru a hi fericit. Trebuie sa §tim insa ca Dumnezeu nu 
constrange omul la fericire. Dupa cum a aratat-o trecutul au existat multi care au renuntat 
la fericire §i au preferat calea nefericirii. Calea fericirii este de obicei asimilata cu binele in 
timp ce nefericirea este asimilata cu raul. Fericirea in spre care tindem cu tofii este ceva 
mai mult decat o stare de bine. Este de fapt gradul de exaltare ultim al fiintei umane. In 
lumea contemporana avem nevoie din ce imn ce mai mult de oamenii care sa ne scrie §i sa 
explice cant se poate mai bine ceea ce inseamna fericirea. Trebuie sa ne punem problema 
adevaratei fericiri. Trebuie sa fun con§tienta ca exista multe fericiri surogat. Fericirea care 
nu are un fundament religios sau teologic am putea spune ca este o fericire superficiala. 
Cea mai mare fericire pe care o poate avea omul este de a hi in comuniune cu Dumnezeu. 
Comuniunea cu Dumnezeu este ultimul garant al fericirii. Trebuie sa spunem ca comuniunea 
cu Dumnezeu nu aduce numai bucurie ci fericire. Omul care este in comuniune cu 
Dumnezeu este cu adevarat un om fericit. Dimensiunea teologica a fericirii este ceva care 
trebuie din ce in ce mai mult studiat. „Fericirea teologica" se refera in special la teologi. in 
mod real teologii ar trebui sa fie cei mai fericifi oameni. Dar fericirea teologica trebuie sa 
§tim ca nu este una din lumea ceasta. Fericirea teologica este o fericire care am putea 
spune este cea mai produnca. Fericirea teologica nu este un fel de fericire in care teologul 
este tot timpul cu rasul pe buze. Prin urmare, starea de fericire teologica nu este o stare a 
rasului. Pe teologi nu ii vedem cu gura pana la urechi cind studiaza despre Dumenzeu. este 
destul de evident ca nu ne putem apropia de Dumenzeu razand sau cu sentimentul de a ne 
hizlii. Apropirea de Dumenzeu cere percepfia unei fericiri a profunzimii. La fel cere §i 
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cunoa§terea de Dumnezeu. Cunoa§terea §i comuniunea cu Dumnezeu sunt am putea spune 
sunt adevarata fericire. Fericirea teologica este experimental in speciald e teologic. Viafa 
fara Dumnezeu este de fapt o viafa a nericirii. In timp ce viafa in Dumnezeu este fericirea 
maxima a omului, viafa afara din Dumnezeu este nefericirea ultima. Biblia nume§te aceast 
stadiu „intunericul cel din afara." Teologic fericirea reala este cumva lumina „cunoa§terii lui 
Dumenzeu." Cunoa§terea, experimentarea §i comuniunea cu Dumnezeu sunt garantul ultim 
al fericirii teologice. Fericirea de a fii in comuniune cu Dumenzeu este transcedenta. 
Evident ca fericirea de a fii in comuniuene cu Dumnezeu nu este o fericire pe care o putem 
detecta imediat. Prin urmare, fericirea teologica nu este o fericire pe care o putem vedea pe 
cei care rad sau se distreaza cel mai mult. Fericirea cunoa§terii §i experimentarii lui nu este 
o fericire care se exprima prin distracfii §i petreceri §i consum de alcol in comun. Fie care 
Dumnezeu sa ne inrepte spre calea fericirii cunoa§erii, experimentarii §i a comuniunii Sale. 
Amin. 



ASPECTE REFERITOARE COMPORTAMENTULUI iNGERESC 

Mic gand filocalic O mare problema teologica este sa ne dam seama cum este 
compotamentul ingerilor [ne referim aici la tot ceea ce inseamna lumea ingereasca. Lumea 
ingereasca este mai presus de orice o lume in care am putea vorbii de un anumit 
compotament: comportament ingeresc De fapt, sunt mulfi care in ziua de astazi vorbesc de 
un fel de o "sociologie a ingerilor." aceasta sociologie a ingerilor incearca Biserica sa o 
implementeze intre noi. Se §tie ca in intrecut in domeniul angheologic exista multe 
"speculafii angheologice." in sepcial in evul mediu se punea problema cafi ingeri pot sta in 
varful unui ac [acestea erau intrebarile scolasticilor]. Ce am putea spune de "soiologia 
ingerilor." Tema "sociologiei ingerilor" ar putea devenii subiectul unui volum teologic. In 
orice caz am putea spune ca in cadrul sociologiei ingerilor nu exista violenfa. Nu ne putem 
gandii ca exista violenfa intre ingerii lui Dumnezeu. Prin urmare, cei care voiesc sa duca o 
viafa ingereasca trebuie sa §tie ca sociologia ingerilor nu este una a violenfei. Dupa textele 
de spiritualitate ingerii sunt mai presus de orice "fiinfe rationale." ingerii sunt fiinfe care 
rafioneaza §i care i§i folosesc facultafile de gandire. Nu trebuie sa uitam ca ingerii sunt 
creafi de Dumnezeu. Teologia nume§te ca ei au funcfii de "mesageri" in raport cu omul. Este 
posibil ca ingerii sa aiba multe alte fucntii pe care noi nu le §tim. In orice caz, §tim ca exista 
o ierarhie a ingerilor. Avem motive sa credem ca ierarhia ingerilor este stabilita de 
Dumnezeu §i ea nu poate fii modificata fundamental de fiintele ingere§ti. Ca §i teologi putem 
vorbii de o "revelafie a ingerilor." De§i teologia nume§te ca numai Dumnezeu se descopera 
omului intr-un mod supranatural, ingerii am putea spune ca din punct de vedere teologica 
sunt "coparticipatori" la acest proces de descoperire a lui Dumnezeu. De fapt, la un anumit 
nivel, daca pe Dumnezeu II cunoa§tem din punct de vedere natural ca §i autor al creafiei, 
ingerii sunt cei care ne aduc la o cunoa§tere supranaturala a lui Dumnezeu. Din punct de 
vedere strict uman ingerii fin de lumea supranaturala. Termenul de a "invoca ingeri" in 
rugaciune este in cele din urma un termen incorect. Ca §i teologi suntem chematii la 
"corectitudine angheologica." Este necesar sa avem informafii cat mai sigure referitoare la 
ingeri. In acest sens, referilor la ingerii §i la existenfa lor nu trebuie sa fim confuzi. Pentru 
mulfi teologi modalitatea de a intra in comuniune cu ingerii este una de natura mistica. Se 
vorbe§te astfel de o mistica a ingerilor. Am putea vorbii §i de o istorie a ingerilor. Daca este 
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sa vorbim de o istorie a ingerilor trebuie sa §tim ca ingerii nu sunt existence care au aparut 
din eternitate. ingerii dupa cum putem afla din teologie sunt de natura atemporala, in 
sensul ca au fost creafi intr-un timp dar nu vor avea un timp al finalului. In orice caz ca §i 
teologi putem vorbii de o frumusefe a ingerilor. Aceasta frumusefe a ingerilor in special 
monahii sau cei din monahism incearca sa o imite.de fapt "monahismul este o imitate a 
ingerilor." Bineinfeles ca ingerii pot fii imitafi §i in viafa civica. Din cate §tim exista o 
literature extrem de bogata referitoare la imitafa ingerilor in lumea monahala. Trebuie sa 
facem destul de clar faptul ca omul poate ajunge numai la o imitate a ingerilor. Omul nu 
poate ajunge prin "fiinfa un inger." De§i monahismul este numit o imitate ingereasca el nu 
duce la o "modificare radicala a naturii umane intr-o natura ingereasca. Prin urmare, viafa 
umana poate ajunge la o asemanare cu viafa ingereasca. Sinteza acestei asemanari este din 
punct de vedere uman monahismul. Acum aceasta sintza a asemanarii dintre ingerii §i 
oameni a fost din nefericire mu§amalizata. La momentul in care au inceput sa fie intemeiate 
"ordinele monahale" in lumea occidental^, asemanarea cu ingerii a devenit un fel de 
problema a preferinfelor religioase. Monahismul ortodox profeseaza o asemainare cu ingerii 
din viafa care o promoveaza. Spre desosebire de alte genuri de monahism, in Ortodoxie nu 
putem concept altceva decat aceasta "viafa ingereasca." in senul ultim la aceasta vor tofi cei 
iubitori de ingeri sa faca. Evident ingerii sunt "funfe ale frumusefii." frumusefea ingereaca 
este un subiect care trebuie sa ne preocupe din ce in ce mai mult. Am putea vorbii §i o de 
demografie a ingerilor. Prin urmare, ca §i teologi suntem inca ancorafi in munca de 
investigate a comportamentului ingerilor. Cu cand vom cunoa§te mai multe despre 
comportamentul ingerilor cu atat vom cunoa§te mai multe despre Dumnezeu. 



DESPRE PROBLEMA BLASFEMIEI 

A§ dorii sa scriu cateva randuri astazi despre o tema profund teologica. Este vorba de 
blasfemie. Celor dintre noi care suntem familiari cu Biblia vom putea vedea ca Domnul 
nostru Iisus Hristos a fost gasit vinovat de blasfemie de sinedriul din Ierusalim din Israel de 
acum 2000 de ani. Evident ca a trecut multa vreme de atunci. Dar cazul „religios" al 
Domnului Hristos a ramas totu§i actual. Din textele biblice putem afla ca Domnul Hristos a 
fost gasit vinovat din cauza ca S-a facut pe Sine una cu Dumnezeu. Aceasta a fost blasfemia 
Sa. Dupa cum au aratat-o faptele de dupa acest moment, acuza de blasfemie s-a dovedit a hi 
una falsa. Domnul Hristos chiar era una cu Dumnezeu, hind Fiul lui Dumnezeu intrupat. 
Aparent in viafa noastra zilnica nu ne prea intalnim cu termenul de blasfemie. Trebuie sa 
§tim ca blasfemia este un pacat extrem de grav. Evident blasfemia este §i o problema 
intelectuala §i una teologica. Cel care blasfemiaza din punct de vedere teologie se nume§te 
blasfemiator. De la momentul acuzei de blasfemie a Domnului Iisus Hristos a trecut mult 
timp. Evident ca in mentalitatea timpului, acuza de blasfemie cerea §i o moarte car mai 
infama. Aceasta a fost de fapt cauza rastignirii. Problema blasfemiei nu este una simpla din 
punct de vedere teologie. lata ce putem citii in Dicfionarul explicativ al limbii romane 
referitor la blasfemie: BLASFEMIE f. livr. 1) Cuvant prin care se ultragiaza o divinitate. 2) 
Act de defaimare a lucrurilor considerate sfinte (sau demne de un respect deosebit); 
profanare; sacrilegiu; pangarire. Trebuie sa fim conftienfi de alte aspecte ale blasfemiei. 
Blasfemia poate hi §i de natura intelectuala. Teologii sunt cei care pot foarte u§or sa 
blasfemieze. De fapt blasfemia din punct de vedere teologie este mai mult o problema de 
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natura intelectuala. La luarea in ras §i la baltjocorirea lui Dumnezeu se poate ajunge foarte 
u§or. Unii dintre semenii no§tii gasesc chiar o mare placere in a face aceasta. Tin sa 
avertizez ca in Romania nu exista nici o prevedere de natura penala referitor la problema 
blasfemiei. Nu aceasta era realitatea §i in Israelul de acum 2000 de ani. De fapt in lumea 
civila romaneasca nici nu cred ca exista o infelegere a termenului de blasfemie. Este 
adevarat ca nu putem face din punct de vedere geografic nici o paralela dintre Israelul de 
acum 2000 de ani cu Romania secolului al XXI-lea. Ca §i teolog cred ca o astfel de 
interpretare este eronata. Statul evreu de acum 2000 de ani era teocrat. Orice problema 
religioasa putea devenii §i o problema de stat. §i orice problema de stat putea devenii §i o 
problema religioasa. Este foarte clar ca Biserica Ortodoxa nu ne indeamna la blasfemie. Dar 
trebuie sa §tim ca sunt multi care blasfemiaza pe Dumnezeu. O forma a blasfemiei este §i 
lipsa de recuno§tinfa fafa de Dumnezeu. Biserica considera blasfemia un pacat grav. Ceea 
ce putem observa in sanul maselor este ca nu exista o con§itinfa a blasfemiei in general. A 
injura numele lui sau despre Dumnezeu este un pacat care echivaleaza cu blasfemia. Cei 
care injura numele lui Dumnezeu sunt astfel mici blasfemiatori. Ei cred ca Dumnezeu nu 
fine cont de actele lor. Cel care blasfemiaza se taia pe sine de sursa existenfei. Consecinfele 
blasfemiei sunt eterne. Din punct de vedere teologic cel mai mare pacat pe care il poate 
face omul este blasfemia. Bininfeles ca trebuie sa ne punem problema daca cel care 
blasfemiaza blasfemiaza con§tient sau incon§tient. Daca blasfemia este con§tienta, din punct 
de vedere teologic cel care blasfemiaza nu mai are nici o posibilitate de indreptare. El poate 
fi eventual iertat din punct de vedere uman dar viafa lui teologica se incheie. Trebuie sa 
reamintim cititorilor no§tii ca blasfemia nu are motive intemeiate. Blasfemiatorii sunt sortifi 
pierzaniei. In teologia romaneasca se resimte din ce in ce mai mult nevoia de a avea foarte 
bine definite contururile a ceea ce infelegem prin blasfemie. Teologii speculativi pot foarte 
u§or blasfemia. De fapt lor li se adreseaza aceste randuri. A§ vrea sa adresez teologilor 
romani necesitatea de a evalua cat mai bine implicafiile blasfemiei din toate punctele de 
vedere. Daca teologii no§tii nu au foarte clar definita nofiunea de blasfemie este foarte greu 
de definit rolul §colilor teologice §i a absolvenfilor lor. Trebuie sa reamintesc teologilor 
no§tii ca nu este de „joaca" cu aspectul de blasfemie a teologiei. Odata ce un teolog a 
blasfemiat el nu mai este teolog. La fel, viafa lui teologica s-a inchiat. Trebuie ca aceste 
lucruri sa fie profund inradacinate in mintea teologilor. Nu pofi fii teolog §i in acela§i timp 
un blasfemiator. Radu Teodorescu 

Despre problema extravagan^ei in teologie 

Despre problema extravaganfei in teologie In pufienele mele randuri de astazi a§ vrea 
sa scriu ceva despre problema extravaganfei in teologie. In primul rand ce infelegem prin 
extravaganfa? Extravanganfa este un termen cu mai multe sensuri. Extravanganfa este cea 
care iese din comun din obi§nuit din limitele „obi§nuitului, ale cotindianului." Astfel un 
comporament extravagant este un comportament „care cauta cu orice pref sa iasa din 
comun; excentric." Ce am putea sa infelegem prin extravaganfa din punct de vedere 
teologic? Mai antai de toate trebuie sa spunem ca teologilor nu le cade bine sa fie 
extravanganfi chiar daca teologia este cea mai extravaganta discipline de studiu dintre cele 
existente. Teologia ortodoxa nu incurajeaza un comportament extravagant. Avem mari 
motive sa credem ca o persoana extravaganta nu poate fi §i un bun teolog. A§ putea sa fiu 
intrebat de ce acest lucru? Aceasta fiindca Dumnezeu este dincolo de nofiunea noastra de 
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extravanZa. Teologia nil recunoa§te lui Dumnezeu nici un fel de atribut ca §i un „Dumnezeu 
extravagant." Dar paradoxal am putea spune despre Dumnezeu ca §i creator ca este cea mai 
extravaganta existenZa sau binZa. SimZul extravaganZei din om nu vine insa de la Dumnezeu. 
Ca §i teolog, am fost de multe ori „ispitit" de sensul extravaganeZi. La un anumit nivel am 
putea vorbii de ^extravaganza cuno§aterii §i a experimentarii lui Dumnerzeu." Am putea 
vorbiii de aceste valori ale extravaganZei dar trebuie sa fim con§tienZa ca o extravaganza 
care nu corespunde cu adevarurile despre existenZa lui Dumnezeu este „blasfemie." In 
Dumnezeu §i in cunoa§terea lui Dumnezeu, mai bine spus cunoa§terea de Dumnezeu, un 
simZ exagerat al extravaganZei poate duce foarte u§or la blasfemie. De fapt, in teologie §i 
poate §i in teologia ortodoxa pot exista teologi care blasfemiaza din cauza extravaganZei. 
Trebuie sa §tim intotdeaun ca cuno§aterea lui Dumnezeu nu trebuie sa fie extravaganza 
chiar daca este cea mai superioara cuno§atere la care poate ajunge omul. Avem motive sa 
credem conform multor altor teologi ca nu exista o cunoa§tere mai superioara decat cea a 
lui Dumnezeu. Din cunoa§terea lui Dumnezeu ajungem al experimentarea lui Dumnezeu. 
Toate acestea nu trebuie sa aiba loc sub semZul extravaganZei §i al exagerarii. Dumnezeu 
este imuabil §i etern. Astfel, eternitatea lui Dumnezeu nu este o extravaganza. Putem vedea 
in jurul nostru multe persoane care II cauta pe Dumnezeu sau ajung la o comuniune cu 
Dumnezeu tocmai din dorinZa de a fii extravaganZi. Am putea spune ca §i Irod a acceptat sa 
vorbeasca cu Domnul Hristos tot din cauza extravaganZei. „PoZi face vreo minune pentru 
mine" II intreba Irod pe Hristos inainte de patima Sa. Putem vedea astfel cum inca din Noul 
Testament Dumnezeu descurajeaza simful extravaganZei. A ne ruga lui Dumnezeu sa faca 
„minuni" numai de dragul extravaganZei este la un anumit nivel ceva blasfemiatoriu. Ca §i 
teolog a§ putea spune ca la un anumit nivel Dumnezeu nu cauta simZul extravaganZei ci mai 
mult al „reciprocitaZii comuniunii." Dumnezeu nu ne cheama la „ extravaganza" cuno§aterii 
Sale ci mai mult de orice la „comuniunea cu sine." In comuniunea cu Dumnezeu nu poate 
exista „ieftinul extravaganZei." Din aceasta cauza, in tradiZa orientals o sa vedem ca in 
general pictuzrii din interiorul Bisericilor nu am nimic extravagant in ele spre deosebiore de 
cele din Occident in care mai toate marile adevaruri hristologice sunt prezentate intr-o 
extravaganza de imagini. Intrebarea daca Dumnezeu este sau nu extravagant este o 
intrebare cu profunde conotaZii blasfemitorii. Cei care sunt extravaganZi in teologie §i in 
teologia ortodoxa sunt intotdeuna in pragul blasfemiei. Opinia mea personala ca Dumnezeu 
este extravagant este ca expresia in Sine este din punct de vedere teologie blasfematorie. 
Trebuie sa §tim ca nici unde in teologie nu se vorbe§te de Dumnezeu ca bind extravagant. 
A§ dorii sa adresez teologilor in speacial aceasta problema a extravanaZei. Teologii la fel ca 
§i cei care vor fie teologi trebuie sa §tie ca Dumnezeu nu este extravagant bindca Dumnezeu 
depa§ete orice noZiuni pe care i lea-m atribui noi. Prin urmare, teologii nu sunt nici ei 
chemaZi la extravaganza atunci cand studiaza sau aprofundaza cuno§tinZele despre 
Dumnezeu. Teologia opereaza cu termeni de genul: eternitate, cauzalitate, supraesenZa, 
suprafiinZa §i mulZi alZii. Extravaganza este un termen care nu are mai nici o conotaZie 
teologica. Dumnezeu bind etern El este mai presus de noZiunea de extravaganza. Daca ne 
vom uita in jurul nostru vom vedea foarte mulfi teologi extravaganZi. Am putea spune ca 
exista o mistica bisericeasca a extravaganZei. Biserici supraetarajate, curci peste cruci, turle 
care nu mai pot sa cuprinda spaZiul arhitectonic. Extravaganza in teologie este de prost 
gust. Teologii ortodxoc§i nu incurajeaza extravaganza. La fel, nici in cardul slujbelor Bisericii 
nu ni se cere sa incurajam extravaganza. Nu putem crede ca daca credinciosului i se cere sa 



71 




fie ca §i femeie cu capul ocaperit §i ca barbat cu barba teologia ar incurajea formele 
extravaganfei umane. Teologia prive§te extravaganfa ca §i pe ceva bizar. Radu Teodorescu 

Sfantul Dimitrie (Dumitru) 



Sfantul Dimitrie (Dumitru) Ayioc; Aipirpioc; Biserica Ortodoxa il pomene§te astazi pe 
Sfantul Dimitrie. Este greu de spus cateva cuvinte despre acest mare sfant al ortodoxiei. Se 
intampla ca in drumurile noastre europene sa mergem de mai multe ori prin Tesalonic in 
Grecia. Cu totii vom vedea in Tesalonic marea Biserica a Sfantului Dimitrie care de fapt este 
§i cea mai mare din localitate. Pentru mulfi care vizitam Tesalonicul marea Biserica a 
Sfantului Dimitrie este un punct de reper. Din propria mea experinfa am vazut ca Biserica 
Sfantului Dimitrie este o Biserica des vizitata. Zilinic sunt sute de oamenii care calca pragul 
acestei Biserici §i se roaga pentru diferitele lor trebuinfe. Despre Sfantul Dimitrie putem 
vedea cele mai multe lucruri din Sixanxarele Bisericii. In sinaxare putem gasii cele mai 
multe repere despre viafa Sfantului Dimitrie. Trebuie sa spunem aici ca Sfantul Dimitrie nu 
este un sfant pe care il cinte§te numai Bisrica Ortodoxa. Acest sfant fost un cre§tin din 
primele timpuri de dupa Hristos. De profesie a fost om de armata. Trebuie sa §tim ca lumea 
la vremea sfantului Dimitrie era foarte diferita. Aceasta a fost aproximativ pe la anul 300 
dupa Hristos. Trebuie sa §tim ca viafa Sfantului Duimitrie se leaga in special de ora§ul 
Tesalonic din Grecia. De fapt, Sfantul Dimitrie este considerat un protector la ora§ului. La 
vremea lui, secolul III dupa Hristos lumea inca era politeista. Ce sa infelegem prin 
politeism? Politeismul profesa crezul in mai mulfi Dumnezei. Politei§tii nu credeau numai 
intr-un dumnezeu. Crezul lor era ca exista mai multi dumnezei. Biserica il considera sfant pe 
Dimitrie datorita faptului ca a marturisit existenfa unui singur dumnezeu chiar cu preful 
viefii sale. Este greu sa ne imaginam noi oamnii secolului al XXI-lea vremurile secolului al 
Ill-lea. Localitatea Tesalonic este o localitate de reper din acest punct de vedere in ceea ce il 
prive§te pe Sfantul Dimitrie. Localitatea Tesalonic nu este numai un punct de reper in viafa 
Sfantul Dimitrie ci mai mult decat atat este §i localitatea care are ca destinatar doua dintre 
epistolele Sfantului Apostol Pavel. Ele sunt cunsocute in general prin a§a numitele epistole 
catre Tesaloniceni. A§ putea spune ca la vremea Sfantului Dimirie lumea era destul de 
cruda. La vremea lui motivele de natura religioasa puteau duce foarte u§or la pedepse 
dintre cele mai drastice. Mai §tim ca la data morfii martirice a Sfantului Dimitrie a mai fost 
decapitat §i Sfantul Nestor. Din prisma noastra a contemporanilor care traim din fericire 
intr-o lume monoteista, este greu de imaginat ce a fost pe vremea Sfantului Dimitrie cand 
lumea era politista. Politeismul nu a fost numai o doctrina religioasa ci §i una de natura 
sociala care implica diferite practici rituale dintre cele mai bizare §i unele imorale. In acest 
sens, gandul pe care vreau sa il adresez citirorilor nostrii se refera la marea problmea 
politismului. Se §tie foarte bine ca in antichitate grecii erau polite§titi. De fapt §i stramo§ii 
nostrii geto-daci au fost politei§ti. Prin urmare, in regiunea balcanica am putea spune ca 
mesajul Sfantului Dimitrie este un general unul comun. Prin urmare, ceea ce putem invafa 
de la Sfantul Dimitrie este faptul ca a marturisit un singur Dumnezeu. §i a fost din cate ne 
spun informatiile din vremurile lui un om extrem de curajos care s-a remarcat in special in 
planul apararii §i al tacticilor militare. Biserica a randuit ziua de 26 octombrie ca §i semn al 
pomenirii lui. in acela§i timp, sfantul Dimitrie ne reaminte§te de trecutul nostru elen. 
Cultura daca romana-am putea spune ca la un anumit nivel s-a desprin din cultura elena. 
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Mai presus de orice, trebuie sS avem in vedere cS orice sfant pe care Biserica il pomene§te 
este un mSrturisitor al binelui. Notiunea de sbnfenie in ortodoxie tine de mSrturisirea 
binelui §i a ceea ce este plScut lui Dumnezeu. Avem motive sa credem ca de§ii trSim la o 
distanfS foarte depSrtatS de timpul viefuirii sfantului Dimitrie, el ne poate sprijinii prin 
mijlocire cStre Dumnezeu. Rolul sifntilor §i a celor care au exceplat in virtute este de a il 
slujii pe Dumnezeu. De asemenea sbnfii ne cer sa le cunoa§tem viafa §i sa ne dam seama ca 
sbnfenia nu este imposibilS. Sbnfenia pentru ortodoxie inseamnS a face ceea ce este placut 
in fata lui Dumnezeu. Am putea spune ca o personaS devinS sfantS in momentul in care intre 
voia lui Dumnezeu §i voia personals nu mai exists nici un fel diferentiere. Sfintii sunt cei 
care conform rugSciunii fatal nostru fac voia lui Dumnezeu §i nu mai fac voia lor. In orice 
caz, sinfenia este o altS dimensiune decat cea a cotidianului. Avem mari motive sa credem 
ca sfintii au depS§it nivelul pur uman §i au o percetie a existentei in functie de ceea ce 
Dumnezeu vrea. Credem ca percetie sfntilor referitoare la existenfS este una superioarS. 
Cinstirea sbnfilor este pentru noi mai multe decat orice un excercitiu al notiunii de 
„sbntenie." Zilele de pomenirea sifntilor sunt ziele care mai mult decat orice trebuie sa ne 
ridice semne de intrebare referitor la ceea ce intelegem prin „sbntenie." Radu Teodorescu 

DESPRE ASPECTUL DE CRUCIFICARE TERMINOLOGICA A TEOLOGIEI ORTODOXE 

In lumea moderns, cu totii suntem obi§nuiti de prezenta facultSfilor de teologie. in 
Romania suntem cu totii obi§nuiti sa avem facultSfi de teologie ortodoxS. Ortodox nu este un 
termen romaneasc ci unul grecesc. Grecii au conceput initial cre§tinismul ca bind ortodox. 
Prin ortodoxie se inteleg mai multe nuante. Ortodoxia este din punct de vedere grecesc 
dreapta mSrire a lui Dumnezeu dar de asemenea §i calea de mijloc in cre§tinsim, religie §i 
teologie. Mai toate marile ora§e ale tarii au Facultati sau Institute de teologie ortodoxa. 
Pentru viitorul nostru ca §i neam, etnie §i ca §i tara este important sa avem facultati de 
teologie §i sa avem facultati §i §coli de teologie cat mai bune. Prin urmare putem vedea ca la 
un anume nivel ortodoxia noastra este de provenienta greaca. Ortodoxia este de fapt un 
termen grec imprumutat in dictionarele romane§ti. La fel, §i termenul de catolic este tot un 
termen grec. Trebuie sa precizam aici, ca din punct de vedere teologie Biserica Ortodoxa 
este concomitent §i ortodoxa §i catolica. Prin urmare, trebuie sa precizam astfel ca este o 
mare in§elare din punct de vedere teologie existenta a doua Biserici una catolica §i una 
ortodoxa. Biserica bind numai una, este o mare gre§eala sa o despartim in doua Biserici: 
catolica §i ortodoxa. De fapt, existenta a doua Biserici catolica §i ortodoxa se datoreaza in 
primul rand incapacitatii multora de a intelege problemele legate de blosoba elena. 
Termenii de catolic §i de ortodox au fost imprumutati din blosoba elina. Ei au fost 
intrebuintati in prima instanta de marii blosob elinici sau greci. Cultura greaca bind una 
dintre primele §i una majoritara pe continentul european, aceasTa confuzie terminologies s- 
a perpetuat §i in domeniul ecclesial sau bisericeasc. Aceasta bindca odaTa cu ince§tinarea 
Greciei sau a Eladei in vremea de dupa Hristos, s-au incre§tinat §i §colile de blosobe elena 
sau greaca. A§ vrea sa reactualizez in mintile cititorilor no§trii ca eroarea celor doi termeni 
catolic §i ortodox se datoreaza in primul rand necunoa§terii culturii elene sau grece§ti. In 
prima instanta, termenii de catolic §i de ortodox au fost aplicafi domeniului blosobe. Ulterior 
ei au fost preluafi §i in schemele cre§tine. A§a s-a nascut propriu zis cre§tin ortodoxia. Nu se 
poate nega caracterul blosobe al cre§tin ortodoxiei sau a cre§tin catolicismului. Aceasat 
confuzie terminologies nu este prezentS numai in Romania. Ea este prezentS §i in tarile 
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Europei occindetale. Trebuie sa reactualizam astfel ca cultura greaca sau elina in care au 
scris mai multi intemeietori ai cre§tinsimului cum ar fi sfantul Apostol Pavel sau Sfantul loan 
Evanghelistul a fost una dintre primele pe contienentul european. Astfel, trebuie sa spunem 
ca Biserica Ortodoxa este concomitent §i ortodoxa §i catolica. Am putea spune ca Biserica 
Ortodoxa este o ingermanare dintre iudeo-cre§tinism §i filosofia elina. Nu este intamplator 
faptul ca pe peretii manastirilor din Nordul Moldovei intalnim pe perefii exteriori filosofi 
elinici cum ar fi Platon §i Aristotel dimpreuna cu sfinfi ai Bisericii ca §i loan Hrisostom §i 
Grigorie Teologul. Aceasta sinteza dintre iudeo-cre§tinsim §i filosofia elina a dus la aparifia 
Bisericii Ortodoxe. in sens, initial nimeni dintre filosofii §li Sfintii Parinfi ai trecutului nu s- 
au gandit la separata dintre Biserica Ortodoxa §i cea Catolica. De fapt, in plan teologic 
aceasta separate este o separate fictiva. Catolicismul §i ortodoxia sunt doua fete ale 
aceleia§i monede. Din textele biblice nu §tim ca Hristos sa fi intemeiat doua Biserici. Fara 
nici o indoiala ca nu putem trece cu vederea caracterul iudaic al ortodoxiei §i al 
catolicismului din punct de vedere bisericesc. Termenii de catolic §i de ortodox sunt doii 
termeni care tin in primul rand de filosofia greaca, de filosofia elina. Astaziu cind valorile 
sanatoase tradifionale sunt atat de contestate trebuie sa avem foarte clar aceste lucruri in 
minte. Trebuie sa ne reamitim acest lurcru. La fel ca §i multe popoare antice grecii au fost §i 
ei in cautarea adevarului. Aceast adevar a fost descoperit in Hristos. Forma de acceptare a 
lui Hristos ca §i adevar a dus in cazul grecilor la aparifia cre§tinsim catolicismului §i 
ortodoxiei. Modul de percepfie grec al lui Hristos este unul catolic §i ortodox. Aceste 
perceptii elene au fost ulterior impropriate de mai multe popoare. Printre ele se numara §i 
romanii. Trebuie sa §tim in aceste sens ca cine este ortodox este concomintet §i catolic §i 
cine este catolic nu poate fi decat §i ortodox in acela§i timp. In filosofia elina ace§ti doi 
termni nu sunt contradictorii ci sunt complementari. Este prin urmare necesar sa reamintim 
cititorilor no§trii ca obar§ia termenului de catolic §i de ortodox nu este un religioasa ci una 
filosofica. Inifial termenii de catolic §i de ortodox au fost termeni care au fost folosifi de 
§colile elene de filosofie. Ulteorior ei au fost intrebuinfafi cu sensuri religioiase exagerate §i 
tendenfioase. In temenii filosofiei elene catolicismul §i ortodoxia erau doi termeni care se 
asemanau cu epicureismul, stoicismul, platonismul, aristotelismul §i cei asemenea. Astazi, 
trebuie sa spunem ca ace§ti termeni nu sunt in intregime compatibili cu sensul 
„fanatismului" religios profestat de unii. Biserica Ortodoxa a reprezentat din punct de 
vedere al trectului o ingemanare a dialogului dintre filosofie §i teologie. Din nefericire, 
astazi, ace§ti termeni ascund sensul fanatismului mistic §i a celui religios. Ca §i Biserica 
deschisa dialogului dintre filosofie §i teologie Biserica Ortodoxa nu §i-a propus niciodata 
susfinerea fanatismului §i a fundamentalismului religios 
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